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Texts

BJT: Sri Lamkan edition, from the Buddha J ayanti Tripitaka Series, Volume X
(Colombo, 1964/2508, reprinted with corrections 2005). The most reliable and the clearest
edition.

PTS: European edition, Majjhima-nikaya, Vol. I, (London 1888, reprinted Oxford, 1979).
This edition is heavily abbreviated, over and above the normal peyyala passages, and
difficult to reconstruct.

RTE: Royal Thai edition, as found on Budsir for Windows CD-ROM (version 2.0,
Bangkok, 1996). This edition is the most problematic in its readings, often finding
readings unknown elsewhere.!

ChS: Burmese edition as found on the Chattha Sangayana CD-ROM (version 3, Igatpuri,
no date but = 1999). Has all the normal problems associated with the Burmese texts, like
spelling differences, and attempts to rectify what it feels is wrong metre.

MLD: Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and
Bhikkhu Bodhi (2nd edition, Wisdom Publications, Somerville, 2001). A readable
translation, but it is spoilt in places by being little more than an elliptic paraphrase, which
glosses over many of the problems in the text.

There are quite a lot of variant readings in this text, most of which are trivial, being
variant spellings or forms, etc. but some of which are important for a correct
understanding of the text. Some of the more trivial variants, like writing class nasal or
niggahita [ have ignored, as these are orthographic, rather than true variations.

With other readings, in line with my more recent practice on this site, I have tried to
explain what the difference is between the form chosen and the variant, which is usually
an alternative form, spelling or sandhi type. This will at least give some guidance as to
what the alternative means.

I'See the discussion of some of these readings in the Introduction below.
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Introduction

The discourse is set in the hermitage of the brahmana Rammaka, who is otherwise
unknown, as there appears to be no further information about him in the commentaries,
and although they gather at the hermitage, Rammaka himself doesn’t appear in the
discourse, and nor do any of his disciples (if he had any).

The monks tell Ven. Ananda that it is a long time since they heard a discourse from the
Buddha face to face, an interesting biographical detail in itself, as it shows that the
Buddha was not always teaching, but must have taken time off on occasion, and maybe it
indicates that the Buddha was in his later years at this time.

The chief interest in the discourse is in the Buddha’s discussion of his motivation when
going forth, and his autobiographical recollections of his life as a Bodhisatta and his
search for, and eventual attainment of, Awakening,2 and his decision to give his
liberating teaching.

Although in later times a fairly detailed biography was developed, in the early texts there
is a lack of reliable material about the Buddha’s life, probably because the life as such was
not considered as important as the teaching. Occasionally, though, in his encounters with
others, the Buddha did refer to his own practice before his Awakening, and his life
shortly thereafter.

There are four places where this occurs in the Middle Length Discourses (Majjhima-
nikaya),® and when they are taken together they build up quite a good picture of the
Buddha’s reasons for the renunciation, his going-forth, and the various people he met, the
practices he undertook and his decision to teach.

In the discourse the Buddha talks about the two searches or quests, the one for what is
subject — like he himself is — to birth, old-age, sickness, death, grief and defilements,
which is characterised as an ignoble search; and the other a quest for what is not subject
to these faults, which is the noble search for Nibbana.

In this search the Buddha sought out various people, meeting with a great meditation
Master, Alara Kalama, and later with Uddaka Ramaputta. After studying with Alara and
Uddaka to the highest levels they had attained, the Bodhisatta was still dissatisfied, as the
practice didn't lead out of samsara, but only to its highest levels. He therefore abandoned
them and after travelling to Uruvela he eventually attained Awakening.

The Buddha, as he then was, after an intercession by the Brahma Sahampati, decided to
teach. He first thought of Alara and Uddaka, but then he understood that they had
recently deceased, so he sought out his earlier companions, the group-of-five monks and
they too soon attained Awakening.

2 The discussion here is in very realistic terms, which stands in contrast to the mythologising of
other discourses which mention the time he was still a Bodhisatta, like the Discourse on the
Wonderful and Marvellous, MN 123.

3 The discourses are the one here, the Noble Search (MN 26), and the discourses to Saccaka (MN
36), Prince Bodhi (MN 85) and Sangarava (MN 100).
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The discourse closes with a supplementary teaching on the dangers inherent in the five
strands of sense pleasure, and how Mara has control over anyone subject to them; and the
freedom to be obtained by attaining states where Mara's range doesn't reach.

Although the Buddha relates at some length this period of his life some of the people and
events that are found in the developed traditional biography are missing here: there is no
mention of the four signs, though the Buddha does discuss what made him go forth; a
crucial section dealing with the Bodhisatta’s austerities is omitted; the ploughing festival
is not mentioned (though there is mention of the Buddha’s Father), nor is Sujata (though
the rice and milk is mentioned), nor the struggle with Mara.*

Also omitted from this story are Canonical recollections: the meetings with the
Grumbling Brahmin, the protection offered by Mucilinda, and the meeting with his first
two lay disciples, Tapussa and Bhallika;’ and neither the teaching of the Discourse that
Set the Dhamma Wheel Rolling, or the Characteristic of Non-Self that led to the group-
of-five monks attainment of Arahatship are included, although the circumstances
surrounding these teachings are found.

% ock ok

A couple of things need to be discussed here, as they show that a close reading of the texts
often turns up things that are unexpected. The first is when the Bodhisatta decides to go
forth, in part the Buddha recalls:

So kho ... daharo va samano ... akamakanam Matapitinam, assumukhanam
rudantanam ... agarasma anagariyam pabbajim.

Then ... while still a youth ... though my Mother and Father didn’t like it, and were crying
with tearful faces ... I went forth from the home to the homeless life.

The problem here is that, according to another discourse,® and tradition in general, the
Bodhisatta’s Mother had already passed away seven days after the birth, so she can hardly
be weeping at his renunciation now.

Relationship terms in Pali, and indeed in all Indian languages, are very precise, and the
compound, which is common, cannot be loosely interpreted to mean his foster Mother or
Aunt, so it is not easy to reconcile what is found here with the established traditions, and
the two recollections, both attributed to the Buddha, are irreconciliable as they stand.

%ok ok

4 This doesn’t mean they didn’t happen, they might simply have not been considered relevant in
these contexts.

> See the Great Chapter, elsewhere on this website for these stories, and the teachings mentioned
next.

6 Udana, 5-2: Appayukasuttam, The Discourse about the One Short-Lived.
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A second problem concerns the widely accepted tradition that the Buddha had two
teachers, Alara and Uddaka, whom he visited and learned from before beginning his
ascetic practices and eventually realising Awakening for himself.

The main source for this tradition is this very discourse and its parallels, and the Buddha’s
recollections as contained herein. However, the Buddha makes a very clear distinction
between these two, and he only refers to Alara as his teacher, saying:

Iti kho, bhikkhave, Alaro Kalamo acariyo me samano, antevasirn mam samanam
attano samasamarn thapesi, ularaya ca mam pajaya pujesi.

Thus my teacher Alara Kalama, monks, placed me, the pupil, as equal, and on the very same
position as himself, and worshipped me with the highest worship.

Here he specifically refers to Alara as his teacher, acariya, and also states that he was the
pupil, antevast.

In the parallel passage with Uddaka, however, he says something very different:

Iti kho, bhikkhave, Uddako Ramaputto sabrahmacari, me samano, acariyatthane mam
thapesi, ularaya ca mam pijaya pajesi.

Thus my friend in the spiritual life, Uddaka Ramaputta, monks, placed me in the teacher’s
position, and worshipped me with the highest worship.

He doesn’t refer to Uddaka as his teacher, but as a friend in the spiritual life
(sabrahmacarr) and Uddaka doesn’t place him on the same footing, but as the teacher
above himself.

The reason for this is that Uddaka was not the teacher of the group: that had been
someone named Rama,” who is always referred to in the past tense and as absent,
presumably because he was no longer living.

Compare the following passages in the Pali. The first concerning Alara, where the
Bodhisatta is asking about Alara’s personal attainment:®

Kittavata no, avuso Kalama: imam Dhammam sayam abhiiifia, sacchikatva
upasampajja pavedesi? ti.

In what way, friend Kalama, do you declare: I have deep knowledge of this Dhamma
myself, having directly experienced and attained it?

The parallel passage with Uddaka, however, has him asking not about his own, but about
Rama’s attainment:

7 As he is called Ramaputta, this was perhaps his Father, in the spiritual sense at least. The
difference between the two has been discussed in MLD, n. 303; Analayo, A Comparative Study of
the Majjhima-nikaya, p. 177; and especially in Wynne, How old is the Suttapitaka? p. 22ff. None
of these authors, however, draw the necessary conclusion that the Buddha had only one, not two,
teachers.

8 The text is very complex grammatically in these sections, and MLD is more of a paraphrase than
a translation.
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Kittavata no, avuso: Ramo imam Dhammam sayam abhififia, sacchikatva upasampajja
pavedesi? ti.

In what way, friend, did Rama declare: I have deep knowledge of this Dhamma myself,
having directly experienced and attained it?

At a later point Alara says:

Iti yahamm Dhammam sayam abhififia, sacchikatva upasampajja pavedemi.
Thus I declare I have deep knowledge of this Dhamma myself, having directly experienced
and attained it.

as opposed to:

Iti yam Dhammam Ramo sayam abhiiifia, sacchikatva upasampajja pavedesi.
Thus Rama declared he had deep knowledge of this Dhamma himself, having directly
experienced and attained it.

From this we conclude that according to the early tradition at least the Buddha only
accepted Alara as his teacher, and Rama, though he had higher attainments than Alara,
had already passed away when the Bodhisatta came into contact with his group, and he
never met him or took him, or his son, as his teacher.

sk osk ok

As noted above the Royal Thai Edition makes a concerted attempt in the Thai edition of
this text to identify Rama with Uddaka, and for the readings to make it appear that Rama
is then alive and holding discussions with the Bodhisatta. This required finding many
readings unknown to the other traditions, and appears to be based on a misunderstanding
on the part of the editor.’

Below is a summary of these differences: the first line representing the text as established
here, the second the RTE reading, together with a translation, with the difference
italicised:'”

Insertion of Vocative (identifying Rama with Ramaputta):

“Icchamaham, avuso, imasmim Dhammavinaye brahmacariyam caritun.”-ti
“I desire, friend, to lead the spiritual life in this Dhamma and Discipline.”

“Icchamaham, avuso Rama, imasmim Dhammavinaye brahmacariyam caritun.”-ti
“I desire, friend Rama, to lead the spiritual life in this Dhamma and Discipline.”

1 have since found that the second volume of BJT Majjhimanikaya, which includes a repetition of
this passage in two places, also takes these readings there. In volume one, they are absent both
times they occur. As they also include other readings that only occur in the RTE edition, I think
it can be shown the editors were following a Thai edition of the text.

10 Interestingly this perfectly illustrates Wynne’s remark in his essay, How old is the Suttapitaka?
p. 27: The tendency for reciters [and we might add, editors] of this autobiographical episode
would have been to make the two accounts identical bar the substitution of Uddaka’s name for
Alara’s.



Nominative >> Vocative

“Kittavata no, avuso, Ramo: Imam Dhammam sayam abhiiiiia...
“In what way, friend, did Rama declare: I have deep knowledge of this Dhamma myself...

“Kittavata no, avuso Rama: Imam Dhammam sayam abhififia...
“In what way, friend Rama, do you declare: I have deep knowledge of this Dhamma
myself...

Past >> Present tense

Yam niinaham yam Dhammam Ramo: Sayam abhififia, sacchikatva upasampajja
viharami, ti pavedesi...

What if, in regard to the Dhamma that Rama declared: I have deep knowledge of it myself,
I live, having directly experienced and attained it...

Yam niinaham yam Dhammam Ramo: Sayam abhiiifia, sacchikatva upasampajja
viharami, ti pavedeti...

What if, in regard to the Dhamma that Rama declares: I have deep knowledge of it myself, I
live, having directly experienced and attained it...

Nominative >> Vocative

“Ettavata no, avuso: Ramo imam Dhammarn sayam abhififia, sacchikatva upasampajja
pavedesi?” ti

“Is it in this way, friend, that Rama declared: I have deep knowledge of this Dhamma
myself, having directly experienced and attained it?”

“Ettavata no, avuso Rama, imam Dhammarn sayam abhiiifia, sacchikatva upasampajja
pavedesi?”’ ti

“Is it in this way, friend Rama, that you declare to us: I have deep knowledge of this
Dhamma myself, having directly experienced and attained it?”

Insertion of pronoun; and Past >> Present tense

“Ettavata kho, avuso: Ramo imam Dhammarm sayam abhiiiia, sacchikatva
upasampajja pavedest.” ti

“In this way, friend, Rama did declare he had deep knowledge of this Dhamma himself,
having directly experienced and attained it.”

“Ettavata kho, aham avuso: imam Dhammam sayam abhiiifia, sacchikatva upasampajja
pavedemi.” ti

“In this way, friend, I do declare I have deep knowledge of this Dhamma myself, having
directly experienced and attained it.”



Past >> Present tense

Iti yam Dhammam Ramo sayam abhiiifia, sacchikatva upasampajja pavedesi...
Thus Rama declared he had deep knowledge of this Dhamma himself, having directly
experienced and attained it...

Iti yam Dhammam Ramo sayam abhiiifia, sacchikatva upasampajja pavedeti...
Thus Rama declares he had deep knowledge of this Dhamma himself, having directly
experienced and attained it...

This also illustrates the point that an editor’s role can be quite crucial in the presentation
of the teaching, and if he has misunderstood something, he can pass that on to those not
conversant with the original languages.

In this case for more than 100 years the most authoritative text in Thailand has
misrepresented what the texts actually say, and all translations into Thai will also have
been based on that text. If it can happen in a simple case like a narrative, how much more
so in a complex case like complex doctrinal teachings.

Anandajoti Bhikkhu
May 2014
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MN 26. Ariyapariyesanasuttam!
The Discourse about the Noble Search

[1. Gathering at Rammaka’s Hermitage]

Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Fortunate One was dwelling near Savattht

Jetavane Anathapindikassa arame.

at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Bhagava, pubbanhasamayam!? nivasetva,
Then the Fortunate One, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up his bowl and robe, was entering Savatthi for alms.

Atha kho sambahula bhikkhii yenayasma Anando tenupasankamirsu,
Then many monks approached venerable Ananda,

upasankamitva, ayasmantam Anandam etad-avocum:
and after approaching, they said this to venerable Ananda:

“Cirassuta no, avuso Ananda, Bhagavato'® sasmmukha Dhammi katha.
“It has been a long time, friend Ananda, since we heard talk about the Dhamma face to
face with the Fortunate One.

Sadhu mayam, avuso Allanda,
It would be good, friend Ananda,

labheyyama Bhagavato sammukha dhammim'* katham savanaya.”!s ti
if we were to get to listen to talk about the Dhamma face to face with the Fortunate One.”

1pTS: Ariyapariyesanasuttam in the end-title; BJT: Ariyapariyesasuttantam, omitting the -na
element, and calling it a -suttanta; the end-title, though, has Ariyapariyesanasuttam. Thai, ChS
and Atthakatha all have the title as Pasarasisuttam, the Discourse about the Mass of Snares, and
all the other discourses in this Section are indeed named after the simile they contain.

12 BIT, PTS: pubbanha-, throughout, showing the n/n alternation found in the texts.
B3 pTS: Bhagavata; alternative form with same meaning.

14 prs: dhammikam, also below in same position.

I5BIT: savandya, showing the n/p alternation found in the texts.
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“Tena hayasmanto yena Rammakassa brahmanassa assamo tenupasankamatha,
“Then, venerables, please approach the brahmana Rammaka’s hermitage,

appeva nama labheyyatha Bhagavato sammukha dhammim katham savanaya.” ti
it would be well if you get to listen to talk about the Dhamma face to face with the
Fortunate One.”

“Evam-avuso,” ti kho te bhikkhii ayasmato Anandassa paccassosum.
“Yes, venerable,” those monks replied to venerable Ananda.

Atha kho Bhagava, Savatthiyam pindaya caritva,
Then the Fortunate One, after walking for alms in Savatthi,

pacchabhattam pindapatapatikkanto,
and returning from the alms-round after the meal,

ayasmantam Anandarm amantesi: “Ayamananda,
addressed venerable Ananda, saying: “Come Ananda,

let us approach the Eastern Monastery and Migara’s mother’s mansion to spend the day.”

“Evam, Bhante,” ti kho ayasma Anando Bhagavato paccassosi.
“Very well, reverend Sir,” venerable Ananda replied to the Fortunate One.

Atha kho Bhagava ayasmata Anandena saddhim,
Then the Fortunate One, together with venerable Ananda,

approached the Eastern Monastery and Migara’s mother’s mansion to spend the day.

Atha kho Bhagava sayanhasamayam patisallana'® vutthito,
Then the Fortunate One, having risen from seclusion in the evening time,

ayasmantam Anandam amantesi: “Ayamananda,
addressed venerable Ananda, saying: “Come, Ananda,

yena Pubbakotthako tenupasankamissama gattani parisificitun.”-ti
let us approach the Eastern tank to bathe our limbs.”

“Evam, Bhante,” ti kho ayasma Ana_ndo Bhagavato paccassosi.
“Very well, reverend Sir,” venerable Ananda replied to the Fortunate One.

16 BJT, PTS: patisallana, showing the n/n alternation found in the texts.
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Atha kho Bhagava, ayasmata Anandena saddhim,
Then the Fortunate One, together with venerable Ananda,

yena Pubbakotthako tenupasankami gattani parisificitum.
approached the Eastern tank to bathe his limbs.

Pubbakotthake gattani parisificitva paccuttaritva,
After bathing and withdrawing his limbs from the Eastern tank,

ekacivaro atthasi gattani pubbapayamano.
he stood in one robe drying his limbs.

Atha kho ayasma Anando Bhagavantam etad-avoca:
Then venerable Ananda said this to the Fortunate One:

“Ayam, Bhante, Rammakassa brahmanassa assamo avidiire.
“This brahmana Rammaka’s hermitage is not far, reverend Sir.

Ramaniyo, Bhante, Rammakassa brahmanassa assamo,
The brahmana Rammaka’s hermitage is delightful, reverend Sir,

pasadiko, Bhante, Rammakassa brahmanassa assamo,
the brahmana Rammaka’s hermitage is pleasing, reverend Sir,

sadhu, Bhante, Bhagava yena Rammakassa brahmanassa assamo tenupasankamatu,
it would be good, reverend Sir, if the Fortunate One would approach the brahmana
Rammaka’s hermitage,

anukampam upadaya.” ti
taking compassion (on us).”

Adhivasesi Bhagava tunhibhavena.
The Fortunate One consented by maintaining silence.

Atha kho Bhagava yena Rammakassa brahmanassa assamo tenupasankami.
Then the Fortunate One approached the brahmana Rammaka’s hermitage.

Tena kho pana samayena sambahula bhikkhu
Then at that time a great many monks

Rammakassa brahmanassa assame dhammiya kathaya sannisinna honti.
were assembled in the brahmana Rammaka’s hermitage to hear talk on the Dhamma.

Atha kho Bhagava bahidvarakotthake atthasi
Then the Fortunate One stood outside the doorway
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kathapariyosanam agamayamano.
waiting for the end of the conversation.

Atha kho Bhagava kathapariyosanam viditva,
Then, understanding that the conversation had finished,

ukkasitva, aggalam akotesi.
after coughing, he knocked the latch.

Vivarimsu kho te bhikkhai Bhagavato dvaram.
Those monks opened the door for the Fortunate One.

Atha kho Bhagava Rammakassa brahmanassa assamam pavisitva,
Then the Fortunate One, having entered the brahmana Rammaka’s hermitage,

paiiatte asane nisidi.
sat down on the prepared seat.

Nisajja kho Bhagava bhikkhii amantesi:
While sitting, the Fortunate One addressed the monks,

“Kayanuttha, bhikkhave, etarahi kathaya sannisinna?
saying: “What is the talk about, monks, amongst those who have assembled together at
present?

Ka ca pana vo antarakatha vippakata?” ti
And what is the talk amongst you that was left unfinished?”

“Bhagavantam-eva kho no, Bhante, arabbha Dhammi katha vippakata,
“The talk about Dhamma, reverend Sir, was in reference to the Fortunate One,

atha Bhagava anuppatto.” ti
and then the Fortunate One arrived.”

“Sadhu, bhikkhave, etam kho, bhikkhave, tumhakam patiriipam
“It is good, monks, this is certainly suitable, monks, for you

kulaputtanam, saddha agarasma anagariyam pabbajitanam,
sons of good family, who through faith have gone forth from the home to homelessness,

yam tumhe dhammiya kathaya sannisideyyatha.
you should assemble to talk about Dhamma.

Sannipatitanam vo, bhikkhave, dvayam karaniyam:
When you have assembled together, monks, there are two things that you ought to do:

Dhammi va katha, ariyo va tunhibhavo.
talk about the Dhamma, or maintain noble silence.
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[2. The Two Searches]

Dvema, bhikkhave, pariyesana:
There are these two searches, monks:

ariya ca pariyesana, anariya ca pariyesana.!’

a noble search, and an ignoble search.

Katama ca, bhikkhave, anariya pariyesana?
And what, monks, is an ignoble search?

Idha, bhikkhave, ekacco,
Here, monks, someone,

attana jatidhammo samano, jatidhammaii-fieva'® pariyesati,
being himself subject to birth, seeks out what is subject to birth,

attana jaradhammo samano, jaradhammaii-iieva pariyesati,
being himself subject to old-age, seeks out what is subject to old-age,

attana byadhidhammo samano, byadhidhammaii-iieva pariyesati,
being himself subject to sickness, seeks out what is subject to sickness,

attana maranadhammo samano, maranadhammaf-fieva pariyesati,
being himself subject to death, seeks out what is subject to death,

attana sokadhammo samano, sokadhammaii-fieva pariyesati,
being himself subject to grief, seeks out what is subject to grief,

attana sankilesadhammo samano, sankilesadhammai-iieva pariyesati.
being himself subject to defilements, seeks out what is subject to defilements.
Kiifica, bhikkhave, jatidhammam vadetha?

And what do you say, monks, is subject to birth?

Puttabhariyam, bhikkhave, jatidhammanm,
Wife and children, monks, are subject to birth,
dasidasam jatidhammam,

female and male servants are subject to birth,

ajelakam jatidhammam,
goats and sheep are subject to birth,

7 RTE: anariyd ca pariyesand ariyd ca pariyesand, reversing the order to the order if which they
are taken up in the text.
18 Chs: jatidhamman yeva, and similar throughout.
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kukkutasiakaram jatidhammam,
chickens and pigs are subject to birth,

hatthigavassavalavam jatidhammanm,
elephants, cows, horses and mares are subject to birth,

jataruparajatam jatidhammam,
gold and silver are subject to birth,!®

jatidhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to birth.

Etthayam gathito?® mucchito ajjhapanno,*!

Herein, tied, infatuated, and indulging in this,

attana jatidhammo samano, jatidhammafi-fieva pariyesati.
being himself subject to birth, he seeks out what is subject to birth,
Kiifica, bhikkhave, jaradhammam vadetha?

And what do you say, monks, is subject to old-age?

Puttabhariyam, bhikkhave, jaradhammam,
Wife and children, monks, are subject to old-age,
dasidasam jaradhammam,

female and male servants are subject to old-age,

ajelakam jaradhammam,
goats and sheep are subject to old-age,

kukkutasiikaram jaradhammam,
chickens and pigs are subject to old-age,

hatthigavassavalavam jaradhammam,
elephants, cows, horses and mares are subject to old-age,

jataruparajatam jaradhammam,
gold and silver are subject to old-age,

jaradhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to old-age.

19 jati here has the meaning of origination. In Pali is carries both meanings.
20 RTE: gadhito, alternative spelling.

2l prs: ajjhopanno, throughout, alternative form.

%2 Jara here has the meaning of decay. In Pali is carries both meanings.
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Etthayam gathito mucchito ajjhapanno,
Herein, tied, infatuated, and indulging in this,

attana jaradhammo samano, jaradhammaii-fieva pariyesati.
being himself subject to old-age, he seeks out what is subject to old-age,

Kiiica, bhikkhave, byadhidhammam vadetha?
And what do you say, monks, is subject to sickness?

Puttabhariyam, bhikkhave, byadhidhammam,
Wife and children, monks, are subject to sickness,

dasidasam byadhidhammam,
female and male servants are subject to sickness,

ajelakam byadhidhamman,
goats and sheep are subject to sickness,

kukkutasikaram byadhidhammam,
chickens and pigs are subject to sickness,
hatthigavassavalavam byadhidhammam,>

elephants, cows, horses and mares are subject to sickness,

byadhidhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to sickness.

Etthayam gathito mucchito ajjhapanno,
Herein, tied, infatuated, and indulging in this,

attana byadhidhammo samano, byadhidhammaii-fieva pariyesati.
being himself subject to sickness, he seeks out what is subject to sickness,
Kiifica, bhikkhave, maranadhammarm vadetha?

And what do you say, monks, is subject to death?

Puttabhariyam, bhikkhave, maranadhammam,
Wife and children, monks, are subject to death,

dasidasam maranadhammam,
female and male servants are subject to death,

ajelakam marapadhammam,
goats and sheep are subject to death,

23 RTE adds the line: Jjataruparajatam byadhidhammani; though it is hard to see how money gets
sick exactly.
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kukkutasikaram maranadhammam,
chickens and pigs are subject to death,
hatthigavassavalavam maranadhammam,>*
elephants, cows, horses and mares are subject to death,

maranadhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to death.

Etthayam gathito mucchito ajjhapanno,
Herein, tied, infatuated, and indulging in this,

attana maranadhammo samano, maranadhammaii-fieva pariyesati.
being himself subject to death, he seeks out what is subject to death,

Kifica, bhikkhave, sokadhammam vadetha?
And what do you say, monks, is subject to grief?

Puttabhariyam, bhikkhave, sokadhammam,
Wife and children, monks, are subject to grief,

dasidasam sokadhammain,
female and male servants are subject to grief,

ajelakam sokadhammanm,
goats and sheep are subject to grief,

kukkutasiakaram sokadhammam,
chickens and pigs are subject to grief,
hatthigavassavalavam sokadhammam,?

elephants, cows, horses and mares are subject to grief,

sokadhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to grief.

Etthayam gathito mucchito ajjhapanno,
Herein, tied, infatuated, and indulging in this,

attana sokadhammo samano, sokadhammaii-iieva pariyesati.
being himself subject to grief, he seeks out what is subject to grief,

24 RTE adds the line: Jjatariparajatam maranadhamman.
23 RTE adds the line: Jjatariparajatam sokadhamman.
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Kifica, bhikkhave, sankilesadhammam vadetha?
And what do you say, monks, is subject to defilements?

Puttabhariyam, bhikkhave, sankilesadhammam,
Wife and children, monks, are subject to defilements,

dasidasam sankilesadhammam,
female and male servants are subject to defilements,

ajelakam sankilesadhammam,
goats and sheep are subject to defilements,

kukkutasiakaram sankilesadhammam,
chickens and pigs are subject to defilements,

hatthigavassavalavam sankilesadhammam,
elephants, cows, horses and mares are subject to defilements,

jataruparajatam sankilesadhammam,
gold and silver are subject to defilements,

sankilesadhamma hete, bhikkhave, upadhayo.
these, monks, are the bases of what is subject to defilements.

Etthayam gathito mucchito ajjhapanno,
Herein, tied, infatuated, and indulging in this,

attana sankilesadhammo samano, sankilesadhammai-iieva pariyesati.
being himself subject to defilements, he seeks out what is subject to defilements.

Ayam, bhikkhave, anariya pariyesana.
This, monks, is an ignoble search.

Katama ca, bhikkhave, ariya pariyesana?
And what, monks, is a noble search?

Idha, bhikkhave, ekacco,
Here, monks, someone,

attana jatidhammo samano, jatidhamme adinavam viditva,
being himself subject to birth, after understanding the danger in being subject to birth,

ajatam anuttaram yogakkhemam Nibbanam pariyesati,
seeks out the birthless, supreme, secure Nibbana,

attana jaradhammo samano, jaradhamme adinavam viditva,
being himself subject to old-age, after understanding the danger in being subject to old-
age,
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ajaram anuttaram yogakkhemam Nibbanam pariyesati,
seeks out the ageless, supreme, secure Nibbana,

attana byadhidhammo samano, byadhidhamme adinavam viditva,
being himself subject to disease, after understanding the danger in being subject to
disease,

abyadhim anuttaram yogakkhemam Nibbanam pariyesati,
seeks out the sickless, supreme, secure Nibbana,

attana maranadhammo samano, maranadhamme adinavam viditva,
being himself subject to death, after understanding the danger in being subject to death,

amatam anuttaram yogakkhemam Nibbanam pariyesati,
seeks out the deathless, supreme, secure Nibbana,

attana sokadhammo samano, sokadhamme adinavam viditva,
being himself subject to grief, after understanding the danger in being subject to grief,

asokam anuttaram yogakkhemam Nibbanam pariyesati,
seeks out the griefless, supreme, secure Nibbana,

attana sankilesadhammo samano, sankilesadhamme adinavam viditva,
being himself subject to defilements, after understanding the danger in being subject to
defilements,

asankilittham anuttaram yogakkhemam Nibbanam pariyesati.
seeks out the undefiled, supreme, secure Nibbana.

Ayam,? bhikkhave, ariya pariyesana.
This, monks, is a noble search.

26 RTE: Ayam-pi.
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[3. The Decision to Search for Awakening]

Aham-pi sudam, bhikkhave, pubbe va sambodha,
I also, monks, before the Awakening,

anabhisambuddho Bodhisatto va samano,
while still an unawakened Bodhisatta,

attana jatidhammo samano, jatidhammaif-ieva pariyesami,
being myself subject to birth, sought out what was subject to birth,

attana jaradhammo samano, jaradhammaii-fieva pariyesami,
being myself subject to old-age, sought out what was subject to old-age,

attana byadhidhammo samano, byadhidhammari-fieva pariyesami,
being myself subject to sickness, sought out what was subject to sickness,

attana maranadhammo samano, maranadhammai-fieva pariyesami,
being myself subject to death, sought out what was subject to death,

attana sokadhammo samano, sokadhammaii-fieva pariyesami,
being myself subject to grief, sought out what was subject to grief,

attana sankilesadhammo samano, sankilesadhammai-iieva pariyesami.
being myself subject to defilements, sought out what was subject to defilements.
Tassa mayham, bhikkhave, etad-ahosi:

Then, monks, this occurred to me:

‘Kim nu?’ kho aham attana jatidhammo samano, jatidhammaii-fieva pariyesami,
‘Why, being myself subject to birth, do I seek out what is subject to birth,

attana jaradhammo samano, jaradhammaif-fieva pariyesami,
being myself subject to old-age, do I seek out what is subject to old-age,

attana byadhidhammo samano, byadhidhammaii-iieva pariyesami,
being myself subject to disease, do I seek out what is subject to disease,

attana maranadhammo samano, maranadhammaii-iieva pariyesami,
being myself subject to death, do I seek out what is subject to death,

attana sokadhammo samano, sokadhammaifi-fieva pariyesami,
being myself subject to grief, do I seek out what is subject to grief,

attana sankilesadhammo samano, sankilesadhammaif-fieva pariyesami?
being myself subject to defilements, do I seek out what is subject to defilements?

27 BJT, RTE, PTS: Kin-nu, alternative sandhi.
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Yam niinaham?® attana jatidhammo samano, jatidhamme adinavam viditva,
What if I, being myself subject to birth, after understanding the danger in being subject to
birth,

ajatam anuttaram yogakkhemam Nibbanam pariyeseyyam,
were to seek out the birthless, supreme, secure Nibbana,

attana jaradhammo samano, jaradhamme adinavam viditva,
being myself subject to old-age, after understanding the danger in being subject to old-
age,

ajaram anuttaram yogakkhemam Nibbanam pariyeseyyam,
were to seek out the ageless, supreme, secure Nibbana,

attana byadhidhammo samano, byadhidhamme adinavam viditva,
being myself subject to disease, after understanding the danger in being subject to disease,

abyadhim anuttaram yogakkhemarm Nibbanam pariyeseyyam,
were to seek out the sickless, supreme, secure Nibbana,

attana maranadhammo samano, maranadhamme adinavam viditva,
being myself subject to death, after understanding the danger in being subject to death,

amatam anuttaram yogakkhemam Nibbanam pariyeseyyam,
were to seek out the deathless, supreme, secure Nibbana,

attana sokadhammo samano, sokadhamme adinavam viditva,
being myself subject to grief, after understanding the danger in being subject to grief,

asokam anuttaram yogakkhemam Nibbanam pariyeseyyam,
were to seek out the griefless, supreme, secure Nibbana,

attana sankilesadhammo samano, sankilesadhamme adinavam viditva,
being myself subject to defilements, after understanding the danger in being subject to
defilements,

asankilittham anuttaram yogakkhemam Nibbanam pariyeseyyan-ti?’
were to seek out the undefiled, supreme, secure Nibbana?

28 pTS: Yan-nunaham, alternative sandhi.
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[4. The Meeting with Alara Kalama]

So kho aham, bhikkhave, aparena samayena
Then at another time, monks,

daharo va samano, susukalakeso,
while still a youth, having beautiful black hair,

bhadrena yobbanena samannagato, pathamena vayasa,
endowed with auspicious youthfulness, in the prime of life,

29 30

akamakanam Matapitinam,~ assumukhanam rudantanam,
though my Mother3! and Father didn’t like it, and were crying with tearful faces,

kesamassum oharetva, kasayani vatthani acchadetva,
after shaving off my hair and beard, and donning brown garments,

agarasma anagariyam pabbajim.
I went forth from the home to the homeless life.

So evam pabbajito samano,
When I had gone forth thus,

kimkusalagavesl, anuttaram santivarapadam pariyesamano,
searching for what was wholesome, the unsurpassed, noble and peaceful state,

yena Alaro Kalamo tenupasankamim,
I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:

“Icchamaham, avuso Kalama,
“I desire, friend Kalama,

imasmim Dhammavinaye brahmacariyam caritun.”-ti
to lead the spiritual life in this Dhamma and Discipline.”*?

29 BIT, PTS: Matapitunnam, alternative form.
30 RTE: rodantanam, alternative spelling.
31 This remark is discussed in the Introduction.

321t is worth noting the Dhammavinaya may have been a general term for any ascetic’s teachings
regarding conduct and theory, before being adopted by the Buddha himself for his own teaching
on these subjects.
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Evam vutte, bhikkhave, 1_&!:'31’0 Kalamo mam etad-avoca:
When this was said, monks, Alara Kalama said this to me:

“Viharatayasma, tadiso ayam Dhammo yattha viiiiia puriso
“Live here, venerable, this Dhamma is such that a wise man

na cirasseva sakam acariyakam sayam abhififia,
in no long time, having deep knowledge himself of what comes from his own teacher,

sacchikatva upasampajja vihareyya.” ti
can live, having directly experienced and attained it.”

So kho aham, bhikkhave, na cirasseva khippam-eva tamm Dhammam pariyapunim.
Then, monks, in no long time I had soon mastered that Dhamma.

So kho aham, bhikkhave, tavatakeneva,
Then, monks, after a little time,

otthapahatamattena, lapitalapanamattena,
merely through beating my lips, merely through repeating the prattling,

fnanavadaii-ca vadami theravadafi-ca,

I spoke knowingly about that teaching and confidently about that teaching,
‘Janami passam?’ ti ca patijanami.

claiming: ‘I know, I see.’

Ahafi-ceva aifine ca.
Both I and others also.

Tassa mayham, bhikkhave, etad-ahosi:
Then this occurred to me, monks:

‘Na kho Alaro Kalamo: “Imam Dhammam kevalam saddhamattakena,
°‘Alara Kalama did not declare: “Through mere faith in this Dhamma alone,

sayam abhififia, sacchikatva upasampajja viharami,” ti pavedeti,
I have deep knowledge of it myself, I live, having directly experienced and attained it,”

addha A!ﬁro Kalamo imam Dhammam janam passam viharati.’ ti
for sure Alara Kalama lives knowing and seeing this Dhamma.’

Atha khvaham, bhikkhave, yena Alaro Kalamo tenupasankamim,
Then, monks, I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:
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“Kittavata no, avuso Kalama:
“In what way, friend Kalama,

imam Dhammam sayam abhififia,
°do you declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja’® pavedesi?” ti
having directly experienced and attained it?”

Evam vutte, bhikkhave, Alaro Kalamo Akificafifiayatanam pavedesi.

When this was said, monks, Alara Kalama declared the Sphere of Nothingness.*
Tassa mayham, bhikkhave, etad-ahosi:

Then, monks, this occurred to me:

‘Na kho Alarasseva Kalamassa atthi saddha, mayham patthi saddha,
‘There is not faith for Alara Kalama (alone), for me also there is faith,

na kho Alarasseva Kalamassa atthi viriyam, mayham patthi viriyam,
there is not energy for Alara Kalama (alone), for me also there is energy,

na kho Alarasseva Kalamassa atthi sati, mayham patthi sati,
there is not mindfulness for Alara Kalama (alone), for me also there is mindfulness,

na kho Alarasseva Kalamassa atthi samadhi, mayham patthi samadhi,
there is not concentration for Alara Kalama (alone), for me also there is concentration,

na kho Alarasseva Kalamassa atthi paiina, mayham patthi pafina.
there is not wisdom for Alara Kalama (alone), for me also there is wisdom.

Yam niinaham yarn Dhammam Alaro Kalamo:
What if, in regard to the Dhamma that Alara Kalama

“Sayam abhififia, sacchikatva upasampajja viharami” ti pavedeti,
declares: “I have deep knowledge of it myself, I live, having directly experienced and
attained it,”

tassa Dhammassa sacchikiriyaya padaheyyan.’-ti
I were to strive to realise that Dhamma?’

So kho aham, bhikkhave, na cirasseva, Khippam-eva tam Dhammarn sayam abhiiifia,
Then, monks, in no long time, soon having deep knowledge of that Dhamma myself,

sacchikatva upasampajja vihasim.
I lived, having directly experienced and attained it.

33 ChS reads: viharam ti pavedest ti here.
3* The penultimate level in the thirty-one Realms of Existence.
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Atha khvaham, bhikkhave, yena Alaro Kalamo tenupasankamim,
Then, monks, I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:
“Ettavata no,> avuso Kalama,
“Is it in this way, friend Kalama,

imam Dhammam sayam abhififia,
° that you declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedesi?” ti
having directly experienced and attained it?”

“Ettavata kho aham, avuso,

“In this way, friend,

imam Dhammam sayam abhififa,

°Ido declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedemi.” ti
having directly experienced and attained it.”

“Aham-pi kho, avuso,’0 ettavata:
“In this way I also, friend,

Imam Dhammam sayam abhifiia,
say: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja viharami.” ti
I live, having directly experienced and attained it.”

“Labha no, avuso, suladdham no, avuso,
“It is a gain for us, friend, it is a great gain for us, friend,

ye mayam ayasmantar tadisam sabrahmacarim passama.
that we see such a venerable with us in the spiritual life.

Iti yaham Dhammar sayam abhifiia,
Thus I declare I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedemi,
having directly experienced and attained it,

33 RTE: kho.
36 RTE: avuso Kalama.
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tam tvam Dhammam sayam abhiiifia,
and you have deep knowledge of this Dhamma yourself,

sacchikatva upasampajja viharasi.
and live, having directly experienced and attained it.3

Yam tvam Dhammam sayam abhifiia,
You have deep knowledge of this Dhamma yourself,

sacchikatva upasampajja viharasi,
and live, having directly experienced and attained it,

tam-aham Dhammam sayam abhiiifia,
and I declare I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedemi.
having directly experienced and attained it.

Iti yaham Dhammam janami tam tvam Dhammam janasi,
Thus the Dhamma I know is the Dhamma you know,

yam tvam Dhammam janasi tam-aham Dhammam janami.
the Dhamma you know is the Dhamma I know.

Iti yadiso aham tadiso tuvam, yadiso tuvam tadiso aham.
Thus as I am, so are you, as you are, so am 1.

Ehi dani, avuso, ubho va santa imam ganam pariharama.” ti
Come now, friend, the two of us will look after this group.”

“Iti kho, bhikkhave, Alaro Kalamo acariyo
“Thus my teacher Alara Kalama, monks,

me samano, antevasim mam samanam attano*® samasamam thapesi,

placed me, the pupil, as equal, and in the very same position as himself,
ularaya ca mam pujaya pujesi.
and worshipped me with the highest worship.

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

37 Notice a contrast is set up here, between Alara’s declaring (pavedemi) he has the attainment, as
though it was unverified, and the Bodhisatta living (viharasi) with the attainment.
38 RTE, ChS: attana, instrumental?

3 RTE: thapeti; present indicative.
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‘Nayam Dhammo nibbidaya na viragaya na nirodhaya,
° ‘This Dhamma does not lead to disenchantment, to dispassion, to cessation,

na upasamaya na abhififiaya na Sambodhaya na Nibbanaya samvattati,
to peace, to deep knowledge, to Complete Awakening, to Nibbana,

yavad-eva AKkificafifiayatantipapattiya.’ ti
but only as far as rebirth in the Sphere of Nothingness.’

So kho aham, bhikkhave, tamm Dhammam analankaritva,
Then, monks, having not found satisfaction in that Dhamma,
tasma*’ Dhamma nibbijja apakkamir.*!

I was therefore disgusted with that Dhamma and went away.

40 RTE: tamha, same meaning, but in parallel statement below, tasma.
41 pTS: nibbijjapakkamin, sandhi form.
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[5. The Meeting with Uddaka Ramaputta]

So kho aham, bhikkhave,
Then, monks,

kimkusalagavesi, anuttaram santivarapadam pariyesamano,
still searching for what was wholesome, the unsurpassed, noble and peaceful state,

yena Uddako*?> Ramaputto tenupasankamim,
I approached Uddaka Ramaputta,

upasankamitva Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:
“Icchamaham, avuso,*’ imasmim Dhammavinaye brahmacariyam caritun.”-ti
“I desire, friend, to lead the spiritual life in this Dhamma and Discipline.”

Evam vutte, bhikkhave, Uddako Ramaputto mam etad-avoca:
When this was said, monks, Uddaka Ramaputta said this to me:

“Viharatayasma, tadiso ayam Dhammo yattha viiiiia puriso
“Live here, venerable, this Dhamma is such that a wise man

na cirasseva, sakam acariyakam sayam abhififia,
in no long time, having deep knowledge himself of what comes from his own teacher,

sacchikatva upasampajja vihareyya.” ti
can live, having directly experienced and attained it.”

So kho aham, bhikkhave, na cirasseva, khippam-eva tam Dhammam pariyapunim.
Then in no long time, monks, soon I had mastered that Dhamma.

So kho aham, bhikkhave, tavatakeneva,
Then, monks, after a little time I indeed,

otthapahatamattena,** lapitalapanamattena,
merely through beating my lips, merely through repeating the prattling,

fnapavadafi-ca vadami theravadafi-ca,

spoke knowingly about that teaching and confidently about that teaching,
‘Janami*’ passami’ ti ca patijanami.

claiming: ‘I know, I see.’

42 Chs: Udak-, throughout.

43 RTE adds Rama, thereby identifying Uddaka and Rama.

44 RTE: -mattakena here, but -mattena above, alternative form, similarly in the next compound.
4 RTE: pajanami here but janami above, inconsistency



Ariyapariyesanasuttam - 29

Ahaii-ceva aiine ca.
Both I and others also.

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Na kho Ramo: “Imam Dhammam kevalam saddhamattakena,
° ‘Rama did not declare: “Through mere faith in this Dhamma alone,

sayam abhififia sacchikatva upasampajja viharami,” ti pavedesi,

having knowledge of it myself, I live, having directly experienced and attained it,”
addha Ramo imam Dhammam janam passam vihasi.’ ti

for sure Rama lived knowing and seeing this Dhamma.’

Atha khvaham, bhikkhave, yena Uddako Ramaputto tenupasankamim,
Then, monks, I approached Uddaka Ramaputta,

upasankamitva, Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:

“Kittavata no, avuso,*® Ramo: Imam Dhammam sayam abhiiiiia,
° “In what way, friend, did Rama declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja*’ pavedesi?” ti
having directly experienced and attained it?”

Evam vutte, bhikkhave, Uddako Ramaputto Nevasaiifianasafiiayatanam pavedesi.
When this was said, monks, Uddaka Ramaputta, declared the Sphere of Neither-
Perception-nor-Non-Perception.*3

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Na kho Ramasseva ahosi saddha, mayham patthi saddha,
‘There was not faith for Rama (alone), for me also there is faith,

na kho Ramasseva ahosi viriyam, mayham patthi viriyam,
there was not energy for Rama (alone), for me also there is energy,

na kho Ramasseva ahosi sati, mayham patthi sati,
there was not mindfulness for Rama (alone), for me also there is mindfulness,

46 RTE: Rama, a vocative, again as though Rama were Uddaka.
47 ChS reads: viharam ti pavedest ti.

48 The very highest level in the thirty-one Realms of Existence. The way this is stated is odd in that
we might have expected Uddaka to have claimed this for Rama, but the way it is written it
appears he claims it for himself.



Ariyapariyesanasuttam - 30

na kho Ramasseva ahosi samadhi, mayham patthi samadhi,
there was not concentration for Rama (alone), for me also there is concentration,

na kho Ramasseva ahosi paiifia, mayharm patthi pafifia.
there was not wisdom for Rama (alone), for me also there is wisdom.

Yam ninaham yamh Dhammam Ramo:

What if, in regard to the Dhamma that Rama

Sayam abhifiiia, sacchikatva upasampajja viharami, ti pavedesi,*’

declared: I have deep knowledge of it myself, I live, having directly experienced and
attained it,

tassa Dhammassa sacchikiriyaya padaheyyan.’-ti
I were to strive to realise that Dhamma?’

So kho aham, bhikkhave, na cirasseva khippam-eva tam Dhammam, sayam abhiiifia,
Then, monks, in no long time, soon having deep knowledge of that Dhamma myself,

sacchikatva upasampajja vihasim.
I lived, having directly experienced and attained it.

Atha khvaham, bhikkhave, yena Uddako Ramaputto tenupasankamim,
Then, monks, I approached Uddaka Ramaputta,

upasankamitva Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:

“Ettavata no, avuso:>’ Ramo imam Dhammam sayam abhififia,
° “Is it in this way, friend, that Rama declared: I have deep knowledge of this Dhamma
myself,

sacchikatva upasampajja pavedesi?” ti
having directly experienced and attained it?”

“Ettavata kho, avuso:>! Ramo imam Dhammam sayam abhifiia,
© “In this way, friend, Rama did declare he had deep knowledge of this Dhamma himself,

49 Thai: pavedeti, present tense.
S0 RTE: Rama, thereby identifying Uddaka and Rama.
SLRTE: ettavata kho aham avuso;, BIT: Ettavata kho Ramo, avuso.
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sacchikatva upasampajja pavedesi.” ti>>
having directly experienced and attained it.”

“Aham-pi kho, avuso, ettavata: Imam Dhammam sayam abhiiifia,
“In this way, friend, I also say: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja viharami.” ti
I live, having directly experienced and attained it.”

“Labha no, avuso, suladdham no, avuso,
“It is a gain for us, friend, it is a great gain for us, friend,

ye mayam ayasmantarm tadisam sabrahmacarim passama.
that we see such a venerable with us in the spiritual life.

Iti yam Dhammam Ramo sayam abhiiifia,
° Thus Rama declared he had deep knowledge of this Dhamma himself,

sacchikatva upasampajja pavedesi,>
having directly experienced and attained it,

tam tvam Dhammam sayam abhiiifia,
and you have deep knowledge of this Dhamma yourself,

sacchikatva upasampajja viharasi.
you live, having directly experienced and attained it.

Yam tvam Dhammam sayam abhififia,
And that Dhamma you have deep knowledge of yourself,

sacchikatva upasampajja viharasi,
you live, having directly experienced and attained it,

tam Dhammam Ramo sayam abhinia,
° that Rama declared he had deep knowledge of that Dhamma himself,

sacchikatva upasampajja pavedesi.
having directly experienced and attained it.

Iti yarn Dhammam Ramo afiiiasi>* tam> tvarhn Dhammam janasi,
Thus the Dhamma Rama knew is the Dhamma you know,

S2RTE: pavedemi ti, first person, present tense.
53 RTE: pavedeti, present tense.

3 RTE omits tan.
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yam tvarn Dhammam janasi tath Dhammam Ramo afifiasi.>

the Dhamma you know is the Dhamma Rama knew.

Iti yadiso Ramo ahosi tadiso tuvam, yadiso tuvam tadiso Ramo ahosi.
Thus as Rama was, so are you, as you are, so was Rama.

Ehi dani, avuso, tuvam imam ganam parihara.” ti
Come now, friend, you will look after this group.”

Iti kho, bhikkhave, Uddako Ramaputto sabrahmacari,
Thus my friend in the spiritual life, Uddaka Ramaputta, monks,

me samano, acariyatthane’” mam thapesi,
placed me in the teacher’s position,

ularaya ca mam®® pajaya pujesi.
and worshipped me with the highest worship.

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Nayam Dhammo nibbidaya na viragaya na nirodhaya,
¢ ‘This Dhamma does not lead to disenchantment, or to dispassion, or to cessation,

na upasamaya na abhififidya na Sambodhaya na>® Nibbanaya samvattati,
or to peace, or to deep knowledge, or to Complete Awakening, or to Nibbana,

yavad-eva Nevasaiifianasafinayatanapapattiya.’ ti
but only as far as rebirth in the Sphere of Neither-Perception-nor-Non-Perception.’

So kho aham, bhikkhave, tamm Dhammam analankaritva,
Then, monks, having not found satisfaction in that Dhamma,

tasma Dhamma nibbijja apakkamim.
I was therefore disgusted with that Dhamma and went away.

STBIT, PTS add ca.
58 RTE adds ca here.

9 BIT omits na upasamaya na abhinnaya na sambodhaya, by mistake, the same line is included
above under Alara’s story.
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[6. The Awakening]

So kho aham, bhikkhave,
Then, monks,

kimkusalagavesi, anuttaram santivarapadam pariyesamano,
still searching for what was wholesome, the unsurpassed, noble and peaceful state,

Magadhesu anupubbena carikam caramano,
¢ while walking gradually on walking tour I entered Magadha,

yena Uruvela Senanigamo tad-avasarim.
and arrived at the Army town at Uruvela.

Tatthaddasam ramaniyam bhamibhagam, pasadikaii-ca vanasandam,
There I saw a delightful piece of land, and a pleasing jungle thicket,

nadifi-ca sandantim setakam supatittham® ramaniyam,
with a clear river flowing and lovely banks,

samanta ca gocaragamam.
and nearby a village suitable for collecting alms.

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Ramaniyo vata‘! bhiimibhago, pasadiko ca vanasando,
‘Delightful is this piece of land, with its pleasing jungle thicket,

nadi ca sandati setaka supatittha ramaniya,
and a clear river flowing and lovely banks,

samanta ca gocaragamo.
and it is near a village suitable for collecting alms.

‘Alam vatidam kulaputtassa padhanatthikassa padhanaya.’ ti
I thought: “This is surely enough for the striving of a son of a good family who is seeking
to strive.’

So kho aham, bhikkhave, tattheva nisidim:
Then, monks, I sat down right there,

‘Alam-idam padhanaya.’ ti
thinking: “This is enough for striving.’

0 prs: supatittham, alternative spelling, same below.
61 PTS, ChS adds: bho, which seems out of place, as he is not addressing anyone at this point.
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So kho aham, bhikkhave,
Then, monks,

attana jatidhammo samano, jatidhamme adinavam viditva,
being myself subject to birth, after understanding the danger in being subject to birth,

ajatam anuttaram yogakkhemam Nibbanam pariyesamano,
while seeking the birthless, supreme, secure Nibbana,

ajatam anuttaram yogakkhemam Nibbanam ajjhagamam,
I attained the birthless, supreme, secure Nibbana,

attana jaradhammo samano, jaradhamme adinavam viditva,
being myself subject to old-age, after understanding the danger in being subject to old-
age,

ajaram anuttaram yogakkhemam Nibbanam pariyesamano,
while seeking the ageless, supreme, secure Nibbana,

ajaram anuttaram yogakkhemam Nibbanam ajjhagamam,
I attained the ageless, supreme, secure Nibbana,

attana byadhidhammo samano, byadhidhamme adinavam viditva,
being myself subject to sickness, after understanding the danger in being subject to
sickness,

abyadhim anuttaram yogakkhemam Nibbanam pariyesamano,
while seeking the sickless, supreme, secure Nibbana,

abyadhim anuttaram yogakkhemam Nibbanam ajjhagamam,
I attained the sickless, supreme, secure Nibbana,

attana maranadhammo samano, maranadhamme adinavam viditva,

being myself subject to death, after understanding the danger in being subject to death,
amatarm anuttaram yogakkhemam Nibbanam pariyesamano,*
while seeking the deathless, supreme, secure Nibbana,

amatam anuttaram yogakkhemam Nibbanam ajjhagamam,
I attained the deathless, supreme, secure Nibbana,

attana sokadhammo samano, sokadhamme adinavam viditva,
being myself subject to grief, after understanding the danger in being subject to grief,

%2 This line omitted by mistake in ChS.
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asokam anuttaram yogakkhemam Nibbanam pariyesamano,5

while seeking the griefless, supreme, secure Nibbana,

asokam anuttaram yogakkhemam Nibbanam ajjhagamam,
I attained the griefless, supreme, secure Nibbana,

attana sankilesadhammo samano, sankilesadhamme adinavam viditva,
being myself subject to defilements, after understanding the danger in being subject to
defilements,

asankilittham anuttaram yogakkhemam Nibbanam pariyesamano,
while seeking the undefiled, supreme, secure Nibbana,

asankilittham anuttaram yogakkhemam Nibbanam ajjhagamam.
I attained the undefiled, supreme, secure Nibbana.

Nanaii-ca pana me dassanam udapadi:
To me knowledge and insight arose:

Akuppa me vimutti,
Sure is my liberation of mind,

ayam-antima jati,
this is my last birth,

natthi dani punabbhavo. ti
now there is no continuation of existence.

63 This line omitted by mistake in ChS.
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[7. The Story about Brahma’s Request]

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Adhigato kho mayayam® Dhammo gambhiro duddaso duranubodho,
‘This Dhamma I have attained is deep, hard to see, hard to understand,

santo panito atakkavacaro nipuno panditavedaniyo.
peaceful, excellent, beyond the sphere of logic, profound, understandable (only) by the
wise.

Alayarama kho panayam paja alayarata alayasammudita,
But this generation delights in desire, is devoted to desire, gladdened by desire,

alayarama kho panayam paja® alayarataya alayasammuditaya,
and for this generation delighting in desire, devoted to desire, gladdened by desire,

duddasam idam thanam, yad-idam: idappaccayata paticcasamuppado.
this thing is hard to see, that is to say: conditionality and conditional origination.

Idam-pi kho thanam duddasam, yad-idam:
This thing also is hard to see, that is to say:

sabbasankharasamatho, sabbuipadhipatinissaggo,
the tranquilising of all processes, the letting go of all bases for cleaving,

tanhakkhayo, virago, nirodho, Nibbanam.
the end of craving, dispassion, cessation, Nibbana.

Ahaii-ce va kho pana Dhammam deseyyam pare ca me na ajaneyyum
But if I were to teach the Dhamma and others did not understand me

so mamassa kilamatho, sa mamassa vihesa.’ ti
that would be tiring for me, that would be troublesome to me.’

Apissu mam, bhikkhave, ima anacchariya gatha®® patibhamsu,
Further, monks, these truly wonderful verses occurred to me,

pubbe assutapubba:
that were unheard of in the past:

%4 BJT, RTE: myayam, PTS: me ayam.
5 BIT: kho pana pajaya; RTE: kho pajaya.
66 Chs: gathayo, alternative form.



Ariyapariyesanasuttam - 37

‘Kicchena me adhigatam halam dani pakasitum?
‘Now is it suitable for me to explain what was attained with difficulty?

Ragadosaparetehi nayam Dhammo susambudho.
For those overcome by passion and hatred this Dhamma is not easily understood.

Patisotagamim nipupnam gambhiram duddasam anum.
Going against the stream, it is profound, deep, hard to see, subtle.

Ragaratta na dakkhanti,®” tamokkhandhena®® avuta.’ ti®
Those delighting in passion, obstructed by darkness, will not see it.’

Itiha me, bhikkhave, patisaficikkhato,
Such was my reflection, monks,

appossukkataya cittam namati, no Dhammadesanaya.”’
and my mind inclined to inaction, not to teaching the Dhamma.

Atha kho, bhikkhave, Brahmuno Sahampatissa,
Then, monks, to Brahma Sahampati,

mama cetasa cetoparivitakkam-anfaya etad-ahosi:
knowing with his mind the reflection in my mind, this (thought) occurred:

‘Nassati vata bho loko, vinassati vata bho loko,
‘The world is surely going to destruction, the world is surely going to complete
destruction,

yatra hi nama Tathagatassa Arahato Sammasambuddhassa
wherever the Realised One, the Worthy One, the Perfect Sambuddha’s

appossukkataya cittam namati no Dhammadesanaya.’ ti
mind inclines to inaction, not to teaching the Dhamma.’

Atha kho, bhikkhave, Brahma Sahampati seyyatha pi nama balava puriso
Then, monks, Brahma Sahampati, just as a strong man

sammiifijitam va baham pasareyya pasaritam va baham sammiiijeyya,
might stretch out a bent arm, or bend in an outstretched arm,

67 BJT: dakkhinti, alternative form.
68 Chs: tamokhandhena, alternative form.
%9 RTE: avuta ti; PTS: avata ti, alternative forms.

70 RTE: -desanayati, but there seems no need for the quotation marker here as the narrative
continues.
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evam-eva’! Brahmaloke antarahito mama purato patur-ahosi.
so did he vanish from the Brahma world and appear in front of me.

Atha kho, bhikkhave, Brahma Sahampati, ekamsam uttarasangam karitva,
Then, monks, Brahma Sahampati, after arranging his upper robe on one shoulder,

yenaham tenaijalim panametva, mam etad-avoca:
and raising his hands in respectful salutation, said this to me:

“Desetu, Bhante, Bhagava Dhammam, desetu Sugato Dhammam,
“Let the Fortunate One preach the Dhamma, reverend Sir, let the Happy One
preach the Dhamma,

santi satta apparajakkhajatika assavanata’> Dhammassa parihayanti,
there are beings with little dust on the eyes who are perishing through not hearing the
Dhamma,

bhavissanti Dhammassa annataro.” ti
there will be those who understand the Dhamma.”

Idam-avoca, bhikkhave, Brahma Sahampati, idam vatva athaparam etad-avoca:
Brahma Sahampati, monks, said this and after saying this he said something more:

“Patur-ahosi Magadhesu pubbe
“Formerly there appeared amongst the Magadhans

Dhammo asuddho samalehi cintito,
an impure Dhamma, invented by those still stained,

apapuretam Amatassa dvaram,
open the door to the Deathless,

sunantu Dhammam Vimalenanubuddham.
let them hear the Dhamma understood by the Pure One.
Sele yatha pabbatamuddhanitthito

As one who is standing on a rock on the top of a mountain

yatha pi passe janatam samantato,
can see the people on all sides,

TLRTE: evam-eva kho; BIT, PTS: evam-evam.
72 BIT: assavanatd, showing the n/n alternation found in the texts.
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tathipamam Dhammamayam Sumedha
°in the same way, One of Great Wisdom, having ascended

Pasadam-aruyha Samantacakkhu,
the Palace made from Dhamma, Visionary One,

sokavatinpam janatam’> Apetasoko,
° look down on the people overcome by grief,

avekkhassu jatijarabhibhitam.
One Free of Grief, on those overcome by birth and old-age.

Utthehi Vira Vijitasangama,
Rise up, O Hero, Victorious in Battle.

Satthavaha Anana vicara loke.
Caravan-Leader, Debtless One, travel through the world.

Desassu’* Bhagava Dhammam, afifiataro bhavissanti.” ti
Let the Fortunate One teach the Dhamma, there will be those who understand.”

Atha khvaham,”® bhikkhave, Brahmuno ca ajjhesanam viditva,
Then, monks, having understood Brahma’s request,

sattesu ca karuiiiatam paticca Buddhacakkhuna lokam volokesim.
out of kindness I looked at beings around the world with my Buddha-eye.

Addasam kho aham, bhikkhave, Buddhacakkhuna lokam volokento
While looking around the world, monks, with my Buddha-eye, I saw

satte apparajakkhe maharajakkhe,
beings having little dust on the eyes, having great dust on the eyes,

tikkhindriye mudindriye,
having sharp faculties, having undeveloped faculties,

svakare dvakare suvififiapaye duviffiapaye,’®
having good conditions, having poor conditions, easy to instruct, hard to instruct,

73 BIT, RTE: janatam, alternative sandhi.
74 RTE: Desetu, alternative form.
75 ChS: kho aham, parsing the sandhi.

76 BIT places duviiifiapaye and others noted below in square brackets, with a note to say that these
lines are not found in some books.
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appekacce paralokavajjabhayadassavine’’ viharante.”®
and (only) some who dwelt seeing danger in what is blameworthy and in the next world.

Seyyatha pi nama uppaliniyam va paduminiyam va pundarikiniyam va
Just as with water-lilies or lotuses or white lotuses

appekaccani uppalani va padumani va pundarikani va,

some of those water-lilies or lotuses or white lotuses,

udake jatani udake samvaddhani’® udakanuggatani antonimuggaposini,’’

born in the water, flourishing in the water, not rising above water, are nourished from
inside the depths,

appekaccani uppalani va padumani va pundarikani va,

some of those water-lilies or lotuses or white lotuses,

udake jatani, udake samvaddhani, udakanuggatani,’! samodakam thitani,
born in the water, flourishing in the water, surrounded by water, stand level with the
water,

appekaccani uppalani va padumani va pundarikani va,
some of those water-lilies or lotuses or white lotuses,

udake jatani udake samnvaddhani udakam® accuggamma titthanti,
born in the water, flourishing in the water, stand above the water,

anupalittani®’ udakena.
and are untouched by the water.

Evam-eva kho aham, bhikkhave, Buddhacakkhuna lokam volokento addasam
Even so while looking around the world, monks, with my Buddha-eye, I saw

satte apparajakkhe maharajakkhe tikkhindriye mudindriye,
beings having little dust on the eyes, having great dust on the eyes, having sharp faculties,
having undeveloped faculties,

7T RTE: -dassavino.

78 BJT has an extra line in square brackets: appekacce na paralokavajjabhayadassavine viharante.
"9 RTE, PTS: samvaddhani; also below, alternative spelling.

80 RTE: antonimuggapositani.

81 BIT, PTS omit udakanuggatani.

82 PTS: udaka, ablative.

8 RTE: anuppalittani, with internal gemination.
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svakare dvakare suviiifapaye duviiifiapaye,’*
having good conditions, having poor conditions, easy to instruct, hard to instruct,

appekacce paralokavajjabhayadassavine viharante.®
and (only) some who dwelt seeing danger in what is blameworthy and in the next world.

Atha khvaham, bhikkhave, Brahmanarm Sahampatim gathaya ajjhabhasim:3°
Then, monks, I recited this verse to Brahma Sahampati:

“Aparuta tesam®’ Amatassa dvara,’®

“Open for you are the doors to the Deathless,

ye sotavanto pamuiicantu saddham.
whoever has ears let them release their faith.

Vihimsasafifil pagunarm na bhasim,
° Perceiving trouble, Brahma, I did not speak amongst humans,

Dhammam panitam manujesu Brahme!” ti
about what was hard-learned, the excellent Dhamma!”

Atha kho, bhikkhave, Brahma Sahampati:
Then, monks, Brahma Sahampati,

‘Katavakaso khomhi Bhagavata Dhammadesanaya,’ ti
thinking: ‘I have obtained consent for the Fortunate One to teach the Dhamma,’

mar abhivadetva padakkhinam katva, tatthevantaradhayi.
after worshipping and circumambulating me, vanished right there.

84 BIT places both dvakare and duviiiiapaye in square brackets.
85 BIT has an extra line in square brackets: appekacce na paralokavajjabhayadassavine viharante.

86 BIT: paccabhasinm; ChS: ajjhabhasi. The reading here seems very uncertain, although the
meaning is the same in all three cases.

87 Chs: te, ‘correcting’ the metre.
88 PTS adds [Brahme], like this in square brackets.
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[8. Deciding Who to Teach]

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Kassa nu kho aham pathamam Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Ayam kho Alaro Kalamo pandito viyatto®® medhavi,
“This Alara Kalama is wise, learned, intelligent,

digharattam apparajakkhajatiko.
for a long time he has been one with little dust on his eyes.

Yam niinaham Alarassa Kalamassa pathamam Dhammam deseyyam?
Now what if I first teach the Dhamma to Alara Kalama?

So imam Dhammam khippam-eva ajanissati.’ ti
He will be able to understand the Dhamma quickly.’

Atha kho mam, bhikkhave, devata upasankamitva etad-avoca:*

Then a god, monks, having approached, said this to me:

“Sattahakalaikato Bhante Alaro Kalamo,” ti
“Alara Kalama died seven days ago, reverend Sir,”

fiapaifi-ca pana me dassanam udapadi:
and to me knowledge and insight arose:

“Sattahakalankato Alaro Kalamo.” ti
“Alara Kalama died seven days ago.”

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Mahajaniyo kho Alaro Kalamo,
‘Alara Kalama had great understanding,

89 BJT: byatto, alternative form.
90 PTS: etad-avocun.
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sace hi so imam Dhammam suneyya khippam-eva ajaneyya.’ ti
if he had heard this Dhamma he would have understood it quickly.’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Kassa nu kho aham®! pathamam Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Ayam kho Uddako Ramaputto pandito viyatto medhavi,
‘This Uddaka Ramaputta is wise, learned, intelligent,

digharattam apparajakkhajatiko.
for a long time he has been one with little dust on his eyes.

Yam nanaham Uddakassa Ramaputtassa pathamam Dhammam deseyyam?
Now, what if I first teach the Dhamma to Uddaka Ramaputta?

So imam Dhammam khippam-eva ajanissati.’ ti
He will be able to understand the Dhamma quickly.’

Atha kho mam, bhikkhave, devata upasankamitva etad-avoca:*?

Then, monks, a god having approached, said this to me:

“Abhidosakalankato Bhante Uddako Ramaputto,” ti
“Uddaka Ramaputta died yesterday evening, reverend Sir,”

fiapafi-ca pana me dassanam udapadi:
and to me knowledge and insight arose:

“Abhidosakalankato Uddako Ramaputto.” ti
“Uddaka Ramaputta died yesterday evening.”

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

9L RTE omits ahan.
92 PTS: etad-avocun.
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‘Mahajaniyo kho Uddako Ramaputto,
‘Uddaka Ramaputta had great understanding,

sace hi so imam Dhammam suneyya khippam-eva ajaneyya.’ ti

if he had heard this Dhamma he would have understood it quickly.’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Kassa nu kho aham pathamam Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Bahiikara kho me paiicavaggiya bhikkhi,
‘The group-of-five monks were very helpful to me,

ye mam padhanapahitattam upatthahimsu.
they attended on me when I was striving resolutely.

Yam niinaham paficavaggiyanam bhikkhinam pathamam Dhammam deseyyan?’-ti
Now, what if I first teach the Dhamma to the group-of-five monks?’

Tassa mayham, bhikkhave, etad-ahosi:
Then, monks, this occurred to me:

‘Kaham nu kho etarahi paficavaggiya bhikkha viharanti?’ ti
‘Where are the group-of-five monks dwelling right now?’

Addasam kho aham, bhikkhave,
I saw with the divine eye, monks,

dibbena cakkhuna visuddhena atikkantamanusakena,
which is purified and surpasses that of (normal) men,

paificavaggiye bhikkhii Baranasiyam viharante Isipatane Migadaye.
that the group-of-five monks were dwelling near Baranasi, in the Deer Park at Isipatana.
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[9. The Abstainer Upakal]

Atha khvaham, bhikkhave, Uruvelayam yathabhirantam viharitva,
Then, monks, having dwelt for as long as I liked

yena Baranasi tena carikam pakkamim.”?
I left on walking tour for Baranast.

Addasa kho mam, bhikkhave, Upako Ajivako
The Abstainer Upaka saw me, monks,

antara ca Gayam antara ca Bodhim addhanamaggapatipannam,’

going along the highway between the Bodhi (tree) and Gaya,

disvana mam etad-avoca:
and after seeing (me), he said this to me:

“Yippasannani kho te avuso indriyani, parisuddho chavivanno pariyodato,
“Your faculties, friend, are very clear, purified is your skin and bright,

kamsi tvam avuso uddissa pabbayjito,
on account of whom, friend, did you go forth,

Ko va te Sattha, kassa va tvam®’ Dhammam rocesi?” ti
or who is your teacher, or what Dhamma do you prefer?”

Evam vutte aham, bhikkhave, Upakam Ajivakam gathahi ajjhabhasim:
After this was said, monks, I addressed the Abstainer Upaka with verses:

“Sabbabhibhi Sabbaviduham-asmi,
“All-Conquering, All-Wise am I,

sabbesu dhammesu aniipalitto,
undefiled in regard to all things,

sabbaiijaho tanhakkhaye vimutto,
having given up everything, liberated through the destruction of craving,

sayam abhififiaya kam-uddiseyyam?
having deep knowledge myself, who should I point to (as Teacher)?

93 RTE, PTS: pakkamim, which seems to be malformed.
%4 PTS, ChsS: -ppatipannam, showing gemination.
9 RTE: tam?
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Na me Acariyo atthi, sadiso me na vijjati,
There is no Teacher for me, no one like me is found,

sadevakasmim”® lokasmim natthi me patipuggalo.
there is no person equal to me in the world with its gods.

Ahafi-hi Araha loke aham Sattha Anuttaro,
I am a Worthy One in the world, I am the Unsurpassed Teacher,

ekomhi Sammasambuddho, sitibhiitosmi nibbuto.
I am the One Perfect Sambuddha, cool and passionless.

Dhammacakkam pavattetum gacchami Kasinam puram,
I go to KasT’s city to set the Dhamma-Wheel rolling,

andhabhiitasmimm®’ lokasmim ahaficharth Amatadundubhin.”-ti
I will beat the drum of the Deathless in a world that is blind.”

“Yatha kho tvarm avuso patijanasi Arahasi®® Anantajino!” ti
“It is as if you declare, friend, you are a Worthy One, an Infinite Victor!”

“Madisa ve Jina honti, ye patta asavakkhayam.
“There are surely Victors like me, who have attained the destruction of the pollutants.

Jita me papaka dhamma, tasmaham-Upaka® Jino.” ti
I have been victorious over all wicked things, therefore, Upaka, I am a Victor.”

Evam vutte, bhikkhave, Upako Ajivako!" “Huveyyapavuso”!’! ti vatva,
When this was said, monks, the Abstainer Upaka, after saying: “It may be so, friend,”

sisam okampetva ummaggarn gahetva pakkami.
shaking his head, and taking the wrong path, went away.

9 RTE: sadevakasmi, to produce pathya siloka.

9T RTE: andhabhiitasmi, to produce pathya siloka.

98 BIT omits Arahasi.

9 RTE: Upaka, alternative form.

190 RTE: s0 Upako, omits Ajivako.

101 Thaj: hupeyyavuso. Both forms seem to be dialectical remnants.
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[10. The Meeting at Isipatana]

Atha khvaham, bhikkhave, anupubbena carikam caramano,
Then, monks, while I was walking gradually on walking tour,
yena Baranasi'?? Isipatanam Migadayo,

° I approached Baranasi, Isipatana, the Deer Park,

yena paiicavaggiya bhikkhi tenupasankamim.
and the group-of-five monks.

Addasamsu'®® kho mam, bhikkhave,
° The group-of-five monks, monks,

paiicavaggiya bhikkhii dirato va!® agacchantam,
saw me coming from afar,

disvana afifiam-afiiam santhapesum:

and after seeing (me), they resolved among themselves:
“Ayam kho,!” avaso, Samano Gotamo agacchati bahuliko,!*®
“This Ascetic Gotama who is coming, friends, is given to luxury,

padhanavibbhanto avatto bahullaya.
forsaking the striving he has gone back to luxury.

So neva abhivadetabbo na paccutthatabbo,
He should certainly not be worshipped or stood up for,

nassa pattacivaram patiggahetabbam,
nor should his bowl and robe be taken,

api ca kho asanam thapetabbam, sace akankhissati nisidissat1.” ti
however, we can prepare a seat, if he wishes he will sit down.”
Yatha yatha kho aham, bhikkhave, upasankamim,'?’
As I approached, monks,

tatha tatha paficavaggiya bhikkhii nasakkhimsu sakaya katikaya santhatum,
the group-of-five monks were unable to continue with their own agreement,

102 RTE adds yena here.

103 BIT, PTS: Addasdasum, alternative form.

104 ChS omits va.

105 pTS omits kho.

106 RTE: bahulliko, no doubt standardising with bahullaya below.
107 BIT, PTS: upasarnkamami?
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appekacce mam paccuggantva, pattacivaram patiggahesum,
and after coming out to meet me, some took my bowl and robe,
appekacce asanam paiifiapesum,!’
some prepared the seat,

appekacce padodakam upatthapesur.!?’
some placed the water (for washing) the feet.

Api ca kho mam namena ca avusovadena ca samudacaranti.
Then they addressed me by name and with the word ‘friend’.
Evam vutte'!” aham, bhikkhave, paficavaggiye bhikkhii etad-avocam:
After this was said, monks, I said this to the group-of-five monks:

“Ma, bhikkhave, Tathagatam namena ca avusovadena ca samudacarittha,!!!
“Do not address the Fortunate One, monks, by name and by the word ‘friend’,

Araham, bhikkhave, Tathagato Sammasambuddho,
the Realised One is a Worthy One, monks, a Perfect Sambuddha,

Odahatha, bhikkhave, sotam, Amatam-adhigatam aham-anusasami,

Lend an ear, monks, I will instruct you about the attainment of the Deathless,
ahamh Dhammarm desemi, yathanusittham tatha!'? patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta
after no long time you will in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha.” ti
you will dwell having known, experienced, and attained it yourselves in this very life.”

108 chs: paniiapesumn, alternative form.

109 Thai: upaithapesum, alternative form.

10 RTE omits evan vutte.

U ChS: samudacaratha, imperative where an aorist is expected.
12 RTE omits tatha.
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Evam vutte, bhikkhave, paficavaggiya bhikkhii mam etad-avocum:
After this was said, the group-of-five monks said this to me:

“Taya pi kho tvam, avuso Gotama, iriyaya,'!?
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,

that practice, that difficult way of living,

najjhagama uttarimanussadhamma''* alam-ariyafianadassanavisesam.
did not attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kim pana tvam etarahi bahuliko, padhanavibbhanto, avatto bahullaya,
So how can you now, given to luxury, forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma alam-ariyafianadassanavisesan?”-ti
attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Evam vutte aham, bhikkhave, paficavaggiye bhikkhii etad-avocam:!'!5
After this was said, monks, I said this to the group-of-five monks:

“Na, bhikkhave, Tathagato bahuliko,
“The Realised One, monks, is not given to luxury,

na padhanavibbhanto, na avatto bahullaya,
is not forsaking the striving, and has not gone back to luxury,

Araham, bhikkhave, Tathagato Sammasambuddho.
the Realised One, monks, is a Worthy One, a Perfect Sambuddha.

Odahatha, bhikkhave, sotamm Amatam-adhigatam aham-anusasami,

Lend an ear, monks, I will instruct you about the attainment of the Deathless,
ahamh Dhammam desemi yathanusittham tatha'l® patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

13 RTE: ariyaya? Also elsewhere.

U4 pTS: utrarim manussadhammad, alternative form.
15 prs: etad-avocum, alternative form.

116 RTE omits tatha.
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha.” ti
you will dwell having known, experienced, and attained it yourselves in this very life.”

Dutiyam-pi kho paficavaggiya bhikkhii mam etad-avocum:
For a second time the group-of-five monks said this to me:

“Taya pi kho tvam avuso Gotama iriyaya,
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

najjhagama uttarimanussadhamma alam-ariyafianadassanavisesam.
did not attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kim pana tvam etarahi bahuliko, padhanavibbhanto, avatto bahullaya,
So how can you now, given to luxury, forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma alam-ariyafianadassanavisesan?”-ti
attain a state beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Dutiyam-pi kho aham, bhikkhave, paficavaggiye bhikkhii etad-avocam:!’
For a second time, monks, I said this to the group-of-five monks:

“Na, bhikkhave, Tathagato bahuliko,
“The Realised One, monks, is not given to luxury,

na padhanavibbhanto, na avatto bahullaya,
is not forsaking the striving, and has not gone back to luxury,

Araham, bhikkhave, Tathagato Sammasambuddho.
the Realised One, monks, is a Worthy One, a Perfect Sambuddha.

Odahatha, bhikkhave, sotamm Amatam-adhigatam aham-anusasami,
Lend an ear, monks, I will instruct you about the attainment of the Deathless,

aham Dhammam desemi yathanusittham tatha patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

U7 PTS: etad-avocun, inappropriate plural form.
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na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha.” ti
you will dwell having known, experienced, and attained it yourselves in this very life.”

Tatiyam-pi kho paficavaggiya bhikkhii mam etad-avocum:
For a third time the group-of-five monks said this to me:

“Taya pi kho tvam avuso Gotama iriyaya,
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

najjhagama uttarimanussadhamma alam-ariyaianadassanavisesam.
did not attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kim pana tvam etarahi bahuliko, padhanavibbhanto, avatto bahullaya,
So how can you now, given to luxury, forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma alam-ariyaianadassanavisesan?”-ti
attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Evam vutte aham, bhikkhave, paficavaggiye bhikkhia etad-avocam:

After this was said, monks, I said this to the group-of-five monks:

“Abhijanatha me no tumhe, bhikkhave, ito pubbe evariipam bhasitam-etan?”-ti'!®
“Are you aware, monks, of my having spoken to you like this before?”

“No hetam Bhante.”
“Certainly not, reverend Sir.”

V8 BT, PTS: vabbhacitam-etan-ti; ChS: pabhavitam-etan?”-ti. The reading is again uncertain
here, vabbhacita is not found elsewhere; it is hard to see what the ChS reading could mean here.
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“Araham,!!® bhikkhave, Tathagato Sammasambuddho.
“The Realised One, monks, is a Worthy One, a Perfect Sambuddha.

Odahatha, bhikkhave, sotam Amatam-adhigatam aham-anusasami,

Lend an ear, monks, I will instruct you about the attainment of the Deathless,
ahamh Dhammam desemi yathanusittham tatha'?” patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha,” ti
you will dwell having known, experienced, and attained it yourselves in this very life,”

asakkhim kho aham, bhikkhave, paficavaggiye bhikkhiu safifiapetum.
and I was able, monks, to persuade the group-of-five monks.

Dve pi sudam, bhikkhave, bhikkhii'?! ovadami, tayo bhikkhi pindaya caranti,
Then, monks, I advised two monks and three monks wandered for alms,

yam tayo bhikkhi pindaya caritva, aharanti tena chabbagga!?? yapema.
and the group of six monks subsisted on whatever, after walking for alms-food, the three
monks brought them.

Tayo pi sudam, bhikkhave, bhikkhii ovadami, dve bhikkhi pindaya caranti,
Then, monks, I advised three monks and two monks wandered for alms,

yam dve!?? bhikkhii pindaya caritva aharanti tena chabbagga yapema.
and the group of six monks subsisted on whatever, after walking for alms-food, the two
monks brought them.

19 BJT, RTE: Na bhikkhave Tathagato bahulliko na padhanavibbhanto na avatto bahullaya
araham, repeating his earlier statement.

120 RTE omits tatha.

21 BYT omits bhikkhi.

122 cnhs: chabbaggiya; similarly below, alternative form.

123 RTE: dve pi.
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[11. The Group-of-Five Monks attain Nibbanal]

Atha kho, bhikkhave, paficavaggiya bhikkhiu,
Then, monks, the group-of-five monks,

maya evam ovadiyamana evarn anusasiyamana,
while being advised by me, while being instructed,

attana jatidhamma samana, jatidhamme adinavam viditva,
being themselves subject to birth, after understanding the danger in being subject to birth,

ajatam anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the birthless, supreme, secure Nibbana,

ajatam anuttaram yogakkhemam Nibbanam ajjhagamamsu,
attained the birthless, supreme, secure Nibbana,'?*

attana jaradhamma samana, jaradhamme adinavam viditva,
being themselves subject to old-age, after understanding the danger in being subject to
old-age,

ajaram anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the ageless, supreme, secure Nibbana,

ajaram anuttaram yogakkhemam Nibbanam ajjhagamamsu,
attained the ageless, supreme, secure Nibbana,

attana byadhidhamma samana, byadhidhamme adinavam viditva,
being themselves subject to sickness, after understanding the danger in being subject to
sickness,

abyadhim anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the sickless, supreme, secure Nibbana,

abyadhim anuttaram yogakkhemam Nibbanam ajjhagamamsu,
attained the sickless, supreme, secure Nibbana,

attana maranadhamma samana, maranadhamme adinavam viditva,
being themselves subject to death, after understanding the danger in being subject to
death,

amatam anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the deathless, supreme, secure Nibbana,

amatam anuttaram yogakkhemarm Nibbanam ajjhagamamsu,
attained the deathless, supreme, secure Nibbana,

124 This was at the conclusion of what is now known as the second discourse of the Buddha, the
Anattalakkhanasutta, which is not recorded here.
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attana sokadhamma samana, sokadhamme adinavam viditva,
being themselves subject to grief, after understanding the danger in being subject to grief,

asokam anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the griefless, supreme, secure Nibbana,

asokam anuttaram yogakkhemam Nibbanam ajjhagamamsu,

attained the griefless, supreme, secure Nibbana,

attana sankilesadhamma samana, sankilesadhamme adinavam viditva,'?’

being themselves subject to defilements, after understanding the danger in being subject
to defilements,

asankilittham anuttaram yogakkhemam Nibbanam pariyesamana,
while seeking the undefiled, supreme, secure Nibbana,

asankilittham anuttaram yogakkhemam Nibbanam ajjhagamamsu.
attained the undefiled, supreme, secure Nibbana.

Nanaii-ca pana nesam dassanam udapadi:
To them knowledge and insight arose:

Akuppa me vimutti,
Sure is my liberation of mind,'?°

ayam-antima jati,
this is my last birth,

natthi dani punabbhavo. ti
now there is no continuation of existence.

125 ChS: omits numerous peyyala markings here, reading: attana byadhidhamma samana ...pe...
attana maranadhamma samana attana sokadhamma samana attana samkilesadhamma samana
samkilesadhamme adinavam viditva...

126 BJT and RTE both read Akuppa no vimutti, meaning sure is our liberation of mind, but that
certainty arises in regard to one’s own attainment, and not another’s, so I prefer the reading
adopted here.
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[12. The Five Strands of Sense Pleasure]

Paficime, bhikkhave, kamaguna.
There are these five strands, monks, of sense pleasure.

Katame paifica?
Which five?

Cakkhuviiifieyya ripa,

Forms cognizable by the eye,

ittha kanta manapa piyariupa kamipasamhita rajaniya,
which are wanted, lovely, pleasant, likeable, sensual, enticing,
sotaviiifieyya sadda,

sounds cognizable by the ear,

ittha kanta manapa piyarupa kamiapasamhita rajaniya,
which are wanted, lovely, pleasant, likeable, sensual, enticing,
ghanaviiifieyya gandha,

smells cognizable by the nose,

ittha kanta manapa piyarupa kamipasamhita rajaniya,
which are wanted, lovely, pleasant, likeable, sensual, enticing,
jivhaviiineyya rasa,

tastes cognizable by the tongue,

ittha kanta manapa piyarupa kamipasamhita rajaniya,
which are wanted, lovely, pleasant, likeable, sensual, enticing,
kayaviiifieyya photthabba,

tangibles cognizable by the body,

ittha kanta manapa piyarupa kamipasamhita rajaniya,
which are wanted, lovely, pleasant, likeable, sensual, enticing,

ime kho, bhikkhave, pafica kamaguna.
these, monks, are the five strands of sense pleasure.

Ye hi keci,'*” bhikkhave, samana va brahmana va
Whichever ascetics or brahmanas, monks,

127 RTE: Ye keci.
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ime pafica kamagune gathita mucchita ajjhapanna,'*®

are tied, infatuated, and indulging in these five strands of sense pleasure,

anadinavadassavino anissaranapaiiia paribhuiijanti,
who use them not seeing the danger in them, not knowing the escape from them,

te evam-assu veditabba:
of them this should be known:

‘Anayam-apanna byasanam-apanna, yathakamakaraniya Papimato.’
‘They have fallen upon misfortune, they have fallen upon destruction, the Wicked One
can do whatever he likes (with them).’

Seyyatha pi, bhikkhave, arafifiako mago!?® baddho pasarasim adhisayeyya,
Just as, monks, if there were a wild deer lying bound in a snare,

so evam-assa veditabbo:
about him you could know:

‘Anayam-apanno byasanam-apanno yathakamakaraniyo luddassa,

‘He has fallen upon misfortune, he has fallen upon destruction, the hunter can do
whatever he likes (with him),

agacchante ca pana'*’ ludde na yena kamam pakkamissati.’ ti'*!
and when the hunter comes he cannot depart as he desires.’

Evam-eva kho, bhikkhave, ye hi keci'*? samana va brahmana va
Just so, monks, whichever ascetics or brahmanas

ime pafica kamagune gathita mucchita ajjhapanna,
are tied, infatuated, and indulging in these five strands of sense pleasure,

anadinavadassavino anissaranapaiia paribhunjanti,
who use them not seeing the danger in them, not knowing the escape from them,

te evam-assu veditabba:
of them this should be known:

‘Anayam-apanna byasanam-apanna, yathakamakaraniya Papimato.’
‘They have fallen upon misfortune, they have fallen upon destruction, the Wicked One
can do whatever he likes (with them).’

128 ChS: here and in what follows ajjhopanna, but above ajjhapanna.

129 RTE: migo, alternative form.

130 pTS, RTE omit pana.

131 chs: agacchante ca pana ludde yena kamam na pakkamissati ti, alternative word order.
132 RTE: ye keci.
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Ye ca kho keci,'** bhikkhave, samana va brahmana va
And, monks, whichever ascetics or brahmanas

ime pafica kamagune agathita amucchita anajjhapanna,
are not tied, not infatuated, and do not indulge in these five strands of sense pleasure,

adinavadassavino nissaranapaiifia paribhufjanti,
who use them seeing the danger in them, knowing the escape from them,

te evam-assu veditabba:
of them this should be known:

‘Na anayam-apanna na byasanam-apanna na yathakamakaraniya Papimato.’

‘They have not fallen upon misfortune, they have not fallen upon destruction, the Wicked
One cannot do whatever he likes (with them).’

Seyyatha pi, bhikkhave, arafifiako mago abaddho'** pasarasim adhisayeyya,
Just as, monks, if there were a wild deer not lying bound in a snare,

so evam-assa veditabbo:
about him you could know:

‘Na anayam-apanno na byasanam-apanno na yathakamakaraniyo luddassa.
‘He has not fallen upon misfortune, he has not fallen upon destruction, the hunter cannot
do whatever he likes (with him),

agacchante ca pana ludde yena kamam pakkamissati.’ ti
and when the hunter comes he can depart as he desires.’

Evam-eva kho, bhikkhave, ye hi keci'** samana va brahmana va
Just so, monks, whichever ascetics or brahmanas

ime pafica kamagune agathita amucchita,
are not tied, not infatuated, and do not indulge in these five strands of sense pleasure,

anajjhapanna adinavadassavino nissaranapaina paribhunjanti,
who use them seeing the danger in them, knowing the escape from them,

te evam-assu veditabba:
of them this should be known:

‘Na anayam-apanna na byasanam-apanna na yathakamakaraniya Papimato.’
‘They have not fallen upon misfortune, they have not fallen upon destruction, the Wicked
One cannot do whatever he likes (with them).’

133 RTE: ye keci.
134 RTE: abandho, alternative form.
135 BJT, RTE: ye keci.
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Seyyatha pi, bhikkhave, araififiako mago araififie pavane caramano,'3¢

Just as, monks, if there were a wild deer wandering in a forest wilderness,

vissattho'?” gacchati, vissattho titthati,

he goes confidently, he stands confidently,

vissattho nisidati, vissattho seyyam kappeti.
he sits confidently, he lies down confidently.

Tam Kkissa hetu?
What is the reason for that?

Anapathagato, bhikkhave, luddassa.
He is not, monks, within the range of a hunter.

Evam-eva kho, bhikkhave, bhikkhu
Just so, monks, a monk

vivicceva kamehi, vivicca akusalehi dhammehi,
quite secluded from sense desires, secluded from unwholesome things,

savitakkam savicaram vivekajam pitisukham,
having thinking, reflection, and the happiness and rapture born of seclusion,

pathamam jhanam upasampajja viharati.
dwells having attained the first absorption.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Puna caparam, bhikkhave, bhikkhu,
Furthermore, monks, a monk,

vitakkavicaranam viipasama,
with the ending of thinking and reflection,

ajjhattam sampasadanam cetaso ekodibhavam,
with internal clarity, and one-pointedness of mind,

avitakkam avicaram samadhijam pitisukham,
being without thinking, without reflection, having the happiness and rapture born of
concentration,

136 BJT omits caramano.
137 RTE: vissattho, and similarly throughout, alternative form.



Ariyapariyesanasuttam - 59

dutiyam jhanam upasampajja viharati.
dwells having attained the second absorption.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Puna caparam, bhikkhave, bhikkhu,
Furthermore, monks, a monk,

pitiya ca viraga upekkhako!?® ca viharati,

with the fading away of rapture dwells equanimous,

sato ca sampajano, sukhaii-ca kayena patisamvedeti,
mindful, clearly knowing, experiencing happiness through the body,

yam tam Ariya acikkhanti:
about which the Noble Ones declare:

‘Upekkhako satima sukhavihari,’ ti
“He lives pleasantly, mindful, and equanimous,”

tatiyam jhanarm upasampajja viharati.
(thus) he dwells having attained the third absorption.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).
Puna caparam, bhikkhave, bhikkhu,

Furthermore, monks, a monk,

sukhassa ca pahana, dukkhassa ca pahana,
having given up pleasure, given up pain,

pubbe va somanassadomanassanar atthangama,
and with the previous disappearence of mental well-being and sorrow,

138 pTs: upekh-, and similarly throughout, alternative form.
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adukkham asukham,'* upekkhasatiparisuddhim,
without pain, without pleasure, and with complete purity of mindfulness owing to
equanimity,

catuttham jhanam upasampajja viharati.
dwells having attained the fourth absorption.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Puna caparam, bhikkhave, bhikkhu,

Furthermore, monks, a monk,

sabbaso riipasafifianam samatikkama, patighasafifianam atthangama,'#"
having completely transcended perceptions of form, with the disappearance of
perceptions of (sensory) impact,

nanattasafiianam amanasikara: ‘Ananto akaso,’ ti
not attending to perceptions of variety, (understanding): ‘This is endless space’,

akasanaficayatanam upasampajja viharati.
abides in the sphere of endless space.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Puna caparam, bhikkhave, bhikkhu,
Furthermore, monks, a monk,

sabbaso akasanaficayatanam samatikkamma: ‘Anantam vifihanan,’-ti
having completely transcended the sphere of endless space, (understanding): ‘This is
endless consciousness,’

vififiapaficayatanam upasampajja viharati.
abides in the sphere of endless consciousness.

139 chs: adukkham-asukham, sandhi form.
140 BIT, PTS: atthagama, alternative form.
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Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Puna caparam, bhikkhave, bhikkhu,
Furthermore, monks, a monk,

sabbaso vififianaficayatanam samatikkamma: ‘Natthi Kifici,” ti
having completely transcended the sphere of endless consciousness, (understanding): “This
is nothing,’

akificafifiayatanam upasampajja viharati.
abides in the sphere of nothingness.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).
Puna caparam, bhikkhave, bhikkhu,

Furthermore, monks, a monk,

sabbaso akificafifiayatanam samatikkamma,
having completely transcended the sphere of nothingness,

nevasafiianasafifiayatanam upasampajja viharati.
abides in the sphere of neither-perception-nor-non-perception.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).
Puna caparam, bhikkhave, bhikkhu,

Furthermore, monks, a monk,

sabbaso nevasaiffianasafinayatanam samatikkamma,
having completely transcended the sphere of neither-perception-nor-non-perception,

saiifiavedayitanirodham upasampajja viharati,
abides in the cessation of perception and feeling,
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paiifiaya cassa'#! disva, asava parikkhina honti.
and having seen with wisdom, his pollutants are totally destroyed.

Ayam vuccati, bhikkhave, bhikkhu andham-akasi Maram apadam,
It is said of this monk, monks, he has made Mara blind and footless,

vadhitva Maracakkhum, adassanam gato Papimato.
he has destroyed Mara’s eye, the Wicked One wanders without seeing (him).

Tinno loke visattikam,
He has crossed over the world,

142 143

so *“ vissattho™*° gacchati, vissattho titthati,
he goes confidently, he stands confidently,

vissattho nisidati, vissattho seyyam kappeti.
he sits confidently, he lies down confidently.

Tam Kkissa hetu?
What is the reason for that?

Anapathagato, bhikkhave, Papimato.” ti
He is not within the range, monks, of the Wicked One.

Idam-avoca Bhagava,
The Fortunate One said this,

attamana te bhikkha Bhagavato bhasitam abhinandun-ti.
and those monks were uplifted and greatly rejoiced in what was said by the Fortunate
One.
Ariyapariyesanasuttar Nitthitari'**
The Discourse about the Noble Search is Finished

141 RTE: paiifidya passa.

142 ChS omits so.

143 RTE: vissattho, alternative form.

144 BJT, PTS: Ariyapariyesanasuttam Chattham; RTE, ChS: Pasarasisuttam Nitthitam Chattham.
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