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Introduction
The Text

The text reproduced here is based on the edition, The Arthaviniscaya-sitra & its
commentary (Nibandhana) by N. H. Samtani (Patna, 1971), updated to include the
corrections he printed in that work on pp. 180-181, most of which were also printed in his
translation of the same, Gathering the Meanings (Berkeley, 2002), on pp. 309-310.

Samtani’s edition does not list all the variants found in the mansucripts, and sometimes
simply summarises differences. To list all variants may even be undesirable, given the
large number of variants there are anyway, but it does leave someone looking at the text
now unsure as to what the exact state of the manscripts is.

The additions Samtani made to the text, including such things as numbering, and
sometimes text that was wanting from the manuscripts, he marked with round brackets,
which is maintained here. He also sometimes included text and made other amendments,
which he clarified in the notes: where I have noticed these I have placed them in square
brackets, as Samtani’s notes are not included here.

I have also sometimes reverted to the manuscript readings when there seemed to be little
reason to follow him in the changes he made.' I have made some editorial corrections and
additions I think are needed, and to distinguish them from Samtani’s they are placed in
curly braces. I have also changed the layout, and added further numbering for clarity, but
I have not included the numbering from his base manuscript in this transliteration.

To summarise, Samtani’s original additions are placed in round brackets ().
His deviations from the base manuscript I have placed in square brackets [].
My own additions have been placed in curly braces {}.

I have repunctuated throughout, but I have preferred to use normal Roman-style
punctuation only in the transliteration. In the original printed text there was a mixture of
Roman- and Devanagari-style punctuation, the latter being characterised by the danda

(1.
The Compiliation

When I started work on this project I thought we were dealing with a Dirgha-type text
that had been overlooked in the Pali tradition. Once I became more familiar with the text
— or rather texts, as there are very great variations involved in the rescension of this text?
— I came to a different conclusion.

It appears to have started as a collection of topics found in the Dharma, together with
their explanations, that has been expanded as the work developed. There is more than one
way this might have happened, and what follows is simply a suggestion that would make
sense of the material.

! These are noted as they occur.
2 See Samtani’s collection of major variants in his Appendices to the edition of the text.



It could be then that there was at the core a set of categories around meditation practice.
These would be:

(8) The Four Absorptions

(9) The Four Formless Attainments

(10) The Four Spiritual States

(11) The Four Ways of Practice

(12) The Four Cultivations of Meditation

(13) The Four Ways of Attending to Mindfulness

(20) The Sixteen Modes of Mindfulness while Breathing
(21) The Four Factors of a Stream Enterer

conceived of as originally appearing in successive order.

As (13) The Four Ways of Attending to Mindfulness are also the first of the things on the
side of Awakening (Bodhi-paksya-dharma), these were then also attracted into the work,
breaking up the strict meditation sequence, by adding 14-19.

(8) The Four Absorptions
(9) The Four Formless Attainments
(10) The Four Spiritual States
(11) The Four Ways of Practice
(12) The Four Cultivations of Meditation
(13) The Four Ways of Attending to Mindfulness
(14) The Four Right Strivings
(15) The Four Bases of Spiritual Power
(16) The Five Faculties
(17) The Five Strengths
(18) The Seven Factors of Awakening
(19) The Noble Eightfold Path
(20) The Sixteen Modes of Mindfulness while Breathing
(21) The Four Factors of a Stream Enterer

It is possible that the more doctrinal categories at the beginning of the work were also
part of the original text, as having a background in doctine has always been considered
central to the meditation tradition as well.

(1) The Five Components

(2) The Five Components that provide Fuel for Attachment
(3) The Eighteen Elements

(4) The Twelve Sense-Spheres

(5) The Twelve Factors of Conditional Origination

(6) The Four Noble Truths

(7) The Twenty-Two Faculties

This was probably then expanded with other basic factors and explanations, especially the
categories concerning the Buddha near the end of the text 22-27, until it achieved



something like its present size, at which point standard introductions and endings were
added on to make it more like a normal siitra.’

If we accept this explanation of the growth of the work, then we can speculate that we are
dealing with three or four separate sections. After the introduction we get some standard
doctrinal categories, sections 1-7 (Five Components, Five Components that provide Fuel
for Attachment, Eighteen Elements, Twelve Spheres, Twelve Factors of Conditional
Origination, The Four Noble Truths, The Twenty-Two Faculties).

This is followed by the main meditation categories, 8-12 (Four Absorptions, Four
Formless Attainments, Four Spiritual States, Four Ways of Practice, Four Cultivations of
Concentration, Four Ways of Attending to Mindfulness).

We then have the sections that complete the Factors of Awakening, 14-19 (Four Right
Abandonings, Four Paths to Spiritual Power, Five Faculties, Five Strengths, Seven Factors
of Awakening, Noble Eightfold Path); and we continue with meditation sections 20 & 21
(Sixteen Modes of Mindfulness while Breathing, Four Factors of a Stream Enterer).

The work then concludes with sections 22-27, which are concerned with the special
qualities of the Buddha:

(22) The Ten Strengths of a Realised One

(23) The Four Confidences

(24) The Four Analytical Knowledges

(25) The Eighteen Special Qualities of the Buddha
(26) The Thirty-Two Marks of a Great Man

(27) The Eighty Secondary Characteristics

Ven. Sujato has convincingly shown that the Satipatthanasutta in the Digha- and
Majjhima-nikaya-s* of the Pali tradition has undergone a similar expansion, and it is
doubtless true of other discourses in the Pali canon also,’ and was undoubtedly a way that
the texts changed during the period of the oral tradition.

This doesn’t, in my view, make the discourse less interesting or useful, as nothing in it
departs far from the early teaching that is common to all traditions. All but two of these
topics listed and discussed have early Pali canonical equivalents.®

3 Note that there is a discrepancy in the numbers mentioned: at the beginning of the siitra it states
that 1,250 monastics attended, and at the end that only 500 attained Awakening.

4 Bhikkhu Sujato, A History of Mindfulness, How Insight Worsted Tranquillity in the Satipatthana
Sutta (pdf, no date given).

> This was noticed very early on, see for instance Rhys-Davids’ introduction to his translation of
that Mahaparinibbanasuttam, DN 16, in Sacred Book of the East, Vol III, p. 71 (Oxford, 1910).

6 See below for the three that do not find parallels.



Contents

The compilation consists of various categories, which are presented in three different
ways, they are simple lists; expanded lists, where the list itself analyses the contents; and
then others, which are listed first, and then analysed in detail according to their factors.
When we look at the contents in this way we can see that we are dealing with a very
heterogeneous collection.

The following are simply listed, and not explained in any way:

(1) The Five Components

(2) The Five Components that provide Fuel for Attachment
(3) The Eighteen Elements

(4) The Twelve Sense-Spheres

(7) The Twenty-Two Faculties

(17) The Five Strengths

(25) The Eighteen Special Qualities of the Buddha

(27) The Eighty Secondary Characteristics

The following are lists, which contain within themselves their explanation:

(8) The Four Absorptions

(9) The Four Formless Attainments

(10) The Four Spiritual States

(13) The Four Ways of Attending to Mindfulness

(14) The Four Right Strivings

(15) The Four Bases of Spiritual Power

(20) The Sixteen Modes of Mindfulness while Breathing
(21) The Four Factors of Stream Entry

(22) The Ten Strengths of a Realised One

(23) The Four Confidences

The following are listed first, then explained in detail:

(5) The Twelve Factors of Conditional Origination
(6) The Four Noble Truths

(11) The Four Ways of Practice

(12) The Four Cultivations of Meditation

(16) The Five Faculties

(18) The Seven Factors of Awakening

(19) The Noble Eightfold Path

(24) The Four Analytical Knowledges

(26) The Thirty-Two Marks of a Great Man

The three types of categories also occur in what is the closest discourse to this one found
in the Pali canon, the Sangitisuttarn DN 33. Not all of the topics listed here though, are
listed there, and those that are listed there are sometimes treated differently. For instance
the Five Faculties are listed in Sangiti, but not analysed as here, and the Five Strengths
are not listed at all in the former discourse.



What I have taken as the core topics here, 8-13, are also found in the Sangiti, as are 5 of
the 8 following topics, 14-21, which I think may have been central to the original
collection. As the Sangiti only really covers topics up to 10 in number it is not surprising
that certain categories which exceed that number are not found there.

It is interesting to note that the Four Noble Truths, the Noble Eightfold Path and all the
categories concerning the Buddha’s special qualities are missing from the Pali work also.

There are three topics found in this siitra that do not find parallels in the Pali canon, they
are (24) The Four Analytical Knowledges, (25) The Eighteen Special Qualities of the
Buddha and (27) The Eighty Secondary Characteristics, which are only found in the post-
Canonical stages of the development of the Pali texts. I speculated above that these were
part of the material which was added to the central core at a later date.

The Material

However it was collected, there is no doubt that this is one of the best collections of
doctrinal items found in any discourse that has come down to us, and collects together
some of the most important teachings of the Buddha, and analyses many of them.

If there was one discourse that could be recommended to anyone trying to get an
overview of the early teaching, especially on meditation, then this would it, and that is a
high recommendation given that there are so many discourses available to us.

I am currently working on a similar collection assembled from the Pali texts, that could
be used in a pedagogical way to summarise some of the main teachings found in the Pali
canon, and hope to publish that work soon after this one.

Anandajoti Bhikkhu
October, 2016



Artha-ViniScaya-Siitram
The Discourse giving the Analysis of the Topics

Namo Buddhaya!
Homage to the Buddha!

Outline

Evam maya Srutam:
This I heard:

ekasmin samaye Bhagavan Srﬁvastyz‘uil viharati sma,
at one time the Fortunate One was dwelling near Sravasti,

Purvarame Mrgara-matuh prasade,
at Mrgara’s mother’s mansion in the Eastern Grounds,

mahata bhiksu-sanghena sardham-ardha-trayodasabhir-bhiksu-$ataih.
together with a great monastic community of one thousand, two-hundred and fifty
monastics.

Tatra ca Bhagavan dhira-gambhira-madhurodara-nirdosa-svarena,
There the Fortunate One, with a voice that was firm, deep, sweet, noble and without fault,

bhiksun-amantrayate sma:
addressed the monastics (saying):

“Dharmam vo bhiksavo desayisyami,
“I will teach the Dharma to you, monastics,

adau kalyanam madhye kalyanam paryavasane kalyanam,
those Dharma teachings that are good in the beginning, good in the middle, good in the
end,

svartham suvyaiijanam,
with their meaning, with their (proper) phrasing,

kevalam paripurnam parisuddham paryavadatam brahmacaryam samprakasayisye,
I will make known the spiritual life which is complete, fulfilled, accomplished,

yad-uta, ArthaviniScayarm’ nama Dharmaparyayam.
that is to say, the Dharma instruction known as the Analysis of the Topics.

Tac-chrnuta sadhu ca susthu ca manasikuruta, bhasisye.”
Listen well and carefully, apply your minds, and I will speak.”

7 Text: yad-utartha-viniscayant, in sandhi here, but yad-uta: Artha-viniscayam at the end.
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“Sadhu Bhagavann’-iti te bhiksavo Bhagavatah pratyasrausuh,
“Surely, Fortunate One,” those monastics replied to the Fortunate One,

Bhagavams-tan-idam-avocat:
and the Fortunate One said this:

“Katamas-casau bhiksavo ’rthaviniScayo nama Dharmaparyayah?
“What, monastics, are the Dharma instructions known as the Analysis of the Topics?

Yad-uta:
They are as follows:

(1) Paica skandhah,
(1) The five components (of mind and matter),

(2) paiicopadana-skandhah,
(2) the five components (of mind and matter) that provide fuel for attachment,

(3) asta-dasa dhatavah,
(3) the eighteen elements,

(4) dva-dasayatanani,
(4) the twelve sense-spheres,

(5) dva-dasangah pratitya-samutpadah,
(5) the twelve factors of conditional origination,

(6) catvary-arya-satyani,
(6) the four noble truths,

(7) dva-vims$atir-indriyani,
(7) the twenty-two faculties,

(8) catvari dhyanani,
(8) the four absorptions,

(9) catasra arupya-samapattayah,
(9) the four formless attainments,

(10) catvaro brahma-viharah,
(10) the four spiritual states,

(11) catasrah pratipadah,
(11) the four practices,

(12) catasrah samadhi-bhavanah,
(12) the four cultivations of concentration,
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(13) catvari smrty-upasthanani,
(13) the four ways of attending to mindfulness,

(14) catvari samyak-prahanani,
(14) the four right strivings,

(15) catvara rddhi-padah,
(15) the four bases of spiritual power,

(16) pancendriyani,
(16) the five faculties,

(17) paiica balani,
(17) the five strengths,

(18) sapta bodhyangani,
(18) the seven factors of awakening,

(19) aryastango margah,
(19) the eightfold noble path,

(20) the sixteen modes of mindfulness while breathing,

(21) catvari srota-apattyangani,
(21) the four factors of stream-entry,

(22) dasa Tathagata-balani,
(22) the ten strengths of a Realised One,

(23) catvari vaisaradyani,
(23) the four confidences,

(24) catasrah pratisamvidah,
(24) the four analytical knowledges,

(25) astadasavenika Buddhadharmah,
(25) the eighteen special qualities of the Buddha,

(26) dvatrimsan-maha-purusa-laksanani,
(26) the thirty-two marks of a great man,

(27) asttir-anuvyaiijanani.
(27) the eighty secondary characteristics.

Ayam bhiksavo ’rthaviniScayasya dharmaparyayasyoddesah.
This, monastics, is indicated as the Dharma explanation known as the Analysis of the
Topics.
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(1) Paiica Skandhah?
(1) The Five Components

Tatra bhiksavah katame pafica skandhah?
Herein, monastics, what are the five components?

Tad-yatha:
They are as follows:

(1) Rupa-skandhah,
(1) The bodily-form component,

(2) vedana-skandhah,
(2) the feelings component,

(3) samjia-skandhah,
(3) the perceptions component,

(4) samskara-skandhah,
(4) the volitions component,

(5) vijnana-skandhas-ceti.
(5) and the consciousness component.

Ime bhiksavah pafica skandhah.
These, monastics, are the five components.

(2) Paiicopadanaskandhah
(2) The Five Components that provide Fuel for Attachment
Tatra bhiksavah katame paficopadanaskandhah?

Herein, monastics, what are the five components (of mind and body) that provide fuel for
attachment?

Tad-yatha:
They are as follows:

(1) Riipopadanaskandhah,
(1) The bodily-form component that provides fuel for attachment,

(2) vedanopadanaskandhah,
(2) the feelings component that provides fuel for attachment,

(3) samjiiopadanaskandhah,
(3) the perceptions component that provides fuel for attachment,

8 I believe the headings are added by Samtani, from the list given above.
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(4) samskaropadanaskandhah,
(4) the volitions component that provides fuel for attachment,

(5) vijianopadanaskandhah.
(5) the consciousness component that provides fuel for attachment.

Ime bhiksavah paficopadanaskandhah.
These, monastics, are the five components that provide fuel for attachment.

(3) Astadasa Dhatavah
(3) The Eighteen Elements

Tatra bhiksavah katame ’stadasa dhatavah?
Herein, monastics, what are the eighteen elements?

Tad-yatha:
They are as follows:

(1) Caksur-dhatuh,
(1) The eye element,

(2) riipa-dhatuh,
(2) the visible-form element,

(3) caksur-vijiiana-dhatuh,
(3) the eye-consciousness element,

(4) Srotra-dhatuh,
(4) the ear element,

(5) sabda-dhatuh,
(5) the sound element,

(6) Srotra-vijnana-dhatuh,
(6) the ear-consciousness element,

(7) ghrana-dhatuh,
(7) the nose element,

(8) gandha-dhatuh,
(8) the smell element,

(9) ghrana-vijiana-dhatuh,
(9) the nose-consciousness element,

(10) jihva-dhatuh,
(10) the tongue element,
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(11) rasa-dhatuh,
(11) the taste element,

(12) jihva-vijiana-dhatuh,
(12) the tongue-consciousness element,

(13) kaya-dhatuh,
(13) the body element,

(14) sprastavya-dhatuh,
(14) the tangible element,

(15) kaya-vijnana-dhatuh,
(15) the body-consciousness element,

(16) mano-dhatuh,
(16) the mind element,

(17) dharma-dhatuh,
(17) the thoughts element,

(18) mano-vijiiana-dhatuh.
(18) the mind-consciousness element.

Ime bhiksava ucyante ’stadasa dhatavah.
These, monastics, are said to be the eighteen elements.

(4) Dva-Dasayatanani
(4) The Twelve Sense-Spheres

Tatra bhiksavah katamani dva-dasayatanani?
Herein, monastics, what are the twelve sense-spheres?

Tad-yatha:
They are as follows:

(1) Caksur-adhyatmikam-ayatanam,
(1) The internal eye sense-sphere,

(2) rapam bahyam-ayatanam,
(2) the external visible-form sense-sphere,

(3) Srotram-adhyatmikam-ayatanam,
(3) the internal ear sense-sphere,

(4) sabdo bahyam-ayatanam,
(4) the external sound sense-sphere,
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(5) ghranam-adhyatmikam-ayatanam,
(5) the internal nose sense-sphere,

(6) gandho bahyam-ayatanam,
(6) the external smell sense-sphere,

(7) jihva adhyatmikam-ayatanam,
(7) the internal tongue sense-sphere,

(8) raso bahyam-ayatanam,
(8) the external taste sense-sphere,

(9) kaya adhyatmikam-ayatanam,
(9) the internal body sense-sphere,

(10) spars$o bahyam-ayatanam,
(10) the external tangible sense-sphere,

(11) mana adhyatmikam-ayatanam,
(11) the internal mind sense-sphere,

(12) dharmo bahyam-ayatanam.
(12) the external thought sense-sphere.

Imani bhiksava ucyante dva-dasayatanani.
These, monastics, are said to be the twelve sense-spheres.
(5) Dva-Dasanga-Pratitya-Samutpadah
(5) The Twelve Factors of Conditional Origination

Tatra bhiksavah katamo dva-dasangah pratitya-samutpadah?
Herein, monastics, what are the twelve factors of conditional origination?

Yad-uta:
It is as follows:

Asmim sat-idam bhavati, asyotpadad-idam-utpadyate.
This being so, that is; from the arising of this, that arises.

Yad-uta:
They are (also) as follows:

(1) Avidya-pratyayah samskarah,
(1) With ignorance as condition: volitions,

(2) samskara-pratyayam vijiianam,
(2) with volitions as condition: consciousness,



The Analysis of the Topics — 16

(3) vijiiana-pratyayam nama-riipam,
(3) with consciousness as condition: mind and body,

(4) nama-ripa-pratyayam sad-ayatanam,
(4) with mind and body as condition: the six sense-spheres,

(5) sad-ayatana-pratyayah sparsah,
(5) with the six sense-spheres as condition: contact,

(6) sparsa-pratyaya vedana,
(6) with contact as condition: feeling,

(7) vedana-pratyaya trsna,
(7) with feeling as condition: craving,

(8) trsna-pratyayam-upadanam,
(8) with craving as condition: attachment,

(9) upadana-pratyayo bhavah,
(9) with attachment as condition: continuation,

(10) bhava-pratyaya jatih,
(10) with continuation as condition: birth,

(11) jati-pratyaya
(11) with birth as condition:

(12) jara-marana-Soka-parideva-duhkha-daurmanasyopayasa sambhavanti,
(12) old age, death, grief, lamentation, pain, sorrow, and despair (all) arise,

evam-asya kevalasya mahato duhkha-skandhasya samudayo bhavati.
and so there is an origination of this whole great mass of suffering.

(1) Avidya-nirodhat-samskara-nirodhah,
(1) (But) from the cessation of ignorance, there is the cessation of volitions,

(2) from the cessation of volitions, the cessation of consciousness,

(3) vijiiana-nirodhan-nama-riipa-nirodhah,
(3) from the cessation of consciousness, the cessation of mind and body,

(4) nama-riapa-nirodhat-sad-ayatana-nirodhah,
(4) from the cessation of mind and body, the cessation of the six sense-spheres,

(5) sad-ayatana-nirodhat-sparsa-nirodhah,
(5) from the cessation of the six sense-spheres, the cessation of contact,
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(6) sparsa-nirodhad vedana-nirodhah,
(6) from the cessation of contact, the cessation of feeling,

(7) vedana-nirodhat-trsna-nirodhah,
(7) from the cessation of feeling, the cessation of craving,

(8) trsna-nirodhad-upadana-nirodhah,
(8) from the cessation of craving, the cessation of attachment,

(9) upadana-nirodhad bhava-nirodhah,
(9) from the cessation of attachment, the cessation of continuation,

(10) bhava-nirodhaj-jati-nirodhah,
(10) from the cessation of continuation, the cessation of birth,

(11) jati-nirodhaj-
(11) from the cessation of birth:

(12) jara-marana-$oka-parideva-duhkha-daurmanasyopayasa nirudhyante,
(12) old age, death, grief, lamentation, pain, sorrow, and despair (all) cease,

evam-asya kevalasya mahato duhkha-skandhasya nirodho bhavati.
and so there is a cessation of this whole great mass of suffering.

(1) {Avidya}
(1) {Ignorance}

Tatra katama avidya?
Herein what is ignorance?

Yad-uta:
It is as follows:

Parvante ’jianam, aparante ’jianam, pratyupante ’jianam;
Not knowing the past, not knowing the future, not knowing the present;

adhyatme ’jianam, bahirdha ’jianam, adhyatma-bahirdha ’jianam;
not knowing the internal, not knowing the external, not knowing the internal and the
external;

karmany-ajiianam, vipake ’jianam, karma-vipake ’jianam;
not knowing what are (volitional) deeds, not knowing results, not knowing (volitional)
deeds and their results;

sukrte ’jianam, duskrte ’jnanam, sukrta-duskrte ’jianam;
not knowing good actions, not knowing bad actions, not knowing what are good
actions and bad actions;
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hetavajiianam, phale ’jiianam, hetu-phale ’jianam;
not knowing causes, not knowing fruition, not knowing causes and fruition;

hetu-samutpannesu dharmesv-ajiianam, pratitya-samutpadesv-ajianam,
not knowing the origination of causes in things, not knowing conditional origination,

pratitya-samutpannesu dharmesu ajianam;
not knowing the conditional origination of things;

Buddhe ’jianam, Dharme ’jianam, Samghe ’jiianam;
not knowing the Buddha, not knowing the Teaching, not knowing the Community;

duhkhe ’jianam, samudaye ’jianam, nirodhe ’jianam, marge ’jianam;
not knowing suffering, not knowing origination, not knowing cessation, not knowing
the path;

kusalakus$alesu dharmesu ajiianam,
not knowing wholesome and unwholesome things,9

savadyanavadyesu dharmesu ajiianam,
not knowing blameable and blameless things,

sevitavyasevitavyesu dharmesu ajianam,
not knowing what things should and should not be practiced,

hina-pranitesu krsna-Suklesu dharmesu ajianam.
not knowing what things are inferior and superior, (or) dark and light.

Satsu va sparsayatanesu,
In regard to the six sense-spheres,

yatha-bhiitam-ajianam-adarsanam-anabhisamayas-tamabh,
darkness, or lack of penetration, lack of insight, lack of knowledge of the way things
are,

sammoho ’vidyandhakaram.
complete delusion, bewildered ignorance.

Iyam-ucyate ’vidyeti.
This is said to be ignorance.

9 This and the next four pairs are all related to the dharma in the Bodhi-paksya-dharma according
to the commentary.
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(2) {Samskara}
(2) {Volitions}

Avidya-pratyayah samskara iti.
With ignorance as condition: volitions is said.

Samskarah katame?
What are volitions?

Trayah samskarah:
There are these three volitions:

{1} Kaya-samskarah
{1} Bodily volitions,

{2} vak-samskarah
{2} verbal volitions,

{3} manah-samskarah.
{3} mental volitions.

{1} Kaya-samskarah katamah?
{1} What are bodily volitions?

Asvasah prasvasah, kayiko hyesa dharmah,
Breathing in and breathing out, these things are indeed bodily,

kaya-nisritah, kaya-pratibaddhah, kayam nisritya vartate.
(they are) dependent on body, connected with body, existing dependent on body.

Tasmad-asvasah prasvasah kaya-samskara ity-ucyate.

Therefore breathing in and breathing out is said to be bodily volitions.'”

{2} Vak-samskarah katamah?
{2} What are verbal volitions?

Vitarkya vicarya vacam bhasate, navitarkya, navicarya.
After thinking and reflecting he speaks words, not without thinking, not without
reflecting.

Tasmad-vitarka-vicaro vak-samskara ity-ucyate.
Therefore thinking and reflecting are said to be verbal volitions.

10 The commentary has a hard time indeed explaining how breathing in and out can be considered
samskara (volitions). In fact there appears to be a confusion between two different uses of
samskara, one in the context of pratitya-samutpada, and another in the context of nirodha-
samapatti. Here the definition that applies in the latter context, and been mistakenly utilised in
the former.
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{3} Manah-samskarah katamah?
{3} What are mental volitions?

Raktasya ya cetana, dvisusya ya cetana, miidhasya ya cetana,
Whatever passionate intentions, hateful intentions, deluded intentions (there are),

caitasiko hyesa dharmah,
these are mental factors,

citta-nisritah citta-pratibaddhah, cittam niSritya pravartate.
(they are) dependent on mind, connected with mind, existing dependent on mind.

Tasmac-cetana manah-samskara ity-ucyate.
Therefore intention is said to be mental volitions.

Ime bhiksavah trayah samskara ucyante.
These, monks, are said to be the three volitions.

(3) {Vijiianam}
(3) {Consciousness}

Samskara-pratyayam vijianam-iti.
With volitions as condition: consciousness is said.

Vijiianam katamat?
What is consciousness?

Sad vijiiana-kayah.
The group of six consciousnesses.

Katame sat?
Which six?

Tad-yatha:
They are as follows:

{1} Caksur-vijiianam,
{1} Eye-consciousness,

{2} $rotra-vijiianam,
{2} ear-consciousness,

{3} ghrana-vijiianam,
{3} nose-consciousness,
{4} jihva-vijianam,

{4} tongue-consciousness,
{5} kaya-vijiianam,

{5} body-consciousness,
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{6} mano-vijianam.
{6} mind-consciousness.

Ime sad vijiiana-kaya vijianam-ity-ucyante.
These are said to be the consciousnesses in the group of six consciousnesses.

(4) {Nama-Rapam}
(4) {Name and Bodily-form}

Vijiiana-pratyayam nama-rapam-iti.
With consciousness as condition: mind and bodily-form is said.

Tatra kataman-nama?
Herein, what is mind?

Catvaro ’rupinah skandhah.
Mind is the four formless components.

Katame catvarah?
Which four?

{1} Vedana-skandhah,
{1} The feelings component,

{2} samjia-skandhah,
{2} the perception component,

{3} samskara-skandhah,
{3} the volitions component,

{4} vijiana-skandhah,
{4} the consciousness component.

Idam nama.
This is mind.

Rapam katamat?
What is bodily-form?

Yat-kimcid-rapam,
Whatever has form,

sarvai tat: catvari maha-bhuitani,
all of these: the four great existents,

catvari ca maha-bhutany-upadaya.
and whatever is derived from the four great existents.

Katamani catvari?
Which four?
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Tad-yatha:
They are as follows:

{1} Prthivi-dhatuh,
{1} The earth element,

{2} ab-dhatuh,
{2} the water element,

{3} tejo-dhatuh,
{3} the fire element,

{4} vayu-dhatus-ca.
{4} and the wind element.

{1} Prthivi-dhatuh katamah?
What is the earth element?

Yad gurutvam kakkhatatvam ca.
Whatever is weighty and solid.

{2} Ab-dhatuh katamah?
{2} What is the water element?

Yad dravatvam-abhisyandanatvam ca.
Whatever is fluid and flowing.

{3} Tejo-dhatuh katamah?
{3} What is the fire element?

Yad-usnatvam ca paripacanatvam ca.
Whatever has heat and ripens.

{4} Vayu-dhatuh katamah?
{4} What is the wind element?

Yad-akuficana-prasarana-laghu-samudiranatvam ca.
Whatever is flexible, circulates and is light in motion.

Yad-idam rapam parvakam ca nama.
This is bodily-form and previously mind.

Tad-ubhayam-ekatrabhisamksipya nama-rapam-ity-ucyate.
The two of them together in brief is what is said to be mind and bodily-form.
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(5) {Sad-Ayatanam}
(5) {Six Sense-spheres}

Nama-rupa-pratyayam sad-ayatanam-iti.
With mind and bodily-form as condition: the six sense-spheres is said.

Sad-ayatanam katamat?
What are the six sense-spheres?

Sad-adhyatmikany-ayatanani.
The six internal sense-spheres.

Tad-yatha:
They are as follows:

{1} Caksur-ayatanam,
{1} The eye sense-sphere,

{2} $rotrayatanam,
{2} the ear sense-sphere,

{3} ghranayatanam,
{3} the nose sense-sphere,

{4} jihvayatanam,
{4} the tongue sense-sphere,

{5} kayayatanam,
{5} the body sense-sphere,

{6} mana ayatanam.
{6} the mind sense-sphere.

Idam-ucyate sad-ayatanam.
This is said to be the six sense-spheres.
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(6) {Sparsa}
(6) {Contact}

Sad-ayatana-pratyayah sparsa iti.

With the six sense-spheres as condition: contact is said.

Sparsah katamah?
What is contact?

Sat sparsa-kayah.
The group of six contacts.

Katame sad?
Which six?

{1} Caksu-samsparsah,
{1} Eye-contact,

{2} $rotra-samsparsah,
{2} ear-contact,

{3} ghrana-samsparsah,
{3} nose-contact,

{4} jihva-samspars$ah,
{4} tongue-contact,

{5} kaya-samspars$ah,
{5} body-contact,

{6} manah-samsparsa iti.
{6} mind-contact.

Ayam-ucyate sparsah.
This is said to be contact.

(7) {Vedana}
(7) {Feeling}

Sparsa-pratyaya vedaneti.
With contact as condition: feeling is said.

Vedana katama?
What is feeling?

Sad vedana-kayah.
The group of six feelings.
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{Katame sad?}!!
{What six?}

{1} Caksuh-samsparsaja vedana,
{1} Feeling arising from eye-contact,

sukha duhkha aduhkhasukha ca,
pleasant, unpleasant, and neither unpleasant nor pleasant,

evam {2-6} Srotra-ghrana-jihva-kaya-manah-samspars$aja vedana,
and so {2-6} feeling arising from ear-, nose-, tongue-, body- and mind-contact,

sukha duhkha aduhkhasukha ca.
pleasant, unpleasant, and neither unpleasant nor pleasant.

Iyam-ucyate vedana.
This is said to be feeling.

(8) {Trsna}
(8) {Craving}

Vedana-pratyaya trsneti.
With feeling as condition: craving is said.

Trsna katama?
What is craving?

Sat trsna-kayah,
The group of six cravings.

Katame sat?
Which six?

{1} Rupa-trsna,
{1} Craving for form,

{2} sabda-trsna,
{2} craving for sounds,

{3} gandha-trsna,
{3} craving for smells,

{4} rasa-trsna,
{4} craving for tastes,

! This is omitted in the text, but is evidently wanted for consistency.
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{5} sparsa-trsna,
{5} craving for tangibles,

{6} dharma-trsneti.
{6} craving for thoughts.

{Iyam-ucyate trsna.}'?
{This is said to be craving.}

(9) {Upadanam}
(9) {Attachment}

Trsna-pratyayam-upadanam-iti.
With craving as condition: attachment is said.

Upadanam katamat?
What is attachment?

Catvarupadanani.
There are four attachments.

Katamani catvari?
What four?

{1} Kamopadanarm,
{1} Attachment to sensuality,

{2} drsty-upadanam,
{2} attachment to views,

{3} silavratopadanam,
{3} attachment to virtue and practice,

{4} atmavadopadanam ceti.

{4} and attachment to self-view.
{Idam-ucyate upadanam.}'?
{This is said to be attachment. }

12 Wanted for consistency.
13 Wanted for consistency.
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(10) {Bhava}
(10) {Continuation}

Upadanapratyayo bhava iti.
With attachment as condition: continuation is said.

Bhavah katamah?
What is continuation?

Trayo bhavah.
(There are) three continuations.

Katame trayah?
Which three?

Tad-yatha:
They are as follows:

{1} Kamabhavah,
{1} Continuation in the sense-realm,

{2} rapabhavah,
{2} continuation in the form-realm,

{3} arapyabhavah.
{3} continuation in the formless-realm.

Tatra kamabhavah katamah?
Herein, what is continuation in the sense-realm?

Tad-yatha:
The (sense-realms) are as follows:

{1} {Narakah}
{1} {Hells}

Usnanarakah astau.
There are eight hot hells.

Katame ’stau?
Which eight?

Tad-yatha:

They are as follows:'*

14 The first set are imagined as places, or types of hell.
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{1} Samjivah,
{1} The reviving (hell),

{2} kalasiitrah,
{2} the black-thread (hell),

{3} samghatah,
{3} the crushing (hell),

{4} rauravah,
{4} the hot (hell),

{5} maharauravah,
{5} the great hot (hell),

{6} tapanah,
{6} the remorseful (hell),

{7} pratapanah,
{7} the scolding (hell),

{8} avicis-ca.
{8} and the never-ceasing (hell).

Sitanaraka astau.
There are eight cold hells.

(Katame ’stau?)
(Which eight?)

Tad-yatha:
They are as follows:

{1} Arbudah,
{1} The tumurous (hell),!?

{2} nirarbudah,
{2} the very tumurous (hell),

{3} atatah,
{3} the squealing (hell),

{4} hahavah,
{4} the squaking (hell),

151n the Pali tradition, rather than being cold hells, these are time periods applied to those living
in hell. I follow the Nibandhana in the translation of the names here.
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{5} huhuvah,
{5} the screaching (hell),

{6} utpalah,
{6} the blue-lotus (hell),'®

{7} padmah,
{7} the red-lotus (hell),

{8} mahapadmah.
{8} the great red-lotus (hell).

{2} pretah,
{2} ghosts,

{3} tiryas-ca,
{3} animals,

{4} manusyah,
{4} humans,

{5} {devah}.
{5} {gods}.

Sat kamavacaras$-ca devah.
There are gods in six sensual-realms.

Katame sat?
What are the six?

{1} Catur-maha-rajikah,
{1} The known as the Four Great Kings,

{2} Trayas-trimsah,
{2} the gods of the Thirty-three Divinities,

{3} Yamabh,
{3} the Yama (gods),

{4} Tusitah,
{4} the Contented (gods),

{5} Nirmana-ratayah,
{5} those gods Delighting in Creation,

16 This and the two that follow are said to gain their names because the body cracks open in ways
that resemble these flowers.
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{6} Paranirmita-vasavartino devah.
{6} those gods Wielding Power over the Creation of Others.

Tatra riipa-bhavah katamah?
Herein, what is continuation in the form-realm?

Tad-yatha:
They are as follows:

{1} Brahma-kayikah,

{1} the High Divinities’ retinue,!”

{2} Brahma-purohitah,
{2} the Ministers of the High Divinities,

{3} Maha-brahmanah,
{3} the Great High Divinities,

{4} Parittabhah,
{4} (the High Divinities of) Limited Radiance

{5} Apramanabhah,
{5} (the High Divinities of) Unbounded Radiance,

{6} Abhasvarah,
{6} (the High Divinities of) Streaming Radiance,

{7} Paritta-Subhah,'$
{7} (the High Divinities of) Limited Beauty,

{8} Subha-Krtsnah,
{8} (the High Divinities of) Refulgent Beauty,

{9} Anabhrakah,
{9} the cloudless (High Divinities),

{10} Punya-Prasavah,
{10} (the High Divinities) Born of Merit,

{11} Brhat-Phalah
{11} the (High Divinities) of Increasing Fruit,

7 In Pali this is usually used as a name for the whole collection of Brahma realms. The equivalent
at this position is the Brahma-parisajja-loko, the World of Brahma’s Retinue.
18 We would expect this to be followed by Apramana-Subhah, but it is omitted in the text.
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{12} Abrhah,
{12} the No-Longer Increasing (High Divinities),”

{13} Atapah,
{13} the Untroubled (High Divinities),

{14} Sudrsah,
{14} the Good-looking (High Divinities),

{15} Sudarsanah,
{15} the Beautiful (High Divinities)

{16} Akanisthas-ceti.

{16} and the Highest (High Divinities).
Ariipya-bhavah katamah?
What is continuation in the formless-realm?

Tad-yatha:
They are as follows:

{1} Akasanantyayatanam,
{1} The Sphere of Infinite Space,

{2} Vijiiananantyayatanam,
{2} the Sphere of Infinite Consciousness,

{3} Akimcanyayatanam,
{3} the Sphere of Nothingness,

{4} Naivasamjha-nasamjiayatanam.
{4} and the Sphere of Neither-Perception-nor-Non-Perception.

Ariipinam devanam citta-matra-dhyayinam catur-vidhopapattih.
The formless gods arise in four ways according to (the level of) mind-only meditation.

Ayam-ucyate ariipya-dhatuh.?’
This is said to be the formless element.

Ime trayo bhavah.
These are the three continuations.

19 These last four have no parallels in Pali. There they are stated to be: Vehapphala-brahma-loko,
the World of the High Divinities of Great Fruit;, Asanfidasattavaso, the Realm of Unconscious
Beings; Aviha-brahma-loko, the World of the Steadfast High Divinities. The equivalent of the
latter, Abrhah, is found two places higher here.

20 Text adds: (sic), indicating that we would have expected ariipya-bhavah here.



The Analysis of the Topics — 32

{Ayam-ucyate bhavah.}*!
{This is said to be continuation. }

(11) {Jatih}
(11) {Birth}

Bhava-pratyaya jatir-iti.
With continuation as condition: birth is said.

Jatih katama?
What is birth?

Ya [tesam] tesam sattvanam tasmims-tasmin sattva-nikaye
For the various beings in the various classes of beings

jatih, samjatih, upapattih, avakrantih, abhinirvrttih, pradurbhavih,
there is (the process of) birth, being born, rebirth, appearing, turning up,
manifestation,

skandha-pratilambhah, dhatu-pratilambhah, ayatananam pratilambhah,
the acquisition of the components, the acquisition of the elements, the acquisition of
the sense-spheres,

skandha-namabhinirvrttih,? jivitendriyasyodbhavah,
the production of the mind-components, the arising of the life faculty,

nikaya-sabhaga-tayah sama-vadhanam.
being brought together in their respective divisions.

Iyam-ucyate jatih.
This is said to be birth.

(12) {Jara-maranam}
(12) {Old Age and Death}

Jati-pratyayam jara-maranam-iti.
With birth as condition: old age, death is said.

Jara katama?
What is old age?

Yat khalityam palityam valipracurata jirpata bhugnata,
Whatever baldness, greying hair, wrinkled skin, agedness, bentness,

2! ' wanted for consistency.
22 Text: skandha-namabhinirvrttih.
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kubja-gopanasi-vakrata khuru-khuru-ni§vasa-prasvasa-kanthata,
crookedness, warpedness, twistedness, rattling in the throat when breathing in and
breathing out,

tilakalopahvata-gatrata, dandavastambhanata,”
moles on the limbs, being propped up on crutches,

puratah pragbhara-kayata, indriyanam paripakah,
forward bending of the body, decay of the sense faculties,

paribhedah samskaranam, puranibhavo,
breaking up of the conditions (for life), the state of being ancient,

jarjaribhavas-ca,>* dhandhatvam mandatvam,
decrepitude, indisposition, weakness,

hanih parihanih.
dwindling away, complete dwindling away.

Iyam-ucyate jara.
This is said to be old age.

Maranam katamat?
What is death?

Yat-tesam tesam sattvanam tasmat-tasmat-sattva-nikayac-cyutih,
For the various beings in the various classes of beings there is a fall,

cyavanata bhedah antarhanih,
a falling away, a dwindling away, a disappearance,

maranam kala-kriya, ayuso hanih, ismano hanih
a making of time, a dwindling away of the lifespan, a dwindling away of the vital
heat,

jivitendriyasya nirodhah, skandhanam niksepah.
a cessation of the life-faculty, a throwing off of the components.

Idam-ucyate maranam.
This is said to be death.

Yad-etan-maranam parvika jara,

25

This death together with the former old-age,

23 Text: dandavastambhanata, against the manuscript.

24 Text reads: jarjaritbhavas-ca, with note that certain manuscripts omit ca.

2 Text reads: purvika ca jard, with note that the manuscript omits ca.
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tad-ubhayam-ekatrabhisamksipya jara-maranam-ity-ucyate.
these two together are in short what is said to be old-age and death.

Ayam bhiksavo dva-dasangah pratitya-samutpadah.
This, monastics, is the twelve-fold conditional origination.

(6) Catvary-Arya-Satyani
(6) The Four Noble Truths

Tatra, (bhiksavah,) katamani catvary-arya-satyani?
Herein, (monks,) what are the four noble truths?

[Tad-yatha:]
[They are as follows:]

{1} Duhkham-arya-satyam,
{1} The noble truth of suffering,

{2} duhkha-samudayam-arya-satyam,¢

{2} the noble truth of the arising of suffering,

{3} duhkha-nirodham-arya-satyam,
{3} the noble truth of the cessation of suffering,

{4} duhkha-nirodha-gamini-pratipad-arya-satyam.
{4} the noble truth of the path leading to the cessation of suffering,

(1) {Duhkham-Arya-Satyarm}
(1) {The Noble Truth of Suffering}

Duhkham?’-arya-satyam katamat?
Herein, what is the noble truth of suffering?

[Tad-yatha:]
[It is as follows:]

Jatir-duhkham,
Birth is suffering,

jara duhkham,
old age is suffering,

vyadhir-duhkham,
sickness is suffering,

%6 Here and below the editor notes that the manuscript actually reads samudayam and nirodham,
but he has changed it as both are masculines.

27 Text reads: Tatra duhkham-, against the manuscript.
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maranam duhkham,
death is suffering,

priya-viyogo duhkham,
being parted from what is liked is suffering,

apriya-samyogo duhkham,
being joined to what is not liked is suffering,

yada-picchan paryesyamano na labhate tad-api duhkham,
not to obtain that which is wished for and sought for is suffering,

samksiptena paficopadana-skandha duhkham.
in brief, the five components (of mind and body) that provide fuel for attachment are
suffering.

Idam-ucyate duhkham-arya-satyam.
This is said to be the noble truth of suffering.

(2) {Duhkha-Samudayam-Arya-Satyam}
(2) {The Noble Truth of the Arising of Suffering}

Duhkha-samudayam-arya-satyam katamat?
What is the noble truth of the arising of suffering?

Tad-yatha:
It is as follows:

Trsna paunarbhaviki,
It is that craving which leads to continuation in existence,

nandiragasahagata tatratatrabhinandini.
which is connected with enjoyment and passion, greatly enjoying this and that.

Idam-ucyate duhkha-samudayam-arya-satyam.
This is said to be the noble truth of the arising of suffering.

(3) {Duhkha-Nirodham-Arya-Satyam}
(3) {The Noble Truth of the Cessation of Suffering}

Duhkha-nirodham-arya-satyam katamat?
What is the noble truth of the cessation of suffering?

Yad-asya eva trsnayah paunar-bhavikya,
Whatever craving there is which leads to continuation in existence,

nandi-raga-sahagatayas-tatra-tatrabhinandinya,
which is connected with enjoyment and passion, greatly enjoying this and that,
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aSesatah prahanam, pratinihsargo, vyantibhavah,
its abandonment without remainder, letting go, wasting away,

ksayo virago nirodho vyupasamo ’stamngamah.
destruction, fading away, cessation, stilling and disappearance.

Idam-ucyate duhkha-nirodham-arya-satyam.
This is said to be the noble truth of the cessation of suffering.

(4) {Duhkha-Nirodha-Gamini-Pratipadad-Arya-Satyam}
(4) {The Noble Truth of the Practice Leading to the End of Suffering}

Tatra duhkha-nirodha-gamini-pratipad-arya-satyam katamat?
Herein, what is the noble truth of the practice leading to the end of suffering?

Ayam-eva samyag-drstyadi-r-aryastango margah.
It is that eightfold noble path beginning with right view and so on.

Tad-yatha:
It is as follows:

{1} Samyag-drstih,
{1} Right view,

{2} samyak-samkalpah,
{2} right thought,

{3} samyag-vak,
{3} right speech,

{4} samyak-karmantah,
{4} right action,

{5} samyag-ajivah,
{5} right livelihood,

{6} samyag-vyayamah,
{6} right endeavour,

{7} samyak-smrtih,
{7} right mindfulness,

{8} samyak-samadhir-iti.
{8} right concentration.

Ayam-ucyate duhkhanirodhagamanipratipadarya-satyam.
This is said to be the noble truth of the practice leading to the end of suffering.

Imani bhiksavas-catvary-aryasatyam.
These, monastics, are the four noble truths.
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(7) Dvavims$atir-indriyani
(7) The Twenty-Two Faculties

Tatra bhiksavah katamani dva-vimsatir-indriyani?
Herein, monastics, what are the twenty-two faculties?

Yad-uta:
They are as follows:

(1) Caksur-indriyam,
(1) The eye faculty,

(2) Srotrendriyam,
(2) the ear faculty,

(3) ghranendriyam,
(3) the nose faculty,

(4) jihvendriyam,
(4) the tongue faculty,

(5) kayendriyam,
(5) the body faculty,

(6) mana-indriyam,
(6) the mind faculty,

(7) stri-indriyam,
(7) the female faculty,

(8) purusendriyam,
(8) the male faculty,

(9) jivitendriyam,
(9) the life faculty,

(10) duhkhendriyam,28
(10) the suffering faculty,

(11) daurmanasyendriyam,
(11) the sorrow faculty,

(12) sukhendriyam,
(12) the pleasure faculty,

(13) saumanasyendriyam,
(13) the well-being faculty,

28 The order is somewhat different for this and the next three items in the Pali texts.
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(14) upeksendriyam,
(14) the equanimity faculty,

(15) sraddhendriyam,
(15) the faith faculty,

(16) viryendriyam,
(16) the energy faculty,

(17) smrtindriyam,
(17) the mindfulness faculty,

(18) samadhindriyam,
(18) the concentration faculty,

(19) prajiiendriyam,

(19) the wisdom faculty,

(20) anajiatam-ajiasyamindriyam,

(20) the ‘I-will-know-the-unknown’ faculty,

(21) ajiendriyam,
(21) the understanding faculty,

(22) ajnatavindriyam.
(22) the complete understanding faculty.

Imani bhiksavo dva-vims$atir-indriyani.
These, monastics, are the twenty-two faculties.

(8) Catvari Dhyanani
(8) The Four Absorptions

Tatra bhiksavah katamani catvari dhyanani?
Herein, monastics, what are the four absorptions?

(1) Tha bhiksavo bhiksuh viviktam kamaih,
(1) Here, monastics, a monastic, quite secluded from sense desires,

viviktam papakair-akusalair-dharmaih,
secluded from wicked and unwholesome things,

savitarkam savicaram, vivekajam priti-sukham,
having thinking, reflection, and the happiness and rapture born of seclusion,

prathamam dhyanam-upasampadya viharati.
dwells having attained the first absorption.
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(2) Sa vitarka-vicaranam vyupasamad,
(2) With the stilling of thinking and reflection,

adhyatma-samprasadac-cetasa ekoti-bhavad,
with internal clarity, and one-pointedness of mind,

avitarkam-avicaram samadhijam priti-sukham,
being without thinking, without reflection, having the happiness and rapture born of
concentration,

dvittyam dhyanam-upasampadya viharati.
he dwells having attained the second absorption.

(3) Sa priter-viragad-upeksako viharati,
(3) With the fading away of rapture he dwells equanimous,

smrtah samprajanan sukham ca kayena pratisamvedayati,
mindful, clearly knowing, experiencing happiness through the body,

yat-tad-arya acaksate Upeksakah smrtiman sukha-vihariti,
about which the Noble Ones declare: He lives pleasantly, mindful, and equanimous,

trttyam dhyanam-upasampadya viharati.
(thus) he dwells having attained the third absorption.

(4) Sa sukhasya ca prahanat duhkhasya ca prahanat
(4) Having given up pleasure and given up pain,

purvam-eva ca saumanasya-daurmanasyayor-astangamad,
and with the previous disappearance of mental well-being and sorrow,

aduhkhasukham-upeksa-smrti-pariSuddham,
without pain, without pleasure, and with complete purity of mindfulness and
equanimity,

caturtham dhyanam-upasampadya viharati.
he dwells having attained the fourth absorption.

Imani bhiksavas-catvari dhyanani.
These, monastics, are the four absorptions.
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(9) Catasra Ariipya-Samapattayah
(9) The Four Formless Attainments

Tatra bhiksavah katamas-catasra ariipya-samapattayah?
Herein, monastics, what are the four formless attainments?

(1) Tha bhiksavo bhiksuh sarvas$o riipa-samjiianam samatikramat,
(1) Here, monastics, a monastic, having completely transcended perceptions of form,

pratigha-samjiianam-astangaman-
with the disappearance of perceptions of (sensory) impact,

nanatva-samjianam-amanasikarad-anantam-akasam-ity-
not attending to perceptions of variety, (understanding): ‘“This is endless space’,

akasanantyayatanam-upasampadya?’ viharati.
abides in the sphere of endless space.

(2) Sarvaso akasanantyayatanam samatikramyanantam vijianam-iti
(2) Having completely transcended the sphere of endless space, (understanding): ‘This
is endless consciousness,’

vijiananantyayatanam-upasampadya viharati.
he abides in the sphere of endless consciousness.

(3) Sarvaso vijiananantyayatanam samatikramya nasti kincid-iti,
(3) Having completely transcended the sphere of endless consciousness,
(understanding): ‘This is nothing,’

akificanyayatanam-upasampadya viharati.
he abides in the sphere of nothingness.

(4) Sarvaso akificanyayatanam samatikramya,
(4) Having completely transcended the sphere of nothingness,

naiva-samjia-nasamjiiayatanam-upasampadya viharati.
he abides in the sphere of neither-perception-nor-non-perception.

Ima bhiksava ucyante catasra ariipya-samapattayah.
These, monastics, are said to be the four formless attainments.

29 Text reads: akasanantyayanatanam-.
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(10) Catvaro Brahma-Viharah
(10) The Four Spiritual States

(Tatra bhiksavah) katame>’ catvaro brahma-viharah?
(Herein, monastics,) what are the four spiritual states?

Tha bhiksavo bhiksuh
Here, monastics, a monk

{1}*! maitri-sahagatena, cittenavairinasapatnenavyabadhena,
{1} endowed with friendliness, with a mind free from hatred, enmity and ill-will,

vipulena mahadgatenadvayenapramanena subhavitena,
which is lofty, extensive, undiscriminating,32 immeasureable, well-developed,

ekam disam samadhi-mucya sphuritva upasampadya viharati,
with (a mind) liberated through concentration he abides pervading one direction (with
friendliness),

tatha dvitiyam, tatha trtiyam, tatha caturtham,
so for the second (direction), so for the third (direction), so for the fourth (direction),

ityirdhvam-adhastiryak sarvasah sarvavantam-imam lokam,
and so in the highest (direction), the lowest (direction) and across the whole world in
all quarters,

maitri-sahagatena cittenavairinasapatnenavyabadhena vipulena,
(he abides) having friendliness, with a mind free from hatred, enmity and ill-will,

mahadgatenadvayenapramanena subhavitena,
which is lofty, extensive, undiscriminating, immeasureable, well-developed,

ekam disam samadhi-mucya sphuritva upasampadya viharati.
with (a mind) liberated through concentration he abides pervading one direction (with
friendliness).

Evam (2) karuna-sahagatena...
So, (2) having kindness...

(3) mudita-sahagatena...
(3) having gladness...

30 Text prints: (Tatra) katame (bhiksavah).
31 Omitted in text, but further numbering below included.

32 Adyena is translated in accordance with the commentarial explanantion, it could also be
rendered as unified.
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(4) upeksa-sahagatena... cittenavairinasapatnenavyabadhena,
(4) having equanimity... with a mind free from hatred, enmity and ill-will,

vipulena mahadgatena{dvayena}pramanena’’ subhavitena,
which is lofty, extensive, {undiscriminating,} immeasureable, well-developed,

ekam disam samadhi-mucya’* sphuritva upasampadya viharati.’
with (a mind) liberated through concentration he abides pervading one direction (with
equanimity).

Ime bhiksavas-catvaro’® brahma-viharah.
These, monastics, are the four spiritual states.

(11) Catasrah Pratipadah
(11) The Four Ways of Practice

Tatra {bhiksavah}’’ katamas-catasrah pratipadah?
Herein, {monastics,} what are the four ways of practice?

(1) Asti bhiksavo duhkha pratipad dhandhabhijiia,
(1) There is, monastics, practice which is painful and slow in knowledge,

(2) asti*® duhkha pratipat ksiprabhijiia,
(2) practice which is painful and quick in knowledge,

(3) asti sukha pratipad dhandhabhijiia,
(3) practice which is pleasant and slow in knowledge,

(4) asti sukha pratipat ksiprabhijia.
(4) practice which is pleasant and quick in knowledge.

(1) {Duhkha Dhandhabhijia}
(1) {Painful and Slow in Knowledge}

Tatra katama duhkha pratipad dhandhabhijia?
Herein, what is the practice which is painful and slow in knowledge?

33 Text reads: mahadgatenapramanena.

34 Text reads: disam-adhimucya.

33 The other directions, and the repetition, are not included, but may be understood to follow the
same pattern.

36 Texts reads: carvaro.

37 Wanted for consistency.

38 Text has bhiksavo again here, and places the same in square brackets in the two positions below;

but this is out of keeping with the rest of the text, which have the vocative only once, at the
beginning of the lists.
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Ihaikatyah pudgalah prakrtyaiva tivra-rago bhavati,
Here, one person constitutionally has great passion,

tivra-dveso bhavati, tivra-moho bhavati,
has great hatred, has great delusion,

so ’bhiksnam tivra-ragataya ragajam duhkha-daurmanasyam pratisamvedayati,
and because of his great passion, he continually experiences pain and sorrow which is
born of passion,

abhiksnam tivra-dvesataya dvesajam duhkha-daurmanasyam pratisamvedayati,
and because of his great hatred, he continually experiences pain and sorrow which is born
of hatred,

abhikspam tivra-mohataya mohajam duhkha-daurmanasyam pratisamvedayati.
and because of his great delusion, he continually experiences pain and sorrow which is
born of delusion.

Tasyemani pafica lokottaranindriyani dhandhani bhavanti,
And for him these five supermundane faculties are slow,

mrduny-a(tiksnany-a)$ighra-vahiny-asravanam ksayaya.
feeble, not sharp, not speedy in bringing about the destruction of the pollutants.

Katamani pafica?
What five?

Yad-uta:

They are as follows: ¥

{1} Sraddhendriyam,
{1} The faith faculty,

{2} viryendriyam,
{2} the energy faculty,

{3} smrtindriyam,
{3} the mindfulness faculty,

{4} samadhindriyam,
{4} the concentration faculty,

{5} prajinendriyam.
{5} the wisdom faculty.

39 There is a definition of these faculties at 16 below.
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Sa evam paficanam lokottaranam-indriyanam
Thus these five supermundane faculties

mrdutvad-asighra-vahitvac-ca dhandham
are feeble and not speedy and are slow in bringing about

evanantaryam samadhim sprsati,
contact with the meditation that has immediate result,

yad-utasravanam ksayaya.
that is to say, the destruction of the pollutants.

Iyam duhkha pratipad dhandhabhijiia.
This is the practice which is painful and slow in knowledge.

(2) {Duhkha Ksiprabhijia}
(2) {Painful and Quick in Knowledge}

Tatra katama duhkha pratipat ksiprabhijia?
Herein, what is the practice which is painful and quick in knowledge?

Ihaikatyah pudgalah prakrtyaiva tivra-rago bhavati,
Here, one person constitutionally has great passion,

tivra-dveso [bhavati], tivra-moho [bhavati],
has great hatred, has great delusion,

so ’bhikspam tivra-ragataya ragajam duhkha-daurmanasyam pratisamvedayati,
and because of his great passion, he continually experiences pain and sorrow which is
born of passion,

abhiksnam tivra-dvesataya dvesajam duhkha-daurmanasyam pratisamvedayati,
and because of his great hatred, he continually experiences pain and sorrow which is born
of hatred,

abhikspam tivra-mohataya mohajam duhkha-daurmanasyam pratisamvedayati.
and because of his great delusion, he continually experiences pain and sorrow which is
born of delusion.

Tasyemani paiica lokottaranindriyani*’ adhimatrani bhavanti,
(But) for him these five supermundane faculties are in high measure,

tiksnani Sighravahini {asravanam ksayaya}.
(they are) sharp and speedy in bringing about {the destruction of the pollutants}.

40 Text: lokottarani indriyani, inconsistently.
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Katamani pafica?
What five?

Yad-uta:
They are as follows:

{1} Sraddhendriyam,
{1} The faith faculty,

{2} viryendriyam,
{2} the energy faculty,

{3} smrtindriyam,
{3} the mindfulness faculty,

{4} samadhindriyam,
{4} the concentration faculty,

{5} prajiiendriyam.
{5} the wisdom faculty.

Sa esam paiicanam lokottaranam-indriyanam-
(Therefore) these five supermundane faculties

adhimatratvat (tiksnatvat) sSighra-vahitvac-ca ksipram
being in high measure, they are (sharp) and speedy and quick in bringing about

evanantaryam samadhim sprsati,
contact with the meditation that has immediate result,

yad-utasravanam ksayaya.
that is to say, the destruction of the pollutants.

Iyam duhkha pratipat ksiprabhijiia.
This is the practice which is painful and quick in knowledge.

(3) {Sukha Dhandhabhijia}
(3) {Pleasant and Slow in Knowledge}

Tatra katama sukha pratipad dhandhabhijia?
Herein, what is the practice which is pleasant and slow in knowledge?

Ihaikatyah pudgalah prakrtyaivalparago bhavati,
Here, one person constitutionally has little passion,

alpadveso bhavati, alpamoho bhavati,
has little hatred, has little delusion,
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so ’Iparagataya nabhiksnam ragajam duhkha-daurmanasyam pratisamvedayati,
and because of his little passion, he does not continually experience pain and sorrow
which is born of passion,

alpadvesataya nabhiksnam dvesajam duhkha-daurmanasyam pratisamvedayati,
and because of his little hatred, he does not continually experience pain and sorrow which
is born of hatred,

alpamohataya nabhikspam mohajam duhkha-daurmanasyam pratisamvedayati.
and because of his little delusion, he does not continually experience pain and sorrow
which is born of delusion.

Tasyemani paiica lokottaranindriyani dhandhani bhavanti,
(But) for him these five supermundane faculties are slow,

mrduni na tikspani na Sighravahini {asravanam ksayaya}.
feeble, not sharp, not speedy in bringing about {the destruction of the pollutants}.

Katamani pafica?
What five?

Yad-uta:
They are as follows:

{1} Sraddhendriyarh,
{1} The faith faculty,

{2} viryendriyam,
{2} the energy faculty,

{3} smrtindriyam,
{3} the mindfulness faculty,

{4} samadhindriyam,
{4} the concentration faculty,

{5} prajinendriyam.
{5} the wisdom faculty.

Sa esam paiicanam lokottaranam-indriyanam
(Therefore) these five supermundane faculties

dhandhatvad-atikspatvan-mrdutvad-asighra-vahitvac-ca dhandham
are slow, not sharp, feeble, not speedy and are slow in bringing about

evanantarya-samadhim sprsati,
contact with the meditation that has immediate result,
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yad-utasravanam®! ksayaya.
that is to say, the destruction of the pollutants.

Iyam*? sukha pratipad dhandhabhijiia.
This is the practice which is pleasant and slow in knowledge.

(4) {Sukha Ksiprabhijia}
(4) {Pleasant and Quick in Knowledge}

Tatra katama sukha pratipat ksiprabhijia?
Herein, what is the practice which is pleasant and quick in knowledge?

Thaikatyah pudgalah prakrtyaivalparago* bhavati,
Here, one person constitutionally has little passion,

alpadvesah, alpamohah,*
has little hatred, has little delusion,

so ’Iparagataya nabhiksnam ragajam duhkha-daurmanasyam pratisamvedayati,
and because of his little passion, he does not continually experience pain and sorrow
which is born of passion,

alpadvesataya nabhiksnam dvesajam duhkha-daurmanasyam pratisamvedayati,
and because of his little hatred, he does not continually experience pain and sorrow which
is born of hatred,

alpamohataya nabhiksnam mohajam duhkha-daurmanasyam pratisamvedayati.
and because of his little delusion, he does not continually experience pain and sorrow
which is born of delusion.

Tasyemani paiica lokottaranindriyani adhimatrani bhavanti,
(But) for him these five supermundane faculties are in high measure,

tiksnani Sighravahini {asravanam ksayaya}.
(they are) sharp and speedy in bringing about {the destruction of the pollutants}.

Katamani pafica?
What five?

Yad-uta:
They are as follows:

41 Text inconsistently: yad-uta asravanan.
42 Text inconsistently: Iyam-ucyante.
43 Text: -alparago.

# Inconsistent with what was written previously, we would expect: alpa-dveso bhavati, alpa-moho
bhavati.
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{1} Sraddhendriyam,
{1} The faith faculty,

{2} viryendriyam,
{2} the energy faculty,

{3} smrtindriyam,
{3} the mindfulness faculty,

{4} samadhindriyam,
{4} the concentration faculty,

{5} prajiiendriyam.
{5} the wisdom faculty.

Sa esam paificanam lokottaranam-indriyanam-
(Therefore) these five supermundane faculties,

adhimatratvat tiksnatvat Sighra-vahitvac-ca ksipram
being in high measure, they are (sharp) and speedy and quick in bringing about

evanantaryam samadhim sprsati,
contact with the meditation that has immediate result,

yad-utasravanam ksayaya.
that is to say, the destruction of the pollutants.

Iyam-ucyate sukha pratipat ksiprabhijna.
This is said to be the practice which is pleasant and quick in knowledge.

Ima bhiksavah catasrah pratipadah.
These, monastics, are the four ways of practice.

(12) Catasrah Samadhi-Bhavanah
(12) The Four Cultivations of Meditation

Tatra bhiksavah katamas-catastrah samadhi-bhavanah?
Herein, monastics, what are the four cultivations of meditation?

(1) Asti bhiksavah samadhi-bhavana asevita bhavita bahulikrta,
(1) The cultivation of meditation, monastics, which, when practised, developed, made
much of,

kama-raga-prahanaya samvartate.
leads to the abandoning of sensual desire.
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(2) Asti bhiksavah samadhi-bhavana asevita bhavita bahulikrta,
(2) The cultivation of meditation, monastics, which, when practised, developed, made
much of,

drsti-dharma-sukha-viharaya samvartate.
leads to a pleasant abiding here and now.

(3) Asti bhiksavah samadhi-bhavana asevita bhavita bahulikrta,
(3) The cultivation of meditation, monastics, which, when practised, developed, made
much of,

jiiana-darsana-pratilambhaya samvartate.
leads to the acquisition of knowledge and insight.

(4) Asti bhiksavah samadhi-bhavana asevita bhavita bahulikrta,
(4) The cultivation of meditation, monastics, which, when practised, developed, made
much of,

prajiia-pratilambhaya samvartate.
leads to the acquisition of wisdom.

(1) {fKama-Raga-Prahanaya}
(1) {The Abandoning of Sensual Desire}

Tatra bhiksavah katama samadhi-bhavana asevita bhavita bahulikrta,
Herein, monastics, what is the cultivation of meditation which, when practised,
developed, made much of,

kama-raga-prahanaya samvartate?
leads to the abandoning of sensual desire?

Iha bhiksavo bhiksur-a{ra}nya-gato va, vrksa-mila-gato va, Sinyagara-gato va,
Here, monastics, a monastic who has gone to the wilderness, or to the root of a tree, or to
an empty place,

imam-eva kayam-urdham - yavat-pada-taladhah keSa-matthakat, tvak-paryantam,
in regard to this very body — from the sole of the feet upwards, from the hair of the head
down, bounded by the skin,

yathavasthitam, yatha-pranihitam, parnam nana-prakarasyasucer-
as it is placed, as it is disposed, full of manifold impurities,

yatha-bhitam samyak prajiiaya pratyaveksate:
reflects with right wisdom as it really is:
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Santi asmim kaye:
There are in this body:

Kesa, romani, nakha, danta, rajo, malam, tvak,
Hairs of the head, body hairs, nails, teeth, filth, skin,

mamsam, asthi, snayuh,* $ira, vrkka,
flesh, bones, sinews, nerves, kidneys,

hrdayam, pliha, klomakam, antrani, antragunah,* amasaya, pakvasaya,
heart, spleen, pleura, intestines, mesentery, upper stomach, food,

udaryam, yakrt, purisam,
stomach, liver, excrement,

asru, svedah, khedah, simhanako, vasa, lasika,
tears, sweat, spit, mucus, grease, synovial fluid,

majja, medah, pittam, slesma, piiyam,
marrow, fat, bile, phlegm, suppuration,

Sonitam, mastakam, mastaka-lungam-iti,
blood, skull, brain,

purnam nana-prakarasyasucer-yad-bhiitam pratyaveksate,
(thus on this body) full of manifold impurities he reflects with right wisdom as it really is.

Tad-yatha bhiksava ubhayato dvara-vinirmuktam kosthagaram,
Just as though, monks, there were a granary with open doors at both ends,

paripiirpam nana-prakarasya sasya-jatasya:
full of various and manifold kinds of corn varieties:

dhanya-tila-sarsapa-mudga-yava-masanam,
grain, sesame, mustard, mung beans, meal and beans,

tac-caksusman puruso vyavalokayan janiyad:

and a man with good vision looking round would understand:
imani §uka-dhanyani, imani phala-dhanyani,

these are bearded grains, these are fruit-grain,

evam-eva bhiksavo bhiksur-imam-eva kayam —
even so, monastics, a monastic in regard to this very body —

4 Text: snayu.
46 Text reads: antragund.
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yathavasthitam yathapranihitam yavat pratyaveksate.
as it is placed, as it is disposed, reflects thus.

Iyam bhiksavah samadhi-bhavana asevita bahulikrta,
This is the cultivation of meditation which, when practised, developed, made much of,

kama-raga-prahanaya samvartate.
leads to the abandoning of sensual desire.

(2) {Drsta-Dharma-Sukha-Viharaya}
(2) {A Pleasant Abiding Here and Now}

Tatra bhiksavah katama samadhi-bhavana asevita bhavita bahulikrta
Herein, monastics, what is the cultivation of meditation which, when practised,
developed, made much of,

drsta-dharma-sukha-viharaya samvartate?
leads to a pleasant abiding here and now?

Iha bhiksavo bhiksur-{ar}anya-gato va, vrksa-miila-gato va, Sinyagara-gato va,
Here, monastics, a monastic who has gone to the wilderness, or to the root of a tree, or to
an empty place,

imam-eva kayam-adhyatmam vivekajena samadhijena priti-sukhena*’ abhisyandati,
has a body that is suffused internally with the happiness and joy born of seclusion and
concentration,

paripiirayati, pariprinayati, parisphirati.
and is fulfilled, satisfied and manifesting it.

Tasya nasti sarvatah kayad-asphutam bhavaty-asphiiraniyam,

For him there is no part of the whole body that is not pervaded, not manifesting it,
yad-uta, adhyatmam vivekajena*® samadhijena priti-sukhena.
that is to say, the internal happiness and joy born of seclusion and concentration.

Tad-yathapi nama bhiksavah,
Just as though, monastics,

utpalani va padmani va kumudani va pundarikani va udake jatani,
water-lilies or red lotuses or white lotuses which are born in water,

udake vrddhani, udake magnani, sarvani tani Sitalena,
growing in water, immersed in water, they are all cool,

47 Text: priti-sukhenabhisyandati, inconsistently with what is written below.
48 Text: adhyatmaja-vivekajena, which appears to be a mistake.
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varina ’bhisyanditani parisyanditani paripiiritani pariprinitani parisphuritani,
flowing, streaming, fulfilled, satisfied and manifesting in water,

evam-eva bhiksavo bhiksur-{ar}anyagato va vrksa-miila-gato va Sinyagara-gato va,
s0, monastics, a monastic who has gone to the wilderness, or to the root of a tree, or to an
empty place,

imam-eva kayam-adhyatmam vivekajena samadhijena priti-sukhena abhisyandati,
has a body that is suffused internally with the happiness and joy born of seclusion and
concentration,

paripurayati, pariprinayati, parisphurati.
and is fulfilled, satisfied and manifesting it.

Tasya nasti sarvatah kayad-asphutam bhavaty-aspharaniyam
For him there is no part of the whole body that is not pervaded, not manifesting it,

yad-uta adhyatmam vivekajena priti-sukhena.
that is to say, the internal happiness and joy born of seclusion and concentration.

Iyam samadhi-bhavana asevita bhavita bahulikrta
This is the cultivation of meditation which, when practised, developed, made much of,

drsta-dharma-sukha-viharaya samvartate.
leads to a pleasant abiding here and now.

(3) {Jihiana-Darsana-Pratilambhaya}
(3) {The Acquisition of Knowledge and Insight}

Tatra bhiksavah katama samadhi-bhavana asevita,
Herein, monastics, what is the cultivation of meditation which, when practised,
developed, made much of,

bhavita bahulikrta jiana-dars§ana-pratilambhaya samvartate?
leads to the acquisition of knowledge and insight?

Iha bhiksavo bhiksuna alokasamjiia sadhu ca susthu ca sugrhita bhavati,
Here, monastics, a monastic grasps well and truly the perception of light,

sumanasikrta sudrsta supratividdha,
applies his mind well, sees it well, penetrates it well,

divasa-samjiiadhisthita samaprabhasam cittam bhavayati;
daily he cultivates his illumined mind, determined on the perception;

yatha diva tatha ratrau, yatha ratrau tatha diva;
as by day, so by night, as by night, so by day;
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yatha pirvam tatha pascat, yatha pascat-tatha;*
as before, so later, as later, so before;

yathadhastat tathaivordhvam, yathaivordhvam tathadhah.
as below, so above, as above, so below.

Iti vivrtena cetasa ’paryavanaddhena,
Thus with an open mind, which is receptive,

divasa-samjiiadhisthitamh samaprabhasam cittam bhavayati,
by day he cultivates his illumined mind, determined on the perception,

sarvavantam-iti lokam.
in every corner of the world.

Tad-yathapi nama bhiksavo grismanam pascime mase
Just as though, monastics, in the first month of the summer

vyabhre dine vigatabalahake nabhasi,
the days are cloudless, without thunder or rain, or mists,

madhyahnakalasamaye yavad-alokapariSsuddho bhavati,
and in the middle of the day, as far as there is light, it is pure,

paryavadatah prabhasvarah, na casyandhakararpitatvam bhavati,
fulfilled, luminous, and there is no darkness found,

evam-eva bhiksavo bhiksuna alokasamjia sadhu ca susthu ca sugrhito bhavati,
s0, monastics, a monastic grasps well and truly the perception of light,

sumanasikrta sudrsta supratividdha,
applies his mind well, sees it well, penetrates it well,

divasa-samjiiadhisthita samaprabhasam cittam bhavayati,
by day he cultivates his illumined mind, determined on the perception,

yatha diva tatha ratrau, yatha ratrau tatha diva;
as by day, so by night, as by night, so by day;

yatha piirvam tatha pascat, yatha pascat-tatha;>
as before, so later, as later, so before;

yathadhastathaivordhvam,>! yathaivordhvam tathadhah.
as below, so above, as above, so below.

49 Text: yatha pascat-tatha purah, with the last word looking like a gloss.
0 Text: yatha pascat-tatha purah, with the last word looking like a gloss.
31 Above written as: yathadhastat-tayaivordhvam.
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Iti vivrtena cetasa ’paryavanaddhena,
Thus with an open mind, which is receptive,

divasa-samjiiadhisthitena samaprabhasam cittam bhavayati.
daily he cultivates his illumined mind, determined on the perception.

Iyam samadhi-bhavana asevita bhavita bahulikrta
This is the cultivation of meditation which, when practised, developed, made much of,

jiiana-darsana-pratilambhaya samvartate.
leads to the acquisition of knowledge and insight.

(4) {Prajia-Pratilambhaya}
(4) {The Acquisition of Wisdom}

Tatra bhiksavah katama samadhi-bhavana asevita bhavita bahulikrta
Herein, monastics, what is the cultivation of meditation which, when practised,
developed, made much of,

prajia-pratilambhaya samvartate?
leads to the acquisition of wisdom?

Iha bhiksavo bhiksur-aranyagato (va) vrksa-miila-gato va §inyagara-gato va,
Here, monastics, a monastic who has gone to the wilderness, or to the root of a tree, or to
an empty place,

sukhasya ca prahanad duhkhasya ca prahanat
having given up pleasure, given up pain,

purvam-eva saumanasya-daurmanasyayor-astangamad,
and with the previous disappearance of mental well-being and sorrow,

aduhbkhasukham-upeksa-smyrti-pariSuddham,
without pain, without pleasure, and with complete purity of mindfulness owing to
equanimity,

caturtham dhyanam-upasampadya viharati.
dwells having attained the fourth absorption.

Iyam samadhi-bhavana asevita bhavita bahulikrta
This is the cultivation of meditation which, when practised, developed, made much of,

prajia-pratilambhaya samvartate.
leads to the acquisition of wisdom.

Imas-catasrah samadhi-bhavanah.
These are the four cultivations of meditation.
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(13) Catvari Smrty-Upasthanani
(13) The Four Ways of Attending to Mindfulness®*

Tatra bhiksavah katamani catvari smrty-upasthanani?
Herein, monastics, what are the four ways of attending to mindfulness?

(1) Tha bhiksavo bhiksur-adhyatmam kaye kayanudarsi viharati,
(1) Here, monastics, a monastic dwells contemplating internally (the nature of) the
body in the body,

atapi samprajanan smrtiman viniya loke abhidhya-daurmanasye,
ardent, fully aware, and mindful, after removing avarice and sorrow regarding the
world,

bahirdha kaye kayanudarsi viharati,
he dwells contemplating externally (the nature of) the body in the body,

adhyatma-bahirdha kaye® kayanudarsi viharati,
he dwells contemplating internally and externally (the nature of) the body in the body,

atapi samprajanan smrtiman, viniya loke abhidhya-daurmanasye.>*
ardent, fully aware, and mindful, after removing avarice and sorrow regarding the
world.

(2) Adhyatma-vedanasu>® bahirdha-vedanasu adhyatma-bahirdha,
(2) * He dwells contemplating internally, externally, internally and externally,

vedanasu vedananudarsi viharati,
(the nature of) feelings in feelings,

atapi samprajanan smrtiman, viniya loke abhidhya-daurmanasye.
ardent, fully aware, and mindful, after removing avarice and sorrow regarding the
world.

(3) Adhyatma-citte bahirdha-citte adhyatma-bahirdha
(3) * He dwells contemplating internally, externally, internally and externally,

citte>® cittanudarsi viharati,
(the nature of) the mind in the mind,

32 Here begin the 37 things on the side of Awakening, (sapta-trimsad Bodhi-paksya-dharma),
which culminates in the noble eightfold path.

33 Written adhyatma-bahirdhdkaye in text, inconsistently.
4 Text: ’bhi-, inconsistently.

33 The ellipsis is not indicated in the original edition.

56 Written adhyatma-bahirdhdcitte in text, inconsistently.
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atapi samprajanan smrtiman, viniya loke abhidhya-daurmanasye.
ardent, fully aware, and mindful, after removing avarice and sorrow regarding the
world.

(4) Adhyatma-dharmesu bahirdha-dharmesu adhyatma-bahirdha
(4) * He dwells contemplating internally, externally, internally and externally,

dharmesu®’ dharmanudarsi viharati,
(the nature of) things in (various) things,

atapi samprajanan smrtiman, viniya loke abhidhya-daurmanasye.
ardent, fully aware, and mindful, after removing avarice and sorrow regarding the
world.

Imani bhiksavas-catvari smrty-upasthanani.
These, monastics, are the four ways of attending to mindfulness.

(14) Catvari Samyak-Prahanani
(14) The Four Right Strivings

Tatra bhiksavah katamani catvari samyak-prahanani?
Herein, monastics, what are the four right strivings?

(1) Iha bhiksavo bhiksur-
(1) Here, monastics, a monastic

utpannanam’® papakanam-akusalanam dharmanam,
regarding bad and unwholesome thoughts that have arisen,

prahanaya chandam janayati,
generates desire for their abandoning,

vyayacchate, viryam-arabhate, cittam pragrhnati, samyak pranidadhati.
he endeavours, instigates energy, exerts his mind, and strives rightly.

(2) Anutpannanam ca papakanam-akusalanam dharmanam,>®

(2) Regarding bad and unwholesome thoughts that have not yet arisen,

anutpadaya chandam janayati,
he generates desire for their non-arising,

vyayacchate, viryam-arabhate, cittam pragrhnati, samyak pranidadhati.
he endeavours, instigates energy, exerts his mind, and strives rightly.

ST Written: adhyatma-bahirdhadharmesu in text, inconsistently.
8 Text mistakenly: anutpannannani; compare below.
59 Text reads: dharmanam, inconsistently.
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(3) Anutpannanam kusalanam dharmanam®’
(3) He generates desire for the arising of wholesome thoughts

utpadaya chandam janayati,
that have not yet arisen,

vyayacchate, viryam-arabhate, cittam pragrhnati, samyak pranidadhati.
he endeavours, instigates energy, exerts his mind, and strives rightly.

(4) Utpannanam ca ku$alanam dharmanam
(4) Regarding wholesome thoughts that have arisen

sthitaye asammosaya aprahanaya bhiiyobhavaya,
* he generates desire for their endurance, persistence, non-abandoning, multiplication,

vaipulyatayai paripuryai chandam janayati,
extension, development, and fulfilment,

vyayacchate, viryam-arabhate, cittam pragrhnati, samyak pranidadhati.
he endeavours, instigates energy, exerts his mind, and strives rightly.

Imani bhiksavas-catvari samyak-prahanani.
These, monastics, are the four right strivings.

(15) Catvara Rddhipadah
(15) The Four Bases of Spiritual Power

Tatra bhiksavah katame catvara rddhipadah?
Herein, monastics, what are the four bases of spiritual power?

(1) Iha [bhiksavo] bhiksus-
(1) Herein, monastics, a monastic

chanda-samadhi-prahana-samskara-samanvagatam-rddhipadam bhavayati,
cultivates the basis of spiritual power that is concentration of desire accompanied by
the volition of striving,

viveka-ni§ritam viraga-nisritam, nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment,

atma-chando natilino bhavisyati natipragrhitah.
and his desire will not be too slack, nor too grasping.

60 Text reads: dharmanam, inconsistently.
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(2) Virya-samadhi-prahana-samskara-samanvagatam-[rddhipadam] bhavayati,
(2) He cultivates the basis of spiritual power that is concentration of energy
accompanied by the volition of striving,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment,

atma-viryam natilinam bhavisyati natipragrhitam.
and his energy will not be too slack, nor too grasping.

(3) Citta-samadhi-prahana-samskara-samanvagatam-rddhipadam bhavayati,
(3) He cultivates the basis of spiritual power that is concentration of thought
accompanied by the volition of striving,

viveka-niSritam viraga-nisritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment,

atma-cittam natilinam bhavisyati natipragrhitam.
and his thought will not be too slack, nor too grasping.

(4) Mimamsa-samadhi-prahana-samskara-samanvagatam-rddhipadam bhavayati,
(4) He cultivates the basis of spiritual power that is concentration of investigation
accompanied by the volition of striving,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment,

atma-mimamsa natilina bhavisyati natipragrhita.
and his investigation will not be too slack, nor too grasping.

Ime bhiksavas$-catvara rddhipadah.
These, monastics, are the four bases of spiritual power.

(16) Pancendriyani
(16) The Five Faculties

Tatra bhiksavah katamani paficendriyani?
Herein, monastics, what are the five faculties?

Yad-uta:
They are as follows:

(1) Sraddhendriyam,
(1) The faculty of faith,
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(2) viryendriyam,
(2) the faculty of energy,

(3) smrtindriyam,
(3) the faculty of mindfulness,

(4) samadhindriyam,
(4) the faculty of concentration,

(5) prajiiendriyam.
(5) the faculty of wisdom.

(1) Tatra katamat Sraddhendriyam?
(1) Herein, what is the faculty of faith?

Yaya Sraddhaya caturo dharman sraddadhati.
It is the faith he has regarding four things.

Katamams-caturah?
Which four?

{1} Samsaravacaram laukikim samyag-drstim Sraddadhati,
{1} He has faith in the right view concerning the worldly realms of birth and death,

{2} sa karma-vipaka-pratisarano bhavati,
{2} in refuge in deeds and results,

{3} yad-yad-eva karma karisyami kalyanam va papakam va,
{3} in all the deeds that I will do, whether good or bad,

tasyaiva karmano vipakam pratisamvedayisyami,
I will experience the result of that deed,

{4} sa jivita-hetor-api papakam karma nabhisamskaroti.
{4} in he will not do bad deeds, even for the sake of life.

Idam-ucyate Sraddhendriyam.
This is said to be faith.

(2) Tatra katamad viryendriyam?
(2) Herein, what is the faculty of energy?

Yan dharman $§raddhendriyena Sraddadhati,
With the faculty of faith he has faith in those things,

tan dharman viryendriyena samudanayati.
and with the faculty of energy he makes those things arise.

Idam-ucyate viryendriyam.
This is said to be energy.



The Analysis of the Topics — 60

(3) Tatra katamat smrtindriyam?
(3) Herein, what is the faculty of mindfulness?

Yan dharman viryendriyena samudanayati,
With the faculty of energy he makes those things arise,

tan dharman smrtindriyena na vipranasayati.
and with the faculty of mindfulness he makes those things not go to destruction.

Idam-ucyate smrtindriyam.
This is said to be mindfulness.

(4) Tatra katamat samadhindriyam?
(4) Herein, what is the faculty of concentration?

Yan dharman smrtindriyena na vipranasayati,
With the faculty of mindfulness he makes those things not go to destruction,

tan dharman samadhindriyena ekagrikaroti.
and with the faculty of concentration he fixes his attention on those things.

Idam-ucyate samadhindriyam.
This is said to be concentration.

(5) Tatra katamat prajiiendriyam?
(5) Herein, what is the faculty of wisdom?

Yan dharman samadhindriyena ekagrikaroti,
With the faculty of concentration he fixes his attention on those things,

tan dharman prajiiendriyena pratividhyate
and with the faculty of wisdom he penetrates

sa tesu dharmesu pratyaveksana-jatiyo bhavati.
and reflects on the birth of those things.

Idam-ucyate prajiiendriyam.
This is said to be wisdom.

Imani bhiksavah paificendriyani.
These, monastics, are the five faculties.
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(17) Paiica Balani
(17) The Five Strengths

Tatra bhiksavah katamani paiica balani?
Herein, monastics, what are the five strengths?

Yad-uta:
They are as follows:

(1) Sraddha-balam,
(1) The strength of faith,

(2) virya-balam,
(2) the strength of energy,

(3) smrti-balam,
(3) the strength of mindfulness,

(4) samadhi-balam,
(4) the strength of concentration,

(5) prajina-balam.
(5) the strength of wisdom.

Imani bhiksavah pafica balani.’!

These, monastics, are the five strengths.

(18) Sapta Bodhyangani
(18) The Seven Factors of Awakening

Tatra bhiksavah katamani sapta bodhyangani?
Herein, monastics, what are the seven factors of awakening?

Yad-uta:
They are as follows:

(1) Smrti-sambodhyangam,
(1) The factor of awakening that is mindfulness,

(2) dharmapravicaya-sambodhyangam,
(2) the factor of awakening that is investigation of the (nature of) things,

(3) virya-sambodhyangam,
(3) the factor of awakening that is energy,

61 Text reads: pariica-balani, inconsistently.
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(4) priti-sambodhyangam,
(4) the factor of awakening that is joy,

(5) prasrabdhi-sambodhyangam,
(5) the factor of awakening that is tranquillity,

(6) samadhi-sambodhyangam,
(6) the factor of awakening that is concentration,

(7) upeksa-sambodhyangam.
(7) the factor of awakening that is equanimity.

(1) Tha bhiksavo bhiksuh smrti-sambodhyangam bhavayati,
(1) Here, monastics, a monastic cultivates the factor of awakening that is mindfulness,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

(2) Evam dharma-pravicaya-sambodhyangam®? bhavayati,
(2) He cultivates the factor of awakening that is investigation of the (nature of) things,

viveka-niSritam viraga-nisritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

(3) Virya-sambodhyangam bhavayati,
(3) He cultivates the factor of awakening that is energy,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

(4) Priti-sambodhyangam bhavayati,
(4) He cultivates the factor of awakening that is joy,

viveka-ni§ritam viraga-nisritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

(5) Prasrabdhi-sambodhyangam bhavayati,
(5) He cultivates the factor of awakening that is tranquillity,

viveka-ni§ritam viraga-nisritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

62 Text: - pravicayani, out of sandhi, but others in sandhi elsewhere.



The Analysis of the Topics — 63

(6) Samadhi-sambodhyangam bhavayati,
(6) He cultivates the factor of awakening that is concentration,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

(7) Upeksa-sambodhyangam bhavayati,
(7) He cultivates the factor of awakening that is equanimity,

viveka-niSritam viraga-niSritam nirodha-nisritam vyavasarga-parinatam,
depending on solitude, depending on dispassion, depending on cessation, maturing in
relinquishment.

Imani bhiksavah sapta sambodhyangani.
These, monastics, are the seven factors of awakening.
(19) Aryastango Margah
(19) The Noble Eightfold Path

Tatra bhiksavah katama aryastango margah?
Herein, monastics, what is the noble eightfold path?

Tad-yatha:
It is as follows:

(1) Samyag-drstih,
(1) Right view,

(2) samyak-samkalpah,
(2) right thought,

(3) samyag-vak,
(3) right speech,

(4) samyak-karmantah,
(4) right action,

(5) samyag-ajivah,
(5) right livelihood,

(6) samyag-vyayamabh,
(6) right endeavour,

(7) samyak-smrtih,
(7) right mindfulness,

(8) samyak-samadhis-ca.
(8) right concentration.
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(1) {Samyag-Drstih}
(1) {Right View}

Tatra bhiksavah samyag-drstih katama?
Herein, monastics, right view is what?

Asty-ayam lokah, asti para-lokah,
There is this world, there is the next world,

asti mata, asti pita,
there is (an obligation towards) mother, there is (an obligation towards) father,

asti dattam, asti hutam,
there is a gift, there is an offering,

asti istanista-sukrta-duskrtanam karmanam phala-vipakah,
there is the fruit and result of deeds well done and badly done, in this world and the
next,

santi loke samyag-gatah, samyak-pratipanna iti.
there are in the world those who have practiced and attained correctly.

Ayam bhiksavah samyag-drstih, tad-viparita miccha-drstih.
This, monastics, is right view, the opposite of wrong view.

(2) {Samyak-Samkalpah}
(2) {Right Thought}

Samyak-samkalpah katamah?
Herein, monastics, right thought is what?

Buddhatvadi-parinamitam $ilam danam ca,
It is virtue and generosity that ripen in Buddhahood and so on,

na cakravartty-adi-parinamitam.
not (those) that ripen in Universal Monarchy and so on.

[Ayam bhiksavah samyak-samkalpah.]
[This, monastics, is right thought.]

(3) {Samyag-Vak}
(3) {Right Speech}

Samyag vak katama?
Herein, monastics, right speech is what?

Iha bhiksavah pharusyanrta-paiSunya-sambhinnapralapa-varjita vak.
Here, monastics, it is the avoidance of rough, lying, malicious and frivolous speech.
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Ayam-ucyate bhiksavah samyag-vak.
This, monastics, is said to be right speech.

(4) {Samyak Karmantah}
(4) {Right Action}

Samyak karmantah katamah?
Herein, monastics, right action is what?

Kaya-vad-manasam dasa-kusSalesu karma-pathesu vyaparah.
It is the performance of ten types of wholesome deeds by way of body, speech and mind.

{1} Tatra kayikam tri-vidham:
{1} Herein, bodily it is threefold:

pranatipatadattadana-kama-mithyacarad-viratih.
refraining from killing a living creature, from taking what has not been given, from
sexual misconduct.

{2} Vacikam catur-vidham:
{2} Verbally it is fourfold:

anrta-paiSunya-pharusya-sambhinnapralapad viratih.
refraining from lying, malicious, rough and frivolous speech.

{3} Manasam trividham:
{3} Mentally it is threefold:

abhidhyavyapada-mithya-drstabhyo viratih.
refraining from coveting, ill-will and wrong view.

{1} (i) Tatra pranatipatah katamah?
{1} (1) Herein, killing a living creature is what?

Prani ca bhavati, prani-samjiio ca bhavati, vadhaka-cittam® cotpadayati,
There is a living being, a sentient being, and a murderous thought arises,

upakramam ca karoti jivitad vyaparopayati.
and he makes an approach and takes its life.

Ayam-ucyate bhiksavah pranatipatah.
This, monastics, is said to be killing a living creature.

Anyatra pramadad-adrstad-va aprani-vadhah.
Except it is not killing a living creature when done through heedlessness or without
perception.

63 Text reads: badhaka-cittan.
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{Ayam-ucyate pranatipatah.}®*
{This is said to be killing a living creature.}

(ii) Tatradattadanam katamah?
(i1) Herein, taking what has not been given is what?

Steya-cittasya para-dravya-svikaranam-adattadanam.
Having a thieving mind he takes what has not been given and makes another’s
property his own.

Anyatra matr-pitr-bhratr-svajana-mitra-dravyasya,
* Except it is not taking what has not been given when one procures a small amount,

svalpasyanuparodhino grahanam nadattadanam.

that presents no obstacle, from mother, father, brother, kin or friend’s property.%
{Ayam-ucyate adattadanam.}®¢
{This is said to be taking what has not been given is what.}

(iii) Tatra kama-mithyacarah katamah?
(iii) Herein sexual misconduct is what?

Para-strinam-upabhogah, bhartr®’-raja-matr-pitr-raksitanam-athava,
Enjoying others’ women, whether under the protection of lord, king, mother, father,

asthanagamyadesakalesu vipratipattih.
it is (also) bad practice after going to the wrong place, or at the wrong time.

Ayam-ucyate kama-mithyacarah.
This is said to be sexual misconduct.

Kayikam-etat tri-vidham.
Bodily it is threefold.

{2} (i) Anrtam katamat?
{2} (1) Lying is what?

Saksi-prasne yatha-bhutad vitatha-vacanam-anrtam,
When asked to bear witness as it really is he speaks an untrue word, a lie,

Anarhato va arhann-asmiti, parihasavarjam.
such as when not an Arhat one says one is an Arhat, except in jest.

%4 Wanted for consistency.

% This is an odd interpolation, to say the least.
 Wanted for consistency.

67 Text reads: bharttr.
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Idam-ucyate anrtam.
This is said to be lying.

(ii) PaiSunyam katamat?
(i1) Malicious (speech) is what?

Abhiitena satyena va bheda-karam vacanam, paiSunyam tat.
Breaking up (others) with a word that is true or false, that is malicious (speech).

Idam-ucyate paiSunyam.
This is said to be malicious (speech).

(iii) Tatra parusyam katamat?
(iii) Herein rough (speech) is what?

Para-dubkha-cikirsor-yad-anista-vacana-Sravanam parusyam.
Pronouncing a word that is unfavourable with the intention to cause suffering for
another is rough (speech).

Duhkham-asya bhavaty-anaya®® buddhaya,
With the understanding that there is misfortune and suffering for him,

yad-anistha-vacana-Sravanam kriyate tat-parusyam.
making pronouncement of a word that is unfavourable, that is rough (speech).

Idam-ucyate partsyam.
This is said to be rough (speech).

(iv) Sambhinnapralapah katamah?
(iv) Frivolous (speech) is what?

Tad-yatha:
It is as follows:

Raja-katha, cora-katha, yuddha-katha,
Talk about kings, talk about thieves, talk about wars,

madya-katha, dyuta-katha, stri-katha,
talk about drink, talk about gambling, talk about women,

akhyayika-katha kathanam va.
or talk that is talk about stories.

Ayam-ucyate sambhinnapralapah.
This is said to be frivolous (speech).

8 Text reads: bhavatvityanaya?
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Vacikam-evac-catur-vidham.
Verbally it is fourfold.

{3} (i) Tatrabhidhya katama?
{3} (i) Herein, coveting is what?

Para-dravya-svikaraneccha abhidhya,
Coveting and desiring another’s property for his own,

yan-yasya dravyani tani mama syur-iti.
(thinking:) may whatever property there is be mine.

Iyam-ucyate ’bhidhya.
This is said to be coveting.

(ii) Tatra vyapadah katamah?
(i1) Herein, ill-will is what?

Para-jivita-vyaparopanavac-chedana-pidadi-cintanam.
Thinking of pressurising, cutting off or taking the life of another.

Ayam-ucyate vyapadah.
This is said to be ill-will.

(iii) Tatra mithya-drstih katama?
(iii) Herein wrong view is what?

Nasty-ayam lokah, nasti para-loka, iti pairvavat.

There is no this world, there is no other world, and so on as before.®®
{Iyam-ucyate mithya-drstih.}

{This is said to be wrong view. }

[Etan-manasam tri-vidham.]

[Mentally is threefold.]

{Ayam-ucyate bhiksavah samyak-karmantah.}"’
{This, monastics, is right action.}

D Indicating it should be completed as the opposite of right view, as defined at 19.1 above.
70 Wanted for consistency.
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(5) {Samyag-Ajivah}
(5) {Right Livelihood}

Tatra samyag-ajivah katamah?
Herein, monastics, right livelihood is what?

Bhiksus-tavat’! (1) kuhana (2) lapana (3) naimittikatvam,
A monastic is (1) scheming, (2) ingratiating, (3) hinting,

(4) naispesikatvam (5) labhena labha-pratikamksa ca.
(4) extorting, and (5) longing for gain upon gain.”?

(1) Tatra kuhana katama?
(2) Herein scheming is what?

Bhiksur-dana-patih drstva, paryankam baddhva,

A monastic, having seen a benefactor, after crossing his legs,
pathi §iinyagare’? va nisidati:
sits down in an empty place along the path:

Dhyay1 bhiksur-ayam-arhann-iti labha-satkaro me bhavisyati.

(thinking:) There will be gain and respect for me (if they think:) This meditating
monastic is an Arhat.

Evam-adika kuhanety-ucyate.
This and so forth is said to be scheming.

(2) Tatra lapana katama?
(2) Herein ingratiation is what?

Iha bhiksur-labha-satkara-nimittam-eva:
Here a monk in order to get gains and respect (says):

Tvam me mata, tvam me pita, tvam me bhagini, tvam me duhiteti,
You are my mother, you are my father, you are my sister, you are my daughter,

evam-anyanyapi priya-vacanani braviti.
and speaks these and other loving words.

Evam-adika lapanety-ucyate.
This and so forth is said to be ingratiation.

71 Text reads: Bhiksostavat.
72 This defines, of course, not right livelihood, as expected, but wrong livelihood.
73 Text: sinyagare.
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(3) Tatra naimittikatvam katamat?
(3) Herein hinting is what?

Bhiksus-tavat pindapatam paribhujva asakrd brute:
A monastic, having eaten his almsfood, repeatedly says:

Yadrso ’yam pindapatas-tadr$o *nyesiipasaka-grhesu na labhyate{ti}.”*
Almsfood like this is not found in other devotees’ houses.

Alabha-satkara-cittasya tu vadato ’dosah.
If spoken with a mind free from (wanting) gains or respect, it is not a fault.

Idam-ucyate naimittikatvam.
This is said to be hinting.

(4) Tatra naispesikatvam katamat?
(4) Herein extorting is what?

Bhiksus-tavat yatra grhe pindapatam na labhate,
A monastic, who does not receive almsfood at a house,

dapayitu-kamas-ca bhavati, tatra briite:
desiring that it be given, says this in that place:

Adana-patayo hi nirayam gacchanti,
Those who don’t give go to the underworld,

yuyam-apyadana-patayo, vyaktam niraya-gamini iti.
you are certainly one of those who don’t give, and will reappear in the underworld.

Naraka-bhaya-bhitah pindapatam-anuprayacchanti,
Out of fear and fright of the underworld they present almsfood,

tam ca labdhva paribhunkte.
and he receives and enjoys it.

Idam-ucyate naispasikatvam.
This is said to be extorting.

(5) Tatra labhena labha-pratikanksa katama?
(5) Herein longing for gain through gain is what?

Bhiksus-tavad-atmiyena dhanena Sobhanani civarani copakriya
A monastic, from his own wealth purchases beautiful robes

741t seems the quotation marker is wanted here.
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upasakebhyo darsayati:
and shows them to devotees (saying):

Idréani vayam vastrani labhamabhe iti.
We receive such woven garments.

Te lajjata yani vastrani prayacchanti tani paribhunkte.
They, being shamed, present such garments and he enjoys them.

Iyam-ucyate bhiksavo labhena labha-pratikanksa.
This, monastics, is said to be longing for gain through gain.

Ayam bhiksavo mithyajivah, [asmad-viratir-iti samyag-ajivah.]
This is the monastics” wrong livelihood, [refraining from it is called right livelihood.]

Iha khalu bhiksavah upasakasya mithya-jivah:
Here, monastics, is wrong livelihood for a devotee:

Visa-vikrayah, Sastra-vikrayah, sattva-vikrayah,
Selling poison, selling weapons, selling living beings,

madya-vikrayah, mamsa-vikrayah,
selling alcohol, selling meat,

apratyaveksita-tila-sarsapa-pidanam’> mithyajivah,
and, without having inspected (first), pounding sesame and mustard seed (and so on) is
wrong livelihood,

asmad-viratih {samyag-ajivah}.
abstaining from it {is right livelihood}.

Ayam-ucyate bhiksavah samyag-ajivah.
This, monastics, is right livelihood.

(6) {Samyag-Vyayamah}
(6) {Right Endeavour}

Tatra samyag-vyayamah katamah?
Herein, monastics, right endeavour is what?

Iha bhiksavo ’bhivadana-vandana-pratyutthanaijali-samici-karma karaniyam.
Here, monastics, correctly performing one’s duties such as worship, homage, rising and
respectful salutation.

Ayam-ucyate bhiksavah samyag-vyayamah.
This, monastics, is said to be right endeavour.

S we might have expected -sarsapadi-.
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(7) {Samyak-Smrtih}
(7) {Right Mindfulness}

Tatra bhiksavah samyak-smrtih katama?
Herein, monastics, right mindfulness is what?

Tha khalu bhiksavo [bhiksuh] striyam drstva,
Here, monastics, [a monastic] having seen a woman,

utpanne rage,
and passion having arisen,

bahyadhyatmikayoh Sarirayor-asubhakarena yatha-bhiita-darsi bhavati,
sees as it really is the unattractive nature of the body on the outside and the inside
(reflecting),

santy-asmin kaye:
there are in this body:

Kesa, romani, nakha, danta, rajo, malam, tvak,’¢
Hairs of the head, body hairs, nails, teeth, filth, skin,

mamsam, asthi, snayuh, $ira, vrkka,
flesh, bones, sinews, nerves, kidneys,

hrdayam, pliha, klomakah, amasayah, pakvasayah, antrani, antragiinah,”’
heart, spleen, pleura, upper stomach, food, intestines, mesentery,

audariyakam,’® yakrt, piirisam,
stomach, liver, excrement,

asru, svedah, khedah, sinhanako, vasa, lasika,
tears, sweat, spit, mucus, grease, synovial fluid,

majja, medah, pittam, §lesma, piyam,
marrow, fat, bile, phlegm, suppuration,

Sonitam, mastakam, mastaka-lungah.
blood, skull, brain,

uccara-prasravaih pirnam nana-prakarasyasucir-iti.
excrement, urine (and that it is) full of manifold impurities.

Iyam-ucyate bhiksavah samyak-smrtih.
This, monastics, is right mindfulness.

76 Text reads: tvad.
7T In the earlier list the items and order were different.
78 Barlier written: udaryan.
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(8) {Samyak-Samadhih}
(8) {Right Concentration}

Samyak-samadhih katamah?
Herein, monastics, right concentration is what?

Catvari dhyanani.
The four absorptions.

{1} Tha [bhiksavo] bhiksur-viviktam kamair-viviktam,
{1} Here, [monastics,] a monastic quite secluded from sense desires,

papakair-akusalair-dharmaih,
secluded from unwholesome things,

savitarkam savicaram vivekajam priti-sukham,
having thinking, reflection, and the happiness and rapture born of seclusion,

prathamam dhyanam-upasampadya viharati.
dwells having attained the first absorption.

{2} Sa vitarka-vicarapnam vyupasamad-
{2} With the stilling of thinking and reflection,

adhyatma-samprasadac-cetasa ekoti-bhavad-
with internal clarity, and one-pointedness of mind,

avitarkam-avicaram samadhijam priti-sukham,
being without thinking, without reflection, having the happiness and rapture born of
concentration,

dvitiyam dhyanam-upasampadya viharati.
he dwells having attained the second absorption.

{3} Sa priter-viragad-upeksako viharati,
{3} With the fading away of rapture he dwells equanimous,

smrtah samprajanan, sukham ca kayena pratisamvedayati,
mindful, clearly knowing, experiencing happiness through the body,

yat-tad-Arya acaksate:
about which the Noble Ones declare:

Upeksakah smrtiman sukha-viharati,
He lives pleasantly, mindful, and equanimous,

trttyam dhyanam-upasampadya viharati.
he dwells having attained the third absorption.



The Analysis of the Topics — 74

{4} Sa sukhasya ca prahanad-duhkhasya ca prahanat,
{4} Having given up pleasure, given up pain,

purvam-eva ca saumanasya-daurmanasyayor-astamgamad-
and with the previous disappearance of mental well-being and sorrow,

adubkhasukham-upeksa-smrti-pariSuddham,
without pain, without pleasure, and with complete purity of mindfulness owing to
equanimity,

caturtham dhyanam-upasampadya viharati.
he dwells having attained the fourth absorption.

Imani khalu bhiksavas-catvari dhyanani.
These, monastics, are the four absorptions.

Ayam-ucyate samyak-samadhih.
This, monastics, is right concentration.

Ayam bhiksava aryastango margah.
This, monastics, is the noble eightfold path.

(20) Sodasakara Anapana-Smrtih
(20) The Sixteen Modes of Mindfulness while Breathing

Tatra bhiksavah katama sodasakara anapana-smrtih?
Herein, monastics, what are the sixteen modes of mindfulness while breathing?

Tha bhiksavo [bhiksuh] smrta asvasan smyrta asvasam-iti yatha-bhatam prajanati,
Here, monastics, [a monastic] while breathing in mindfully, knows as it really is: I am
breathing in mindfully,

smrtah va prasvasan smrta prasvasam-iti yatha-bhaitam prajanati.
while breathing out mindfully, knows as it really is: I am breathing out mindfully.”

(1) Dirgham-as$vasan dirgham-asvasamiti yatha-bhiitam prajanati,
(1) While breathing in long, he knows as it really is: I am breathing in long,

dirgham va prasvasan dirgham prasvasamiti yatha-bhiitam prajanati.
while breathing out long, he knows as it really is: I am breathing out long.

) Although the modes are similar to those known in the Pali tradition, the order is somewhat
different.
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(2) Hrasvam-asvasan hrasvam-% asvasamiti yatha-bhiitam prajanati,

(2) While breathing in short, he knows as it really is: [ am breathing in short,

hrasvam va prasvasan hrasvam prasvasamiti yatha-bhiitam prajanati.
while breathing out short, he knows as it really is: [ am breathing out short.

(3) Sarva-kaya-samskara-pratisamvedi asvasan
(3) While breathing in and experiencing the whole bodily conditions

sarva-kaya-samskara-pratisamvedi asvasamiti yatha-bhaitam prajanati,
he knows as it really is: I am breathing in and experiencing the whole bodily conditions,

sarva-kaya-samskara-pratisamvedi prasvasan
while breathing out and experiencing the whole bodily conditions

sarva-kaya-samskara-pratisamved1 prasvasamiti yatha-bhtitam prajanati.
he knows as it really is: I am breathing out and experiencing the whole bodily conditions.

(4) Priti-pratisamvedi asvasan
(4) While breathing in and experiencing joy

priti-pratisamvedi asvasamiti yatha-bhaitam prajanati,
he knows as it really is: I am breathing in and experiencing joy,

priti-pratisamvedi prasvasan
while breathing out and experiencing joy

priti-pratisamvedi prasvasamiti yatha-bhaitam prajanati.
he knows as it really is: I am breathing out and experiencing joy.

(5) Sukha-pratisamvedi va asvasan
(5) While breathing in and experiencing pleasure

sukha-pratisamvedt a§vasamiti yatha-bhiitam prajanati,
he knows as it really is: I am breathing in and experiencing pleasure,

sukha-pratisamvedi prasvasan
while breathing out and experiencing pleasure

sukha-pratisamvedi prasvasamiti yatha-bhaitam prajanati.
he knows as it really is: I am breathing out and experiencing pleasure.

(6) Pratiprasrambhayan kaya-samskaran asvasan
(6) While breathing in and making the bodily conditions calm

80 Text: hrasvam, inconsistently.
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pratiprasrambhayan kaya-samskaran asvasamiti yatha-bhiitam prajanati,
he knows as it really is: I am breathing in and making the bodily conditions calm,

pratiprasrambhayan kaya-samskaran prasvasan
while breathing out and making the bodily conditions calm

pratiprasrambhayan kaya-samskaran prasvasamiti yatha-bhiitam prajanati.
he knows as it really is: I am breathing out and making the bodily conditions calm.

(7) Citta-samskara-pratisamvedi asvasan
(7) While breathing in and experiencing the mental conditions

citta-samskara-pratisamvedi asvasamiti yatha-bhiitam prajanati,
he knows as it really is: I am breathing in and experiencing the mental conditions,

citta-samskara-pratisamvedi prasvasan
while breathing out and experiencing the mental conditions

citta-samskara-pratisamved1 prasvasamiti yatha-bhiitam prajanati.
he knows as it really is: I am breathing out and experiencing the mental conditions.

(8) Pratiprasrambhayan va citta-samskaran asvasan
(8) While breathing in and making the mental conditions calm

pratiprasrambhayan va citta-samskaran asvasamiti yatha-bhiitam prajanati,
he knows as it really is: I am breathing in and making the mental conditions calm,

pratiprasrambhayan va citta-samskaran prasvasan
while breathing out and making the making the mental conditions calm

pratiprasrambhayan va citta-samskaran prasvasamiti yatha-bhitam prajanati.
he knows as it really is: I am breathing out and making the mental conditions calm.

(9) Citta-pratisamvedt asvasan
(9) While breathing in and experiencing the mind

citta-pratisamvedi asvasamiti yatha-bhatam prajanati,
he knows as it really is: I am breathing in and experiencing the mind,

citta-pratisamvedi prasvasan
while breathing out and experiencing the mind

citta-pratisamvedi prasvasamiti yatha-bhiatam prajanati.
he knows as it really is: I am breathing out and experiencing the mind.
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(10) Abhipramodayan me cittam-asvasan
(10) While breathing in (thinking), my mind is gladdened

abhipramodayan me cittam-asvasamiti yatha-bhaitam prajanati,
he knows as it really is: I am breathing in (thinking), my mind is gladdened,

abhipramodayan me cittam-prasvasan
while breathing out (thinking), my mind is gladdened

abhipramodayan me cittam-prasvasamiti yatha-bhiitam prajanati.
he knows as it really is: I am breathing out (thinking), my mind is gladdened.

(11) Samadadhat cittam-asvasan
(11) While breathing in and concentrating the mind

samadadhat cittam-asvasamiti yatha-bhiitam prajanati,
he knows as it really is: I am breathing in and concentrating the mind,

samadadhat cittam-prasvasan
while breathing out and concentrating the mind

samadadhat cittam-prasvasamiti yatha-bhiitam prajanati.
he knows as it really is: I am breathing out and concentrating the mind.

(12) Vimocayan me cittam-asvasan
(12) While breathing in (thinking), my mind is free

vimocayan me cittam-asvasamiti yatha-bhaitam prajanati,
he knows as it really is: I am breathing in (thinking), my mind is free,

vimocayan me cittam prasvasan
while breathing out (thinking), my mind is free

vimocayan me cittam prasvasamiti yatha-bhaitam prajanati.
he knows as it really is: I am breathing out (thinking), my mind is free.

(13) Evam-anityanudarsi. ..
(13) And so for contemplating impermanence...

(14) Viraganudarsi. ..
(14) Contemplating dispassion...

(15) Nirodhanudars$1. ..
(15) Contemplating cessation...
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(16) Pratinihsarganudarst asvasan
(16) While breathing in and contemplating letting go

pratinihsarganudars$i asvasamiti yatha-bhiatam prajanati,
he knows as it really is: I am breathing in and contemplating letting go,

pratinihsarganudarsi va prasvasan
while breathing out and contemplating letting go

pratinihsarganudarsi prasvasamiti yatha-bhatam prajanati.
he knows as it really is: I am breathing out and contemplating letting go.

Iyam bhiksavah sodasakara anapana-smrtih.
This, monastics, is the sixteen modes of mindfulness while breathing.

(21) Catvari Srota-Apattyangani
(21) The Four Factors of Stream Entry

Tatra katamani (bhiksavas-)catvari srota-apattyangani?
Herein, monastics, what are the four factors of a stream enterer?

(1) Iha [bhiksava] aryasravako Buddhe ’vetyaprasadena samanvagato bhavati:
(1) Here a [monastic,] noble disciple is endowed with perfect confidence in the Buddha
(thus):

Ity-api sa Bhagavams-Tathagato 'rhan Samyak-Sambuddho,
Such is he, the Fortunate One, the Realised One, the Worthy One, the Perfect
Sambuddha,

vidya-carana-sampannah Sugato lokavid-
the one endowed with understanding and good conduct, the Happy One, the one who
understands the worlds,

anuttarah purusa-damya-sarathih,
the unsurpassed guide for those people who need taming,

Sasta devanam ca manusyanarm ca Buddho Bhagavan-[itil.
the Teacher of gods and men, the Buddha, the Fortunate One.

(2) Dharme ’vetyaprasadena samanvagato bhavati:
(2) He is endowed with perfect confidence in the Dharma (thus):

Svakhyato Bhagavata dharmah,
The Dharma has been well-proclaimed by the Fortunate One,

samdrstiko nirjvara akalika aupanayika ehipasSyakah,
it is visible, healthy, not subject to time, onward leading, inviting inspection,
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pratyatmavedyo vijiiaih,
and can be understood by the wise for themselves,

yad-uta, madanirmadanah pipasa-prativinayah,
that is to say, (it is) the crushing of pride, dispelling of thirst,

alaya-samuddhatah dharmopacchedah Stunyatopalambhah,
eradication of desire, cutting off of (material) things, the apprehension of emptiness,

trsna-ksayah viragah nirodhah Nirvanam.
the end of craving, dispassion, cessation, Nirvana.

(3) Samghe ’vetyaprasadena samanvagato bhavati:
(3) He is endowed with perfect confidence in the Community (thus):

Su-pratipanno bhagavatah sravaka-samghah,
The Fortunate One’s Community of disciples are good in their practice,

nyaya-pratipannabh...
systematic in their practice...

rjudrsti-pratipannah...
hold straight views in their practice...

samici-pratipannah,
are correct in their practice,

Dharmanudharma-pratipannah, anudharmacari.
practising in conformity with the Teaching, living in conformity with the Teaching.

Santi Samghe srota-apatti-phala-saksat-kriyayai pratipannakah,
There are in the Community those practising for experiencing for themselves the fruit
of stream-entry,

santi Samghe srota-apannah,
there are in the Community those who are stream-enterers,

santi Samghe sakrdagami-phala-saksat-kriyayai pratipannakah,
there are in the Community those practising for experiencing for themselves the fruit
of once-returning,

santi Samghe sakrdagaminah,
there are in the Community those who are once-returners,

santi Samghe anagami-phala-saksat-kriyayai pratipannakah,3!
there are in the Community those practising for experiencing for themselves the fruit
of non-returning,

81 Text: pratipannaka.
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santi Samghe anagaminah,
there are in the Community those who are non-returners,

santi Samghe Arhattva-phala-saksat-kriyayai pratipannakah,
there are in the Community those practising for experiencing for themselves the fruit
of Worthiness,

santi Samghe Arhantah,
there are in the Community those who are Worthy,

yad-uta, catvari purusa-yugani, astau purusa-pudgalah,
that is to say, the four pairs of persons, the eight individual persons,

esa Bhagavatah Sravaka-samghah,
this is the Fortunate One’s Community of disciples,

§ila-sampannah, samadhi-sampannah, prajiiasampannah,
endowed with virtue, endowed with concentration, endowed with wisdom,

sraddha-sampannah, Sruta-sampannah,
endowed with faith, endowed with learning,

vimukti-sampannah, vimukti-jiana-darsana-sampannah,
endowed with freedom, endowed with knowledge and insight into freedom,

ahavaniyah, prahavaniyah, afijalikaraniyah, samicikaraniyah,
they are worthy of offerings, of hospitality, of gifts, and of correct behaviour,

anuttaram punya-ksetram darsaniyo lokasya.
they are an unsurpassed field of merit that are visible in the world.

(4) Arya-kantaih $ilaih samanvagato bhavati:
(4) He is endowed with virtue that is agreeable to the noble ones (thus):

Yani ca tani §1lani akhandani, acchidrani,
Whatever virtue there is, it is unbroken, faultless,

asabalani, akalmasani, bhujisyani, aparamyrstani,
unspotted, unblemished, productive of freedom, not adhered to,

susamaptani susamarabdhani,
well-obtained, well-undertaken,
vijiia-prasastani, agarhitani ca vijhair-[iti].
praised by the wise, uncensured by the wise.

Imani bhiksavas-catvari srota-apattyangani.
These, monastics, are the four factors of a stream enterer.
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(22) Dasa Tathagata-Balani
(22) The Ten Strengths of a Realised One

Tatra katamani bhiksavo dasa Tathagata-balani?
Herein, monastics, what are the ten strengths of a Realised One?

(1) Iha bhiksavas-Tathagatah,
(1) Here, monastics, the Realised One,

sthanam ca sthanato yatha-bhaitam prajanati, asthanam casthanatah,
knows as it really is the possible as possible, and the impossible as impossible,

idam Tathagatasya prathamam balam.
this is the first strength of the Realised One.

(2) Atitanagata-pratyutpannanam karma-dharma-samadananam vipakam
(2) The result of actions that have been performed in the past, future and present

yatha-bhiatam prajanati.
he knows as it really is.

(3) Para-sattvanam para-pudgalanam-anekadhimuktikanam nanadhimuktikanam
(3) Other beings’ and other persons’ manifold and various inclinations

yatha-bhuatam prajanati.
he knows as it really is.

(4) Aneka-dhatukam lokam nana-dhatukam lokam
(4) The world’s manifold elements and various elements

yatha-bhuatam prajanati.

he knows as it really is.

(5) Para-sattvanam-indriyanam-paraparajiatam®’

(5) Other beings’ faculties and their higher and lower intelligence

yatha-bhiatam prajanati.
he knows as it really is.

(6) Sarvatra-gaminim pratipadam ca
(6) The practice that leads to all destinations

yatha-bhutam prajanati.
he knows as it really is.

82 Texts reads: indriyana-paraparajnatam.
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(7) Para-sattvanam-indriya-bala-bodhyanga-
(7) (In regard to) other beings’ faculties, strengths, factors of awakening,

dhyana-vimoksa-samadhi-samapattinam —
absorptions, freedoms, concentration, attainments —

samkles§a-vyavadana-vyavasthanam,
the defilement, purification and emergence (from these),

yatha-bhuatam prajanati.
he knows as it really is.

(8) Punar-aparam sakaram soddesam sanimittam-
(8) Furthermore with the modes, characteristics and details

aneka-vidham parva-nivasam samanusmarati,
he recollects his manifold past existences,

ekam-api jatim samanusmarati dve tisras-catasro va,
he recollects one life, or two, three, four (lives),

yavad-anekany-api jati-koti-niyuta-Sata-sahasrani anusmaratiti vistarah.
he recollects the particulars of a hundred thousand billion lives.

(9) Punar-aparam sa divyena caksusa visuddhenatikranta-manusyakena
(9) Furthermore with the divine eye which is purified and surpasses that of (normal)
men

sattvan pasSyati cyavamanan-upapadyamanan,
he sees the passing away and arising of beings,

kaya-van-manasam sucarita-duscaritaih,
their good and bad conduct by body, speech and mind,

sugati-durgatisupapadyamanan-iti vistarah.
their arising in a good and a bad destiny, and the particulars (thereof).

(10) Asrava-ksayad-anasravam, ceto-vimuktim prajiaya,
(10) The lack of pollutants though the destruction of the pollutants, the freedom of
mind through wisdom,

yatha-bhiatam prajanati.
he knows as it really is.

Imani bhiksavo dasa Tathagata-balani.
These, monastics, are the ten strengths of a Realised One.
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(23) Catvari Vaisaradyani
(23) The Four Confidences

Tatra katamani bhiksavas-Tathagatasya catvari vaisaradyani?
Herein, monastics, what are the four confidences of a Realised One?

(1) ‘Tha Bhagavams-Tathagato 'rhan Samyak-Sambuddha ity-atmanam
pratijanite,

(1) ‘Here while claiming he is the Fortunate One, the Realised One, the Worthy One,
the Perfect Sambuddha,

ime tvaya dharma nabhisambuddha.’
he doesn’t have knowledge of these things.’

Ity-atrasya kascid vadamano vadet,
In whatever respect this is being said,

sadevake loke samarake sabrahmake,
in the world with its gods, Mara, and Brahma,

sasramana-brahmanikayam prajayam sadeva-manusasurayam,
in this generation, with its ascetics and brahmanas, princes, men and demons,

nimittam-etan-na samanupasyami.
there is no ground for it to be regarded in this way.

Nimittam-asamanupasyams-Tathagatah
Not seeing any ground (for that) the Realised One

ksema-prapto viharati abhaya-praptah,
dwells, having attained safety, having attained fearlessness,

arsabham sthanam prajanati,
he knows the leader’s position,

samyak-parsad-gatah simha-nadam nadati,
and having rightly gone to the assembly he roars the lion’s roar,

brahma-cakram pravartayati,
he has set rolling the supreme (Dharma) wheel,

apravartitam Sramanena brahmanena va,
and it cannot be rolled back by an ascetic or by a brahmana,

kenacid va punar-loke saha-Dharmeneti.
or by anyone in the world, in accordance with the Dharma.
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(2) ‘Ye va punar-mayantarayika dharma akhyatah
(2) “These things which you declare to be an obstacle

tan pratisevamanasya nalam-antarayayah.’
they are surely not obstacles for one who practices them.’

Ity-atrasya® kascid-iti... vistarah.?*
In whatever respect... and the elaboration (as before).

(3) ‘Ya va punar-maya Sravakanam pratipad-akhyata,
(3) ‘That that practice declared by me to my disciples,

arya nairyaniki tam pratisevamanasya
which is noble, leading to emancipation, when practiced

na niryayat tat-karasya samyag-duhkha-ksayaya.’
doesn’t lead out for that one who practices it, and to the destruction of suffering.

’

Ity-atrasya kascid-iti... parvavat.
In whatever respect... as before.®

(4) ‘Ksinasravasya satah atmanam pratijanatah,
(4) ‘Here while claiming to be without pollutants himself,

ime te asrava na pariksina.’
these pollutants are not fully destroyed.’

Ity-atrasya kascid vadamano vadet,
In whatever respect this is being said,

sadevake loke samarake sabrahmake,
in the world with its gods, Mara, and Brahma,

sasramana-brahmanikayam prajayam sadeva-manusasurayam,
in this generation, with its ascetics and brahmanas, princes, men and demons,

nimittam-etan-na samanupasSyami.
there is no ground for it to be regarded in this way.

Nimittam-asamanupasyams®®-Tathagatah
Not seeing any ground (for that) the Realised One

83 Text reads: antarayayetyatrasya.

84 This is indicating that the text needs to be filled in as elaborated above.
85 This is indicating that the text needs to be filled in as above.

86 Text: asamanupasyan, inconsistently.
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ksema-prapto viharati abhaya-praptah,
dwells, having attained safety, having attained fearlessness,

arsabham sthanam prajanati,
he knows the leader’s position,

samyak-parsad-gatah simha-nadam nadati,
and having rightly gone to the assembly he roars the lion’s roar,

brahma-cakram®’ pravartayati,
he has set rolling the supreme (Dharma) wheel,

apravartitam Sramanena brahmanena va,
and it cannot be rolled back by an ascetic or by a brahmana,

kenacid va punar-loke saha-Dharmeneti.
or by anyone in the world, in accordance with the Dharma.

Imani {Tathagatasya} catvari vaisaradyani.
These are the four confidences of a Realised One.

(24) Catasrah Pratisamvidah
(24) The Four Analytical Knowledges

Tatra katamas-Tathagatasya catasrah pratisamvidah?
Herein, monastics, what are the four analytical knowledges?

Tad-yatha:

They are as follows:3®

(1) Artha-pratisamvit,
(1) The analytical knowledge of meaning,

(2) dharma-pratisamvit,
(2) the analytical knowledge of the way things are,

(3) nirukti-pratisamvit,
(3) the analytical knowledge of language,

(4) pratibhana-pratisamvic-ca.
(4) the analytical knowledge of inspired speech.

(1) Artha-pratisamvit katama?
(1) The analytical knowledge of meaning is what?

87 Text: brahman cakran, inconsistently.

8 I have translated them according to the explanation in the commentary, they are understood
somewhat differently in the Pali tradition.
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Yad-uta, paramarthe yad-avaivartya-jianam.
That is to say, the unchanging knowledge of the ultimate truth.

(2) Dharma-pratisamvit katama?
(2) The analytical knowledge of the way things are is what?

Anasravesu dharmesu yad-avaivartya-jianam.
The unchanging knowledge of things without pollutants.

(3) Nirukti-pratisamvit katama?
(3) The analytical knowledge of language is what?

Abhivyahare yad-avaivartya-jianam.
The unchanging knowledge of utterances.

(4) Pratibhana-pratisamvic katama?
(4) The analytical knowledge of inspired speech is what?

Yukta-muktam-abhilapitayam:
What is suitable and facile talk:

samadhivaso samprakhyanesu yad-avaivartya-jianam.
the unchanging and clear knowledge one dwelling in concentration has (of this).

Imas-catasrah pratisamvidah.
These are the four analytical knowledges.

(25) Astadasa Avenika Buddha-Dharmah
(25) The Eighteen Special Qualities of the Buddha

Tatra katame ’sta-dasavenika Buddha-dharmah?
Herein, monastics, what are the eighteen special qualities of the Buddha?

Yad-uta:
They are as follows:

(1) Nasti Tathagatasya skhalitam,
(1) The Realised One does not stumble,

(2) nasti ravitam,
(2) he does not cry out,

(3) nasti musita-smrtita,
(3) he does not lose mindfulness,

(4) nasty-asamahitam cittam,
(4) he does not have uncollectedness of mind,
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(5) nasti nanatva-samjiia,
(5) he does not have perceptions of variety (of feelings),

(6) nasty-apratisamkhyayopeksa,
(6) he does not have equanimity due to lack of consideration,

(7) nasti chandasya hanih,
(7) he does not have a loss of desire,

(8) nasti viryasya hanih,
(8) he does not have a loss of energy,

(9) nasti smrter-hanih,
(9) he does not have a loss of mindfulness,

(10) nasti samadher-hanih,

(10) he does not have a loss of concentration,
(11) nasti prajiiaya hanih,

(11) he does not have a loss of wisdom,

(12) nasti vimukter-hanih,
(12) he does not have a loss of freedom,

(13) atite ’dhvani asangam-apratihatam jiiana-darsanam,
(13) he has independent, unobstructed knowledge and insight into the past time,

(14) anagate *dhvani asangam-apratihatam jiiana-dar§anam,
(14) he has independent, unobstructed knowledge and insight into the future time,

(15) pratyutpanne ’dhvani asangam-apratihatam jiiana-dar§anam,
(15) he has independent, unobstructed knowledge and insight into the present time,

(16) sarva-kaya-karma jiiana-pirvangamam jiiananuparivartam,
(16) all his bodily deeds are preceded by knowledge, in accordance with knowledge,

(17) sarva-vak-karma jiiana-piirvangamam jiiananuparivartam,
(17) all his verbal deeds, are preceded by knowledge, in accordance with knowledge,

(18) sarva-manah-karma jiiana-piirvangamam jiananuparivartam.
(18) all his mental deeds, are preceded by knowledge, in accordance with knowledge.

Ime asta-dasavenika Buddha-dharmah.
These are the eighteen special qualities of the Buddha.
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(26) Dva-Trimsan-Maha-Purusa-Laksanani
(26) The Thirty-Two Marks of a Great Man

Tatra katamani Tathagatasya dva-trim§an-maha-purusa-laksanani?
Herein, monastics, what are the thirty-two marks of a great man?

Yad-uta:
They are as follows:

(1) Supratisthita-padata,
(1) (He has) well-placed feet,

(2) adhastat-pada-talayos-cakrankita-pada-talata,
(2) under the soles of his feet there is the mark of a wheel,

(3) ayata-parsny-utsanga-padata,
(3) the heels of his feet are long and deep,

(4) dirghangulita,
(4) his fingers are long,

(5) jala-hasta-padata,
(5) his hands and feet are webbed,

(6) mrdu-taruna-hasta-padata,
(6) his hands and feet are soft and tender,

(7) saptotsada-Sarirata,
(7) his body has seven prominent marks,

(8) eneyya®-janghata,
(8) his calves are like an antelope’s,

(9) kosa-gata-vasti-guhyata,
(9) what is covered by a cloth is ensheathed,

(10) simha-parvardha-kayata,
(10) his torso is like a lion’s,

(11) citantaramsata,
(11) between his shoulders is firm,

(12) sama-vrtta-skandhata,
(12) his upper back is even all round,

8 Text reads: eneya.
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(13) anavanata-pralamba-bahuta,
(13) the arms hang low without bending,

(14) visuddha-gatrata,
(14) the limbs are bright,

(15) kambu-grivata,
(15) his neck (has lines) like a conch,

(16) simha-hanuta,
(16) his jaw is like a lion’s,

(17) sama-catvarims$ad-dantata,
(17) his forty teeth are even,

(18) samavirala-dantata,
(18) his teeth are without gaps,

(19) susukla-dantata,
(19) his teeth are very white,

(20) prabhuta-jihvata,
(20) his tongue is large,

(21) rasa-rasagrata,
(21) his taste buds are supremely sensitive,

(22) brahma-svara-kalavinka-ruta-svarata,
(22) his voice is like Brahma’s or like the sound of the cuckoo,

(23) abhinila-netrata,
(23) his eyes are very dark,

(24) go-paksma-netrata,
(24) his eyes have eyelashes like a cow’s,

(25) suksmac-chavita,
(25) he has fine skin,

(26) suvarnac-chavita,
(26) he has golden skin,

(27) ekaika-romakiupata,
(27) his body-hairs arise singly,

(28) ardhvagra-pradaksinavarta-romata,
(28) his body-hairs bristle and turn to the right,
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(29) indra-nila-kesata,
(29) the hair of his head is very dark,

(30) susukla-bhrumukhantarornalalatata,
(30) the tuft of hair between the eyebrows on his forehead is very white,

(31) usnisa-Siras-kata,
(31) he has a protuberance on the head,

(32) nyagrodha-parimandalata.
(32) his (body) is well-proportioned like a banyan tree.

Imani dva-trim$an-maha-purusa-laksanani.
These are the thirty-two marks of a great man.

(1) Supratisthita-padata:
(1) (He has) well-placed feet:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purvam drdha-samadanataya nirvrttam.
arose through previously being firm in resolution.

(2) Adhastat-pada-talayos-cakrankita-pada-talata:
(2) Under the soles of his feet there is the mark of a wheel:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

tatra purve vicitra-danopacayena nirvrttam.
arose herein through previously being generous in various ways.

(3) Ayata-parsny-utsanga-padata:
(3) The heels of his feet are long and deep:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve para-sattvajihma-karanataya nirvrttam.
arose through previously being honest with other beings.

(4) Dirghangulita:
(4) His fingers are long:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,
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purve sattvanam Dharma-raksavarana-gupti-karanataya nirvrttam.
arose through previously being protective and guarding of beings with Dharma.

(5) Jala-hasta-padata:
(5) His hands and feet are webbed:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve paraparivarabhedanataya nirvrttam.
arose through previously not breaking up others’ dependents.

(6) Mrdu-taruna-hasta-padata:
(6) His hands and feet are soft and tender:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve vividha-pravarananupradanataya nirvrttam.
arose through previously being generous with many invitations.

(7) Saptotsada-Sarirata:
(7) His body has seven prominent marks:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve vipulannapananupradanataya nirvrttam.
arose through previously being generous with extensive food and drinks.

(8) Eneyya®-janghata:
(8) His calves are like an antelope’s:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve Buddha-dharma-parigrahanataya nirvrttam.
arose through previously holding to the Buddha’s teaching.

(9) Kosa-gata-vasti-guhyata:
(9) What is covered by a cloth is ensheathed:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

90 Text reads: Eneya.
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purve guhya-mantra-raksanataya,
* arose through previously guarding the secret mantra,

maithuna-dharma-prativisarjanataya ca nirvrttam.
and abstaining from sexual intercourse.

(10) Simha-parvardha-kayata:
(10) His torso is like a lion’s:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve subha-karmanupiirvacaranataya nirvrttam.
arose through previously practising good deeds in succession.

(11) Citantaramsata:
(11) Between his shoulders is firm:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve kusala-dharma-samacaranataya nirvrttam.
arose through previously practising wholesome things.

(12) Sama-vrtta-skandhata:
(12) His upper back is even all round:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve paresam-abhayasvasadanataya nirvrttam.
arose through previously giving fearlessness and consolation to others.

(13) Anavanata-pralamba-bahuta:
(13) The arms hang low without bending:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve parakinkaraniyotsukataya nirvrttam.
arose through previously being anxious to serve others.

(14) ViSuddha-gatrata:
(14) The limbs are bright:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,
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pirve dasa-kusala-karma-pathatapta-samadanataya nirvrttam.
arose through previously arduously undertaking the ten paths of wholesome deeds.

(15) Kambu-grivata:
(15) His neck (has lines) like a conch:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve glanesu vividha-bhaisajyanupradanataya nirvrttam.
arose through previously being generous with various medicines for the sick.

(16) Simha-hanuta:
(16) His jaw is like a lion’s:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve kusala-miilla-prayoga-paripiirya nirvrttam.
arose through previously fulfilling the root and application of wholesomeness.

(17) Sama-catvarim$ad-dantata:
(17) His forty teeth are even:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve sarva-sattvasvasa-prayogataya nirvrttam.
arose through previously applying himself to the consolation of all others.

(18) Samavirala-dantata:
(18) His teeth are without gaps:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve bhinna-sattva-sandhanataya nirvrttam.
arose through previously reuniting beings who had broken-up.

(19) Susukla-dantata:
(19) His teeth are very white:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve svaraksita-kaya-van-manas-karmataya nirvrttam.
arose through previously protecting his deeds by body, voice and mind.
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(20) Prabhita-jihvata:
(20) His tongue is large:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve satya-vacana-samraksanataya nirvrttam.
arose through previously protecting the truth of words.

(21) Rasa-rasagrata:
(21) His taste buds are supreme:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve ’pramana-punya-skandho(pasevita)tmataya
arose through previously himself practiced an immeasurable mass of merit

paranupradanataya nirvrttam.
and was generous to others (with it).

(22) Brahma-svara-kalavinka-ruta-svarata:
(22) His voice is like Brahma’s or like the sound of the cuckoo:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve snigdha-vacana-satya-palanataya ananda-vacana-Sravanataya ca
nirvrttam.

arose through previously guarding the truth with mild words, and listening to joyous
words.

(23) Abhinila-netrata:
(23) His eyes are very dark:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

piirve maitravat sattva-samraksanataya nirvrttam.
arose through previously having friendliness and protecting beings (with it).

(24) Go-paksma-netrata:
(24) His eyes have eyelashes like a cow’s:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve ’krtrim-asayataya nirvrttam.
arose through previously having intentions that were natural.
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(25) Suksma-chavita:
(25) He has fine skin:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve Dharma-samgiti-citta-karmanyataya nirvrttam.
arose through previously attending Dharma recitations.

(26) Suvarr_la-chavitﬁ:91
(26) He has golden skin:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve $ayyasana-starana-manapa-vastranupradanataya nirvrttam.
arose through previously being generous with bedding, spreadings and pleasing
garments.

(27) Ekaika-romakupata:
(27) His body-hairs arise singly:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve samganika-parivarjanataya nirvrttam.
arose through previously abstaining from society.

(28) Urdhvagra-pradaksinavarta-romata:
(28) His body-hairs are elevated and turn to the right:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve acaryopadhyaya-kalyana-mitranus$asani-pradaksina-grahitaya nirvrttam.
arose through previously making circumambulation of teachers, preceptors, spiritual
friends and advisors.

(29) Indra-nila-kesata:
(29) The hair of his head is very dark:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve sarva-prananukampanataya nihita-losta-danda-Sastrataya ca nirvrttam.
arose through previously having compassion towards all living beings, and praising the
putting down of clods of earth and sticks.

o1 Text: Suvarna-chavita.
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(30) Susukla-bhrumukhantarornalalatata:
(30) The tuft of hair between the eyebrows on his forehead is very white:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

purve varparhanam varna-bhasanataya nirvrttam.
arose through previously speaking praise of those worthy of praise.

(31) Usnisa-Siras-kata:
(31) He has a protuberance on the head:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

piirve guru-gaurava-pranamataya nirvrttam.
arose through previously saluting his respected teachers.

(32) Nyagrodha-parimandalata:
(32) His (body) is well-proportioned like a banyan tree:

Tathagatasyedam maha-purusasya maha-purusa-laksanam
This mark of a great man, on a Realised One, on a great man,

pirve atmanah para-sattvanam ca samadhau niyojanataya nirvrttam.
arose through previously urging himself and others in concentration.

Apramanaih ku$ala-miulaireSu dharmesu vasavartitvat
Through having mastery over the immeasurable wholesome roots

Tathagatasya dva-trimsan-maha-purusa-laksanani kaye nirvrttani.
the thirty-two marks of a great man arose on the Realised One’s body.
(27) Asitih Anuvyaiijanani
(27) The Eighty Secondary Characteristics

Katamany-asity-anuvyaiijanani?
Herein, monastics, what are the eighty secondary characteristics?

(1) Tamra-nakhas-ca Buddha Bhagavantah,
(1) The Buddhas, the Fortunate Ones have copper-coloured nails,

(2) snigdha-nakhas-ca,
(2) glossy nails,

(3) tunga-nakhas-ca,
(3) prominent nails,
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(4) tulya-panirekhas-ca,
(4) even lines on his hands,

(5) vrttangulayas-ca,
(5) rounded fingers,

(6) citangulayas-ca,
(6) firm fingers,

(7) anupiirvangulayas-ca,
(7) regular fingers,

(8) guidha-§iras-ca,
(8) hidden veins,

(9) nirgranthi-Siras-ca,
(9) unhindered veins,

(10) giidha-gulphas-ca,
(10) hidden ankles,

(11) avisama-padas-ca
(11) even feet,

(12) simha-vikranta-gaminas-ca,
(12) a gait like that of a lion,

(13) naga-vikranta-gaminas-ca,
(13) a gait like that of a elephant,

(14) hamsa-vikranta-gaminas-ca,
(14) a gait like that of a goose,

(15) vrsabha-vikranta-gaminas-ca,
(15) a gait like that of a bull,

(16) pradaksina-gaminas-ca,
(16) a respectful stride,

(17) caru-gaminas-ca,
(17) a beautiful stride,

(18) avakra-gatras-ca,
(18) straight limbs,

(19) vrtta-gatras-ca,
(19) rounded limbs,
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(20) mrsta-gatras-ca,
(20) pleasant limbs,

(21) anupurva-gatras-ca,
(21) regular limbs,

(22) prthu-caru-{janu}-mandalas-ca,
(22) broad, beautiful knees,

(23) paripurna-vyanjanas-ca,
(23) fullsome genitals,

(24) sama-kramas-ca,
(24) an even step,

(25) Suci-gatras-ca,
(25) pure limbs,

(26) mrdu-gatras-ca,
(26) soft limbs,

(27) visuddha-gatras-ca,
(27) purified limbs,

(28) adina-gatras-ca,
(28) noble limbs,

(29) utsada-gatras-ca,
(29) upright limbs,

(30) susamhata-gatras-ca,
(30) compact limbs,

(31) suvibhaktanga-pratyangas-ca,
(31) well-proportioned minor limbs,

(32) vitimira-Suddha-lokas-ca,
(32) a pure luminescence that dispels the darkness,

(33) vrtta-kuksayas-ca,
(33) a rounded belly,

(34) mrsta-kuksayas-ca,
(34) a pleasant belly,

(35) abhugna-kuksayas-ca,
(35) a straight belly,
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(36) ksamodaras-ca,
(36) a slim stomach,

(37) gambhira-nabhayas$-ca,
(37) a deep navel,

(38) pradaksinavarta-nabhayas-ca,
(38) a navel that turns to the right,

(39) samanta-prasadikas-ca,
(39) (an appearance) that is pleasant on all sides,

(40) Suci-samacaras-ca,
(40) a pure behaviour,

(41) vyapagata-tilakala-gatras-ca,
(41) limbs that are free of moles,

(42) tula-sadrs$a-sukamara-panayas-ca,
(42) hands that are soft as cotton,

(43) snigdha-pani-lekhas-ca,
(43) glossy palms of the hands,

(44) gambhira-pani-lekhas-ca,
(44) deep palms of the hands,

(45) ayata-pani-lekhas-ca,
(45) long palms of the hands,

(46) natyayata-vadanas-ca,
(46) a not overly-long face,

(47) bimba-pratibimba-darsanas-ca,
(47) a lovely appearance and reflection,

(48) mrdu-jihvas-ca,
(48) a soft tongue,

(49) (tanu-jihvas-ca),
(49) (a slim tongue),

(50) tamra-jihvas-ca
(50) a copper-coloured tongue,

(51) gaja-garjita-jimuta-ghosas-ca,
(51) a voice that sounds like a elephant’s,
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(52) madhura-caru-manju-ghosas-ca,
(52) a voice that is sweet, charming and lovely,

(53) vrtta-damstras-ca,
(53) rounded eye-teeth,

(54) tiksna-damstras-ca,
(54) sharp eye-teeth,

(55) sama-damstras-ca,
(55) even eye-teeth,

(56) anupirva-damstras-ca,
(56) regular eye-teeth,

(57) uttunga-nasas-ca,
(57) a long nose,

(58) Suci-nasas-ca,
(58) a clean nose,

(59) visala-nayanas$-ca,
(59) wide eyes,

(60) ayata-nayanas-ca,
(60) long eyes,

(61) cita-paksma-ganas-ca,
(61) thick eyelashes,

(62) nilotpaladala-nayanas-ca,
(62) eyes like lotus petals,

(63) prthayata-vaksasas-ca,
(63) a broad and long chest,

(64) ayata-bhruvas-ca,
(64) a long brow,

(65) slaksna-bhruvas -ca,
(65) a smooth eyebrow,

(66) sama-roma-bhruvas-ca,
(66) an eyebrow with even hairs,

(67) snigdha-bhruvas-ca,
(67) a glossy eyebrow,
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(68) pinayata-karnas-ca,
(68) pendant ears,

(69) sama-karnas-ca,
(69) even ears,

(70) anupahata-karnendriyas-ca,
(70) unimpaired ear faculty,

(71) suparinata-lalatas-ca,
(71) a well-developed forehead,

(72) (prthu-lalatas-ca),
(72) (a broad forehead),

(73) supariparnottamangas-ca,
(73) a complete head,

(74) bhramara-sadrs$a-kesas-ca,
(74) hair of the head that is like a black bee (in colour),

(75) vrtta-kesas-ca,
(75) rounded hair of the head,

(76) Sukma-kesas-ca,
(76) fine hair of the head,

(77) asamhata-ke$as-ca,
(77) unconfused hair of the head,

(78) aparusa-kesas-ca,
(78) smooth hair of the head,

(79) surabhi-kesas-ca,
(79) fragrant hair of the head,

(80) srivatsa-svastika-nandyavarta-cakra-vajra-padma-matsy-adi-:
(80) curls of hair, the auspicious cross, the diagram, wheel, diamond, lotus, fish and so
on:

lafichana-pani-pada-talas-ca Buddha Bhagavanto bhavanti.
the Buddhas, the Fortunate Ones have these marks on their hands, feet, and soles.

Imany-asitir-anuvyanjanani.
These are the eighty secondary characteristics.
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Conclusion

Yad-uktam Bhagavata:
This was said by the Fortunate One:

“Dharmam vo bhiksavo desayisyami
“I will teach the Dharma to you, monastics,

adau kalyanam madhye kalyanam paryavasane kalyanam,
those Dharma teachings that are good in the beginning, good in the middle, good in the
end,

svartham savyaijanam,
with their meaning, with their (proper) phrasing,

kevalam paripurnam parisuddham paryavadatam brahmacaryam samprakasayisye,
I will make known the spiritual life which is complete, fulfilled, accomplished,

yad-uta, Artha-Vini§cayam nama Dharma-paryayam.”-iti
that is to say, the Dharma instruction known as the Analysis of the Topics.”

Me yad-uktam-idam tat-pratyuktam:
When this was said, he said this also:

“Etani vo bhiksavo ’ranyayatanani vrksa-miilani §iinyagarani,
“There are for you, monastics, wildernesses, roots of trees, empty places,

parvata-kandara-giriguha-palala-pufijani,
mountain caves and caverns, heaps of straw,

abhyavakasa-§masana-vana-prastha-pantani,
open spaces, cemeteries, deep and remote forests,

Sayanasanani adhyavasat.
you can live in these dwelling places.

Dhyayat, bhiksavo, ma pramadyat,
Meditate, monastics, do not be heedless,

ma pascad-vipratisarino bhavisyatha.”
do not regret it later.”

Idam-anus$asanam.
This is the advice.

Asmin khalu punar-Dharma-paryaye bhasyamane
And while this Dharma instruction was being spoken
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paiicanam bhiksu-§atanam-anupadayasravebhyas$-cittani vimuktani.
the minds of five hundred monastics were freed from the attachments and the pollutants.

Idam-avocad Bhagavan,
The Fortunate One said this,

attamanaste bhiksavah sa ca sarvavati parsat,
and those monastics and the whole assembly were uplifted,

sadeva-manusasura-gandharvas-ca loko,
together with the gods, humans, demons and angels in the world,

Bhagavato bhasitam-abhyanandann-iti.
and they greatly rejoiced in what was said by the Fortunate One.

Artha-ViniScaya-Dharma-Paryayah Samaptah
The Dharma instruction known as the Analysis of the Topics is Complete

Ye dharma hetu-prabhava, hetus-tesam Tathagato hyavadat,
Whatever things have a cause and source, their cause the Realised One has told,

Tesam ca yo nirodha — evam-vadi maha-§ramanah.
And also that which is their cessation — such is the Great Ascetic’s doctrine.

Likhitam-Idar Samvat 319 Caitra Sukla 9
This was written in Samvat 319,
in the month of Caitra, the 9" day of the waxing moon
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